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| NTRODUCT| ON

1o

Kosuke Koyama, a former missionary to Thail and, has penned the
following words in an imaginary letter to Dr.- Dani el McCil'véry (1828~

1911), a pioneer m ssionary in northern Thail and foxlt over half-a century:

have beconme very curious to know whether your

e o o |

audi ence understood your preaching or not, if: you will pardon

me for asking. .In ny ministry here today ‘Il quof(:ed-t'o:see

how t horoughly .strange and unrealistic--how "“Western'—-is the
‘)J . Christian vocabulary to the ears of ny Thai neighbours. How
6E did you explain the thoughts such as "Buddha ‘(groan,ed under his

v load of guilt", "Our Jehovah Jesus is the. only- -self-existent. ) i
WMQM being in the universe", "He did this out of infinite love and {’/'(')/ {L)/
(¢ 0[59’7 pity for our race after it had sinned", "Everything seens to 't/t'rﬂ' ‘|[\#’ j
4 i ¢9 ° imply the contrivance of mind:, Suffered and died to save PRV e
; k u,‘p{lﬁ us'', "The incarnation, life, and death of Christ anTredeertion ,r . 35 A

':,’4? - throuzh his blood", and "eternal life"? Don't you think, ochf,”weﬁ‘iﬁ

1U’
' /

Dr. McGilvary, that you spoke too directly or inflexibly to
your audience? . . . If you had said that "Buddha groaned under /\'M* 9

¥ #lvgﬂg_‘fo his own |oad of dukkha'", "Qur Jehovah Jesus ils the only arahant f,éb

_-f{¢ in the universe'”_—s_sthenyour audience m ght not have added \, ’r‘

R ‘their ownh seasoning to the ingredients. It is pretty well sea-;

i soned al ready! But of course you cannot say -that .Jesus Chri st 1/
is an arahant. This would be candy-coated poison. It -mght go - *u5 ~_€CA
downh "tfie throat without irritation, but when it reached the @uﬁ'.}o“
stomach it woul d paralyse the vital organs. [ Suppose you wanted "\/N\I
to say that "Jesus is an arahant', then you would have to do it J;‘.}"
with endl ess conditional Séntences and expl an|atory par agr aphs.

© That would requi.re too much labour and only invite misunder-
standlng « o
+
“Here Dr. Koyama handily sets before his readers theldilerma whi ch faces . ,YJOM){,
| PP
every person who seeks to communicate cross—culturally: How does one S ?-ff,n’?ﬁ
L cﬂ";,:s"‘;.f"
communi cate using famliar forms in :a culture without altering the /ﬁj‘ﬁl Y,
| o . #e
meani ng of the message 'as it is understood in his own culture? G :.'./cﬂdgn‘n
— bt v gﬁ

. [
. . |
This question is, after all, at the base of ali theology.. Is not &

"-’;ood theol ogy that which defines God and his revelation to nan i‘n culturallL

!
T ——

perceptible terms? |f so, all theology should really be .contextuai; and




n

any attempt to dress Truth in the garb of a given culture is an attenpt to
“"do theology." Th. task of -this paper is to research what kind of "theol o-
gi zing" is going on in the Church of Jesus Chrifst ~in Thailand today.

One who proceeds to delve into this subject will discover early on

that there is not. mnuch witten theology to be f‘ound. Sanmuel Kim reports
that "the Thai people appear to be nmore interested in external and visible
symbols and el ements than in sophisticated phi%losophical t hought and
speculations. It is rare. to find genui ne Thali ithi nkers of‘ the Western

2 R .
variety." There are really almost no Chrlstlal‘m writers and thinkers who

;ﬁsi*‘
!
;. r;lﬂt-/ produce theol ogical materials. Kims summary of the situation is that "all
T
1('.(’?; t‘{ ‘,s!%heologi:al daveiopments and efforts gfwindige‘nization are conpletely
i ,( 8 , O
E) ‘-))L _ - -X_'i
IJ ,,U?" monopol i zed by roreign - missionaries™ It i% *dmmlw;%mpycfh%ﬂmw
,u’}/ =V T OAUYTAT A 4!{/26‘ ?:)'q;jh
)5‘ .nChurch today faces a theological vacuum" g /. 6:"4
5117 R
If theolcgy has been "spoon-fed" to Thai Christians, what is theTe
ﬁ'/r
L T J
for the writerz of this paper to describe or diagnose? What will be the.
purpose cf this study? First it is inportant to state what the paper will
- —
[ K |
Cf \;M, not be. It will not be an attenpt to wite a "Thai theology"-~that is
n’(e" ., call to a "bookish" Christianity for Thailand. Rather, the witers assume
Ex g i npossi bl e because the writers are not Thai . Neither will the paper be a
' q, * that whether or not one is "doing theology," contextualization is going on
o .‘ “
_&,'j anyway. O in different words, any behavior of the Church is rooted in

r{, i
A0 : . S
w’u’fﬂ some theol ogi cal presupposition-~-whether or not that presupposition is

¢

f‘ / ‘y onsciously perceived. If so, it lies before the witers of this paper to

,..L ,\\'K ‘work backwards from that which is observable in the life of the Thai Church
) p\ "'I“ . ‘
| !‘\6,‘10 A to thawhi ch has so far gone unstated——theunder | ying theol ogical presup—
| K.l"l . .

? : [
B positions. This is at best a highly tentative effort and at worst an

exercise in foolhardy specul ation.

The following material is divided into three maj or sections. The
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THAI CULTURAL VALUES

Cultural values are those things that st_andardize the worth, the

effect or the function of any given phenomenon-.in a-culture or society.

In order to fully understand the things that take place within a given
i

. o
MLV cultural setting, these values nust first be integrated into one's under-

Fjiw 15 3 standinz. One cannct fully understand the Thai in their everyday acti -

&ll‘ﬁ
. !

A ])vities unlesshe first sees those things that are i nportant to the Thai

"fﬂ/!r people :within their culture. _ » .{;'-d
Thzi culture is generally a scene of soc;ial har mony and non-conflict ¥

W’/’JJ _ | = T
' . The foreigrer = Yesterner will rarely observe face-to-face rejection, {E_\(i‘*

i”
refusal or "o-'*ontatlon. Exposmg the true feelings is |ooked upon as

%(!6 Kﬁ shan £ uett ‘M—ﬁdth'@ﬂ tphdee avei for thé?eﬂ?dldl&sﬁré’écﬁ’\{h@éd true.
" propriety of action for every situation. Thi s iprescription is closely

followed for the sake of the preservation of the status quo, since for

the Thai this is what brings himconfort and satisfaction. In other
\ ]
\
4 words, the social cosmetic is what the soci al a$pect of Thai culture is
. /l'; 0T !
:/\0}')/ about andit sets the stage for understanding the values within the
i
v cul ture.
M’"} The social cosmetic is exactly what it says—-the cover up of réAaliLy.
S “,( It is important to know that the cosmetic is not necessarily reality--not
RV ;
even to the Thai. It is most certainly a way of avoiding enmbarrassment
or some other sort of anxious situation. For ||nstance a visitor to '
Thailand is overcome by the extrenme politeness of the people. This is

Lnaiiang 1s OVercome vy Cne extreme pollle

”Mﬁff}/u:kgt: '\\l £vauy “16510/\!}4’!9. iy cq;/t,\/fvbmﬂm

,_;( CHLRIN {f;L“-rh)*%'ll.‘:,, ~Y hy ‘mm Ny WECSsH y Lomplnsnliny
. . dur ,Hnw{/ AT L= Ming 15 ok orr FEW
' ‘OTie ”_-_f TR~ _Fl(s,n_v__. "‘“’"‘”é?fg_ our wlMl'L} Useo ™ FHT" f'ﬂf,u,gaﬂ‘ll.f'--' bR
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f\/ Spiritual Devel opment and the Attainment of Merit

YREP
~all-pervasive way? 5 ) @A

' . A
st are: 1) the spiritual aspect, 2) individualism and 3) authority. ¢ ,M“Mu’
‘ " S5 J/

|
interest in bthers and a genui ne

evidenced in what seems to be a genial

concern for the welfare and confort of others. -What -the first gl ance

-

observer does not realize is that this activity can be a cover up for W ft
| AW

completely different feelings. The Thai maintain this attitude normal lao\frfm

1
'

as a disguise for their true anxiety over the apparent intentions of

ot hers. In this way they can harbor bitter feelings and still not dis-

rupt the peaceful, relaxed facade that is so typical of the Thai people.

In this way also they can refrain from unnecessarily offending someone
with an unbridled tongue. The point is that the maintenance of the nost

confortable situation i.s a priority of priorities. The values must be

,

[F ]

preserved at 2ll costs and the social cosmetic==though it has many part@&;mﬂlp
, . : nu“:

~+s the 1instrument by which this preservation can be achieved. 4(/

’ *:r«“" L

-Then what are these values? What is it that makes them such a W xl‘l‘cﬁinl ’("r

priority to the Thai people? Why do they affect the culture in such an

Both Wendel | Blanchard
. |
into three areas Which form a neat analysis. '~ The areas that

and-Frank-Moore® have cat egorized thesea‘y/rﬁ

val ues

In this area the person of the monk is the ideal. He is the

representative of the one who has attained spiritual perfection in his

wal k. The Buddhi st monkhood or the Sangha is something that commands great

respect. In fact, even some of the poorest Thai are known to give up to

X . .7 : R
25% of their annual income to the priesthood. For the majority of the

Thai, religious norality is ahpriority, whether it is a genuine ccnviction

or- not. The primary goal of this religious morality +s the attainment of \

"‘iﬁ"wwwml’l&:u?*"!@iwe%!i WEpaNe PRERJRAce of certain prescribed, £t ﬁ;’ﬂ;

\éw QMGMQN NESL) Ve RE  ASKEP Fw?},ﬁaﬁ OF MERITE. J’leﬁ"jﬁ;ﬂ.

I AIRE
E. BITHPE QHLT‘E Wi 0 or (ommusty = Pl [REFSINE ) sy eneic Fumas
|



One of the mpst prom nent values associated with merit-making
is that of generosity. Generosity is.an aspect of Thai culture - hat

i medi ately strikes a first ‘observer in Thai | and. It is directly tied

to merit-making in that merit-making nmotivates a gecnerous spirit on the
i

part of the Thai. Some giving is expectedly myre meritorious than other
gi vi ng. For example, giving money for the construction of a Buddhi st
]
temple falls second only to giving one's life to the monkhood. There
s |
2
are specified degrees of meritorious gi ving. Bl anchard goes on to cite
:{ ..I(;V'lsome of the tacit rules concerning giving:
[ 3 | :-:
{J(/ 1}4}7‘“{ "The Thai say that a person who éives =
, {r-f"ﬂ;ﬁ“” must sincerely want to and must r:1ever
(A have any latér regrets. \hen 25;Thai
\VJ‘/ 2 farmers were .asked the question, 'Who
DT . ". would receive nore merit: a farmer who
i 6"{\‘ ‘wave 30 bzht and had no regrets or a
st X
'n[d}” ~ farmer who gave 50 baht and wi shed that
{1 ,/ 2 had given only 25?' 22 answeréd that
/.'/ the first farmer would. When asked...
¢ {i7f the second farmer instead) gave
1320 baht and wished he had only given
25 ... 10 specified the first andl5 the
1 second. The 15 explained that sé much
good woul d accrue through the 1000 baht
that the donor even though he regretted
. all but_ 25, would eventually gaiﬁ mor e -
_"' merit."™
o W |-,\.’,
A O Generosity is then a primary value under the category of spir-
D@)‘- N,\\I__J , i
L'E ,‘\,\-‘ itual development. Another cultural value most worthy of mention con- ¥
. I
' 5‘}?"’ A . . | . 5“1’
W .IJ‘_"‘;cerns the idea that in order to be a truly one:\I Thai, one mnust alsq/:\w. W I-,,GL-
v i : { T
it N }},‘u} be Buddhist. To be Thai and to be Buddhist are one and the same ess-- ‘' ‘“‘,rf')//-
|l‘” ' S
ence in the mnd of the Thai. They might even go so far as to say :
that the mopst devout Buddhists can only be the Thai. Supreme tioyal- ' e
b
ty to the cause of the Buddha goes hand-in-hand on a Jist of priori- o {,b) ~
: N Ll <
- E o . - A a¥
ties with the worship and admration of the king and queen whose Nd'\\

pictures can be found very near to the altar of Buddha in many homes.
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1

[
The extreme priority of the Buddha and the king in the life of the Tha

to ask-a:Thai to turn

has been well put by Larry Persons in saying, R )
. . ) ) ) ) . . ?pérrdﬁ"
away :from his- religion.is tantamount - to-a-request thjat he-relinquish his N éle{ﬁj
I‘ {"f’ u”_“
Lo 1% )

10 ,

i

'Thainess'." P ///’,
2 Thai . ! S

Concerning the spiritual dimensions of cultural value for the Tha

e

\
we have listed generosity, the Buddha and the king. . All three of these
areas contribute much to merit attainment for the individuall The thought

of merit for the individual |eads us to the next major category of
|

cultural wvalues . . . H

Individuzl "Irresponsibility" [

o O all of the aspects of Thai ©ulture it is this one that is likely
1

the most thoroughly pervasive. [

“Among the first things that a Thai child learns is that he can

depend only upon himself and that his duty is to meet every situation ade-
!

Triencships are inportant but the basic al titude of self-resonsi-
. 11 .’
bility is not altered by them." :

N

" quately.

ER

- #“z There is a general acceptance anong the Thailof the fact that one's
0
g, .
15;6 actions are not the concern of anyone el se. There is therefore somewhat
o y /
5 I
| - of a non-amenability to reginmentation. The Thai injgeneral have made good
oy ‘

€@0 sol diers, but the averag. Thai m ght not [ook upon the armed services as a

L desirable thing because of the strict regimentation|and accountability to
¢ A
r!p . others. Nei t her woul d the concepts of a tinme-clock nor schedul ed |abor be
4 & t{:) !

af'an attractive one because it is too restrictive. The Thai concept of fate

is that all things will happen as they ought to if they are left alone

On the other hand the Thai is acbountable for certain

and uninfluenced.

of his own actions, and some very strict demands are placed upon himin

that individual freedom can be protected in society.. He willingly submts
' i

order



@

to,personal demands for appropriate action. Son?e of the;cultural values
|

ll within this realm of individual responsibility are the following:
“? ’

/1) KRENG GHAI--This termis a very dIffICU|t one to explain with

Zu@

only one other word. 1t is best understood by a collection of words and
-; phrases such as; self-effacenment, :respect for others (especially authority),

'i A Ve’ |

] 55 humllltv extreme consideration, avo:Ly.(ance of embarassing self and others,

5 ST S &8

avoidaice ©f any.kind of ‘intfusion and avoidancelof any kind of inmposition.
|

This virtue has a high value for the Thai social Ily. One tacit value is that
it serves as & rationalizing principle for any actions that would other-
wise be an embarassmer-. The point is made best by example:

/ &} A Thai does not criticize his employer. This could be

—;}h §¢ |

s seen as cowsriize or fear by his peers, but the Thai explains that it is
. : i

1o KRENG CHA: --out or” ©Y¥s honor and respect that he\ does not criticize.

This is necessaryv since any evidence of wecakness, fear or cowardice is a

- |
cause for shame-—comething abhorrent to the Thai .

£ .

}; b) A Thai offered a position of substantial responsibility

;Vi’ may very w21l refuse because he feels unsuited for the job. Hi s sense of
'} .

i - . S . . . .

Bk both KRENG CHAI and the possibility of failure prevent him from assuming

S"/ oo great a task. To accept the position would bring shame both to him
Hu

Nf
I‘Lriu’ ;{‘UJ and to his enployer and that nust certainly be a\v0|ded KRENG Cl1A1 al | ows

/-‘3 for thiseexcuse. [;
C'é 2 ‘ c) One of the reasons for the lack, of confrontation in the

*.,litﬁ Thai culture is the fact that they feel a definite need to save face at

any'cost. It is therefore. a rare occasion indeed when a Thai will gi ve
lﬁl.'i’ an hone-~ or even direct answer to a qu~stion. 1n fact, it would be excee-
Ty ' '
M
dingly rude to expect himor press himto do so.' This WouI d be grounds
for great offense to be taken. A\ .Jl i '; . A ’
f‘\’ M }1 ‘/-0 3y . 1/ (‘]A‘J" ‘- ’J I ’) ’p
(& WE o oW i 1J AL AP AR ( i
.57 PO DAY A P AE ar éff \f ol ¥
s 7 RN \ o a9 r,c’ R Af 5 <
VL . g ,7 ’ Wl VT e "\ N AN
y ‘r'n“ gre \’ gt M \\\ ,) ‘(y (0 5\s \N\ R


http://avoidar.ee

'’

7 . \&;
| - | W4
2) SANUK——SABAI--SADUAK--These words mean "fum, confort and gonveni- opJi

. . ji- . >

ence respectively. The Thai are masters of optim sm|to the same degree
that they are masters of the neglect of reality. One of the nultiple posi-
tivc releases for the pressure brought on by the effort to maintain the
social cozmetic is SANUK--SABAI. The Thai are gifted| in the ability to
derive enjoynment from practically every situation with which they are faced.

There is consequently a high rating of the desire to have SANUK--a good
|

time. Fun is something to be sought, while those things that are not
fun are to be ignored. As a rule this principle is Surprisingly appli-
cable across the board. It is an accurate commentary on the standard of

value (in a2 general way) for the Thai as well as an &accurate determ nant

and prescription for behavior. This is evident especially in the area of

conmi tment to anything. As long as something is SANUK it is worth pur-

suing. Wwhen than thing ceases to be SANUK, it should be set aside in or-

der that other SANUK night be pursued. SANUK'is one of the things "that //)%ﬂf’)/f
12 -
makes Thai -people so attractive.'' Yet c¢n the other- hand the entire ,/\i.."
1 / -
concept of seeking fun and confort and conveni ence above all else makes LLJ m )/
i OU" -cl}}f‘
the Thai appear to the Westerner as lazy, slow and unnotivated. The .ﬂ‘c“l
o\
g
concept is so universal that it is even included in one of the Thai //‘ H‘?{G
: b]
greetings which is translated, "Are things comfortable for you?'(\)} The /\\'/"HA'\S; /
rawirl :
_ | (/fl.i'l }",\d‘/
question is a rhetorical one somewhat |like the English "How are you?" H'gh ‘,,;ll"
) \a/
It nevertheless is very real part of the Thai lifestyle and m ndset. Some
further exanples of this idea are the follow ng:
a') Often villagers will travel to the citie.sjfor the purpose of B
: p{: !
finding a job only to ieturn in a short tine because' _he job wasn't SANUK. \fD ,y.ﬁ
ST
b) On the other hand, the Thai are sometimes nore than willing to v
. . ! AN
. b i
perform a particular task because for them it offers' a very high level of .\3\ w‘”‘-"
: . A ' "Jv J-"\":"l (.."
Ly N
SANUK.  These jobs m ght even be done free of charge. Y )J .
' ' VG\\‘ ¢ R -_IA;
- ¥
DT
DAL
T A
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10
i _
c) National holidays are a tinme of feasting and celebration with

everyone getting involved. Herein lies another integral aspect of SANUK

" ——that is, the ultimate in SANUK is achieved when the nost number of

people are experiencing it {c¢. g., the yearly water festival, etc.).

d} It is not at all uncommon to see some early morning_workers

on thzir wzy to work on the back of a truck, whooping and yelling and

|
irg end laughing since there is no special reason not to. Roadsi de
i

observers of the group smile as it blows by, saying, "They are ‘'producing’

ration and Peacefulness--~These t‘r’wo val ues would fall second

tonone. Msderatien is a virtue that brings go:od heal th and bal ance to

| 164
if2. It has been called the "keynote of Thai‘social relationships."

The emphrasis u2re is on a lack of

extremes——th_‘fey are to be avoided. The
very cleses: =i relationships nust be somewhat | distant to a point of moder-
U ation The krw to relationships along this line is that they not be too
g,i"'"r’ 9f;1endn' and vet not too distant. For example“,:I ‘ichildren are reared to show
L}“] av def erence =r'i respect to parents, but they are not expected t-o be compul-’
g 15

W“U sivel__y dutiful and obedi ent."

Ei J

0 Thenunber one social value (according to Frank Moore) is peaceful -

*b
474
/‘(;f' essand a tranquilstate. This is a treasurelc.gt ate for the Thai, and it

X

.,
’/

ought to be maintained at all costs. The atti t ude is typi fied by non-aggres-
)\\.’\'-" P sion and qui etude. Interestingly, no matter \}vhat ot her virtues a man
A . -
A _\’*Q,‘" \\ mlght have, he is not a good man unless he is peaceful. There is social
T ,

t

~ ¢ / condemation for the man who himself is not peaceful or who causes others

. not to be pe-aceful. On t.he- ot her hand, in the act

of praise and laud for

someone, nost often there will

be reference tq his peaccfulness. The means

Nl : L : : ’
A _.-,l'/ that the Thai use to maintain this particular ! social value is a three-fold
ISVARN ‘ - ;. ‘
A one. .. ‘
Y
i
1 2
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"

Y, not exi st. 1f there

This concept is directly tied to Buddhistic fatalism

is futile since whatever is goin
|

i nvol vement on the;part of man. It

|

of unconcern."”

and the idea that any kind of concern

to happen will happen without any

T
" also the primary principle used by the Tha

1‘{
// within their culture. MAI PEN RAI is a symbol.of the desire of

to keep things on an even keel and to shrug off

f’lv‘ar ‘ . “
{ " lize this phreze thereby causing any negative elenenq

is no drinking water—-MAI PEN RAI--get some canal

b wat er and boil it. If the electricity goes out-—-MAT PEN RAI--stop the

activity, enjoy the rest
conveni ent and common phrase

barassment and any other kind of "social ill."
g |
|

W4
)

r{”‘observed so that no social "waves'" are stirred that /would create any

4\_ ) . ‘
{' undue turbulence. Direct expressions of anger or feelings of discon-
o

! tent are not appropriate to the Thai. Such action is referred to as

B CHAT RON or "hot heart." [
W - |
/// A further expression of this attitude of detached al oofness is

. - o
1 term CHOEI - CHCEI . It is not accurately trans la.able but.

of the term can be understood by the phrase-

Ven g £ VEBEL ¢ CEOL HERF KT - APH YIS 5 I WDIFES Yo v UF*‘:J e
; _

" , ’ .
S 4) MAI PEN RAI--CHAI YEN--CHOEI-CHOEI--The beét transl ati on of
the MAI PEN RAI is rendered ‘it doesn't matter." Th? Thai are "masters
16 R

g

to theor::ically

is a panacea for discomfort, tragedy, em-

S

to mainthih peaceful quietude
the Tha

anything that seems to be

Mﬂ&disagreeable. All of the "bad" in life is avoided by the ability to uti-

and wait . until the morning for the light. This

e . . . .
0 CHAI Yt~ means "cool heart." This is the prescribed response of
ﬁ“’)’U '
gj the Thai to adversity. It is not a verbal response!as'is the one above
¥L3>rather it is a state of mind and heart. There is therefore never any

< :
Ppﬁ‘ cause for anxiety or upset fromdifficulty. The "cool heart" nust be
N !

LEAY

t he

the significance

"cal cul ated indifference."

I .-
-

1f MAI PEN RAI is a verbal expression and CHAI YEN is-an attitude or a ’//,{;_f

: ' ‘ : T HE
‘wfthfrane of mnd, then CHOEIL is-a lifestyle. One ought . to never_ be. caught ‘vgtib
A e

aﬁ

pPristinst -~ djftarv'-_.rm-l-'—- ¥ Syl l‘)((\, V,t,_, J‘/)A""’ A’/
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!
unaware, made to Ioo_k‘ silly or taken adva‘ntage bf . | If 'one is found in
‘this sort of situation, he has only hinmself td ,'blame. In fact, this
value dictates that the one to be frowned upon is not the one who has
taken advantage of another but rather the one who gets taken advantage

of . One ought never to allow this to happen to him One who is CHOE1l

will slough off an insult, never get angry and can lie or take advan-

211 of these values represent an aloofness that is actually a
positive defense against abuse, embarassment and psychol ogical strain.
The Thai s=«@as to somehow deceive himself into l;)eleiving t hat jf one

doesn't ruave.nv prollewms, then he can't worry about them. Therefore

problems zve z: be ignored. ‘ ;
\
LY IUQLY, 1t 2uurt to ce nentioned at this point that only positive cul-
. o .
S val ues (as reaztions to bad situations) have beén di scussed. it is
3 f/k'/// noteworthy thet o2iten sone negative reactions creep into the Thai frams
” . . . N
. i~ of referenca-—such as rivalry, gossip, backbiting.and revenge. Each of
o these is fairiw common-—gspec.ially revenge. They are not necessarily
/
;‘ﬁ"’ '3/ socially accentable, but the Thai are well aware that they take place.
s
JOSY The Thai are also human and not one of them keeps CHAL YEN consistently.
o
‘A('/ These are necessary though negative releases of ‘psychol ogi cal -strain
// . :
L that comes from the maintainence of the social cosmetic. |If some un-
w‘u;{ ki ndness is committed against a Thai, he will say, "Mii pen rai," but
! {“ ' '
ftﬁ hd wi 11 think, "1 will definitely repay this wong at any cost." Thi s
] . is part of maintaining a social balance as well.
f’.T" A . . ]
v_hpi' ) 5) CHAO NAI--This term has very much to do with a previous term--—
v ' :
0 KRENG CHAI. KRENG CHAlI (respect) is what ought to be shown to CHAO NAT

: N . v !
1 _ (authority or superior). Respect is not always shown however because-

. | | - |
“ , there is a good and a bad sense to CHAO NAl1. Often a CHAO NAl abuses his
2 : U i T

i - 1 1 g o~ N R TR ) s B
T Supeniety  ACUNS T RSRE -
]
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position or authority for his own gain. CHAO NAI _(ir_lthe bad sense)

is somewhat like the American "bad guys" of tel evisiofn. They are des-

pi cabl e charactecrs, yet somehow if we were in their shoes t hi ngs woul d

, not seem quite so serious. The government for example, is always so cor--

hm\rup un:i".i one becomes a part of it and then things are more understan-
Al
2 dable. CHAO NAI even in the bad sense is a thing to be sought though it

N T
: . .
¥ (' | might now b: despised. On the other hand an good CHAl\O NAI receives wil-

ling respect because he is a benificent person. Actually in order to re-

“

»‘," ceive respect *¢ m~ust be a benificent person. I'n ad’dltlon he must
I 1 ’)o,\p

any other thing ZHZt lends prestige. i

(]

The cztegory offered by Blanchard and M)Oj‘re is authority.

U)

,-m .
. /"* It will not be discussed at |ength sinply because it :has been thoroughly

described in pieces throughout the process of this chapter of the. paper.

i -The mai n purpose of this section was largely to clear the way for a ba-

M :
s I anced understanding of the functional theology as it:temits from the

N |

K t heol ogi cal presuppositions of the Thai Christian. So then, from thig
i

¥ & point we nove on to discuss the matter of a Thai functional theology.
,-'tﬂ'/ P

e -f\l"“

-/-(‘*4
{,
)

e
"J,y
W

f generous. a {z2ithfvl Buddhi st, respect ful of el ders, mex_u..f_uL., /,alﬂmg
. !
¢ ciative of othzrz, religiously learned and generally intelligent. Whe.. ,q A
¥ ——— ) .
addressing CHiC A1 one prostrates himself, bowing with folded hands over /
‘ l g
head, speeking f-oma seated position--never with the :legs crossed. Thi s
is an indication s honor and respect. CHAO NAI -can be gained in any Ny
[ HE -
. N | L | 41/&7&\/5‘5
number or  way: including wealth, appointment, position, reputation or IN¥F=



FUNCTI ONAL THEOLOGY

Becavse so little is witten in the area (|)f Thai cont ext ual
; /}th/ theology, this section will list some of the observable phenomena in
the attitudes and behavior of the Thai Christi ans. It is assumed that

o these phenomena <orcut _in part from the theol ogi éal presuppositions of
"\"/' W \‘ .
the Thai Christians.” The phenomena may be pictured as hybrid plants

Vv

0 «
-4‘}4), born of the crossing of the Thai culture with thﬁe i nvadi ng supracultural
[ i

ﬁ“‘] : truth about God in a seedbed of circumstance. |

1. Modernizaticn and Materialism ' !

. . . | . . .
As modernization has become a strong factor influencing the Thai

i
YA 18
L,AéV culture.” Thai Christianity has been seen to be placing great impor-
17 : L . ) .
tance on ths acquisition of material goods. Part of this is due to the
lP';J ‘new force in Thailand of advertising--especially in the medium of tele-
N
,]}‘H,‘ vi sion. Thai people generally applaud things Wh:i ch are believed to be
i ! .
L;\J;'v 19 [
v . new or progressive. While it might be thought 'that the new, young
L[-,’TU 20
pastors being trained in.the national church m ght then be well re-

¢ .sgeived,- such is not the case. Authority in the ‘Thai church is associa-

il X .
L’ l;/{’(’ ted with age or elevated social status. The SANUK of newness is seen
AT :
p',j ) by the Thai to be beneficially enployed simply for its inherent enjoy-
v*‘_y) r i
. v/’[f':{ ment. :
ST |
5 L)
y\?"/ 2. Fornication and Adultery
i .
H ‘ ) .
W/ . While the New Testament directives on sexual purity are taught 'j,
.-. {)\/ . .

U
| t“”ﬁlﬁ. ‘

and seemingly understood in the Thai church, for:nicatio'n is for the nost

SELAY OVEAL L6 K622 /N 0hDE O SAVE IFRE BF J?Bb/;nfmf%'
“ : T

—
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part tolerated with miniml obfection/ A stronger $tand is taken by the
o

21 )
church on adultery. In spite of virginity being viewed as.a preferable
: : 22 j
way to enter marriage (especially for women ), many Thai teenagers have
23
engaged in sexual relations before marriage. The SANUK of sexual

pl easure is often a greater motivating factor in behavior in the Thai
Church than is holiness. Here craving wins out over the Buddhist ideal

of the dissolution of desire, an ideal supposedly respected in the

.culture at |arge. Inside the church, fornication between teenagers is
often "wi nked at "4 and seen as a regular part of the maturing process,

i

. _ b‘?
In times past the Thai church has had many problems with the ; Llf‘ ”)
sp-\z‘q / cprq '-

taking of m nor wives, even on the part of pastors\_/ Because of KRENG ,JC 9[4 )

CHAI and CHAlI YEN it is difficult to try to exhort an individual over n’l" "r'
-'*) T
. . S . . - }R‘Y" et
the matter of practiced sin in their lives--—especially pastors. One of P,{_Y‘ NaS
*U - :
the writers of this paper knows of a pastor long left undisciplined v }n:r)v
. \Wf
while living in an adulterous situation. Finally, he was disciplined on 4] W -

the pretext of his adultery, but his discipline was really instigated by
a personality conflict. There has been considerable growth on the part of

the Church in this area and the taking of a m nor wife does not |oom |arge

26

’

in the Thai church today.

L"?S a difficulty

th/ r! » Social Understanding of the Thai-Buddhist Equivalency

\

. l:L(
igﬂo Since Buddhism is all-pervasive in Thai culture, Thai Christians

)
i 4
i E

“
.

wpl

M‘cf bften find themselves in a perplexed position when trying to live out

.‘Jl”

@f,n\ xr:r"

¢
iﬂ .i their Chrisrianity. Should, for example, the Christian participate in

'5cormunity proj ects when they arec-centered at the |ocal Buddhist tenple,

expecially when such projects are often understood to be merit” maki ng') jQM" Y
How does the Christian student deal with the opening exercises at his &)lﬁn
school--exercises which often include participation i n Buddhi st prayers?

E SIS MASON, CONRLICT toeees ¥

e v—r



(mflf.the leader of a-.group holds a..particul ar view,J,-.t‘he-.others usually
affirm his ideas externally, thereby maintaining social ease and hel ping

the | eader save face. In this situation, if one‘ldisagrees with a par-

Y , S
%0 ticuiar decision or program, non-participation i sl a strong face-saving
kY

S

| way to express one's di sagreenent .
'

8. | mportance of the Preaching Event over Doctrifne

Inside the Thai church doctrinal dogmatism; or accuracy is not a
|

|
factor of cverwhelming inportance. However, IargFe import is place upon
the preaching event itself inherently and eso'teri(|f:al ly. In the Buddhi st

tenple teachings, the devotees find essential W0r;'Ih in just being there
L

hearing the sound of the teaching even though theﬁ/ may not understand

vwhat is being said. People talk quietly among tthselves whil e the
£ Buddhi st monk teaches, and they experience religi ous fulfillment in heari ng
¥
{ oF ' 32 ,
) r the sound of his voice. This phenomenon carries over into Christianity
Kol i
"n/ﬁ to scme extent. Because of this, the prestige arJld the event of the
] | i 33
0 preachi ng concerns preachers nmore than doctrinal ‘accuracy.
& ;
A7 9. | mportance of Material Goods over Doctrine and Loyalty
ik ,
I A \
ﬁ\l‘p!‘ " A large problem for many years in the Gosp:el Church of Thail and has
', 1}f‘-’j' |

y") 7,/ been the seemi ng ease in which churches, pastors, and church |eaders will

s

change their denom nation and doctrinal étanding.; Many times this
change of affiliation is to a noa-Christian church organi zation Iike
i Jesus Only or Jehovah's W tnesses. Ot her groups.instigating these deno-~

L minational changes from GCT churches are Church of Christ (in the Parker
y : -
i . 34

Henderson flavor), Seventh Day Advenfists, and the Assemblies of Gou..
1 -

The C&MA mi ssion in Thailand does not subsidize individual churches or

pastors anymore (though they did a couple of decades ago). Many pastors

| ’
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and. churches  have changed their  affiliation because: the“financial benefits
! 5 »
.(»)\) #

‘J with other mi ssions are often better. There is a certain amount of Thai &5 7{9”

t hinking that runs along the lines of seeing Christianity ‘as. a good job. ’f 'Jﬂf
@1“61‘"

This kind of thinking becones evident here. Thai Christians are not 0#(‘:}0‘4
s
. ot n;
,}f\y'overly concerned about denom national differences, they do not feel strong ‘,l/'
_ A
: B denom national loyalty, and they find it easy to affirm doctrinal changes ,/
ft along with the affiliation change. This is part of the reason for the
: 35 , o
& J dwi ndl i ng constituency of the GCT. ﬁ\pw(le!' MMIIO{ m,w%)ﬂ&;x //“2’ :
tr | C/&"'W'M.‘ .
_m' Pra . z#”“ f4ﬂﬂk
I/ 10 rays: A V,
10 Prayer on the part of Thai Christians is repbrted to be of the fox-~
{7 36
,"f, hol e type. {hristians will often turn to God in .prayer to avoid what
'/{K’ they perceive t> be a calamtous situation befalling them Prayer outsid/
. : - - .
w’X . o _ _ _ _ _ - )bﬁ’:ﬁp ¥
3 of this realmis observed to be lacking in praise and adoration towards L

: . 1
’ God Prayer is orfered up for the sick to be healed; prayer for healing ,);’Cﬁ: e

& . \ 1“,
- | et
is, howevar, usually resorted to after doctors, herbalists, and other

avenues of healing have been frustrated.

Ty ’ - - N wrpI g Y AITE T
W FHE CHuch Was Vo7 TRUayy TP ANE Centrn i
- P wWenme sy Retd]es PG sk Foa X"yl Wit ppa i 16T -

1 11. Generosity ) X i c .
' AU Mo LEFRIKT 7’0/3’9}/ NeATH- i ntpr ety & 1 74

.’J ~ Al ongsi de the expectation of generosity and in confra-distinction
' 1 )
to the averageA Thai gi vi ng to the. Buddhist tenple, the Thai church suffers —
: : . 17 > : — It o’.;rf'{'f‘f
from an "abysmal lack of giving. _ The average Thai gives a significant ™= CE}_”—,HI""

portion of his means to the maintaining of Buddhi st 'institutions (25% N
: s AT L

. A /
was cited earlier). Much of this giving is associated with merit rmking.%

e

Since there is no merit meking in Christianity, the iThai Christian is Iess

impelled to be investing his finances in the church.
|
|
12. Body Life and Unity ‘
1 H
The GCT has for years had nmuch trouble in exderien.cing unity on the
ot ‘ | ’
. ) ‘
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part -of . its.constituents. The Thai values:for freedom and individuality.
- |

seem to inpede unity. Even now two-C&MA'relateq churches in Bangkok

want to remain independent of the GCT due to wearying of the GCT's in-

38
ternal problems.

Cr the local level, there is a definite !ack of discipleship of

the Christians -in.churches. A sense of wunity is lacking anmong the be--.

. . . . 39
lievers in the local churches and on the natlona1 | eve

Thzre are some exceptions to this. _Sone‘Thai Christians have
caught an uﬁde;standing of the" ki ngdom of.God and then live their Ilives
éxemplif;ing the unity of the believing Famly. This appears to be a
may be that this understanding

phenomenon witn r,c cultural equivalent. It

and exemp:iiyving is a supernatural manifestation of God's Spirit in their

lives.




ﬂl ;

7\ : )
f"l 7 THEOLOGI CAL PRESUPPOSI TI ONS
1 |
6/' This is not meant to be a systematic treat ment of the traditional
i doctrines of Christianity as they are viewed by the}Thai . More accurately,
athis section will be a sort of "f ree-lance" effort Lo det er mi ne what the

behavi or of Thai Christians betrays -.concerning their wview of God and the

1 — J‘
|
|

Christian's responsiblity toward God.

It if. unfortunate but inevitable that nuch of‘ what follows will

ﬁ sound nez=ztive. This is because the tug of Thai culiture has produced
certain zberrzcions in theology as the Western reader knows it. The writers
i A
o . . . . | . . SR
of this gpz2pszr are noct disparaging Thai Christians fo|r combi ning Thai val ues .., ”,7’
. -.\' .
i ity “, l"

and Christian teachings to forma uniquely flavored Christianity--quite tc ‘/

P

|Thai need.to bz "doing

the contrary. A prem se of this paper is that more

N
L theology.' Contextuaiization which goes con unconscicusly is nuch nore
2

danger ous than that which is the result of a conscic‘)us grappling with the

f* i ssues. The follow ng presuppositions bear this out.

A ‘

‘ ,Let-’ Q
g7 1. God is CHAl YEN. Y #gs # Coet M‘«-p,g/

/\,/& People will often prOJect onto God those attitudes which are highly

/ .
v valued in their culture. Behavi or in the Thai Chur¢h often suggests that

'L,, God m ght be thought of as having a "cool heart." It is hard enough that

V\ converted Buddhists should think of a God with pers#mality, but that God

|
shoul d express strong emotions is a bit nmuch to accept. The Buddhi st ideal

. |
of tranquility and self-control is the cultural value which has influenced

4 this presupposition about God. ‘ i

21 i
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Thai Christians are more confortable with a God who does not confront.

Foreigners may at. times be overly critical and nagging, but how can God be

JU JEE? |If God is good, how can he allow his face to get red?
i

Yet "the Bible speaks of a God who is noti w thout passion. He is not

40

an apatlreia God. " In Genesis 8:20-21 God smelled the aroma of Noah's

sacrifice and "was pleased.” The second of the ten commandmants insinuates .

that God is jeales. The God of the Bible is not AKKADHANA, or free from

anger. Rather, as Dr. Koyama writes, "the 'hot''God heats the cool outl ook

by placing it in the context of covenant relationship."

fromtinme to time is bound to be a

God who chooses to confront
t

God who cemznds that one "lose face' before hir | Yet if one views God as
non-corfirsoniaiicnzl he mght thereby assunmetitrat (Gad's child should_ mever
| ose face. Shzme is a biblical concept as well as an observable phenomena/s;.;z-‘t
1
H’ of Thai culture. But the Bible views shame as necessary and healthys and

|
0“' shame in Thai culture is despised. Whereas the Thai avoid shame for selfish

reasons, "the theological issue is to see in one's shame a responsibility

42

to others, especially to God."
A person whose God does not confront has a hard time presenting his

"

[M_‘J’QJ;'} fell ow countrymen with an exclusive message. Samuel Kim speaks of a

e ‘

Lo L Lo ! . . . .

t’ﬁ“ f-‘v'*’rrmﬁﬂblrtity conpl dke Whi tRt hap mievel iopedi ainbag: Owmt gnti avis:h thet gapgeatk that
' D |

v .
%k.:?i.f‘\?"_:;‘gé@tsﬁr &Nropt t RESMAY 8r i"t’\f‘.ece$ﬁé}'iérye rereluctant@ ot Qn$fdnt SRHEA Wi PWarithet he
@ 43

Christian message."

A person whose God does not confront has a hard time confronting a

“brother in Christ about sin in his life. Exhorting one another unto a life

' i
of holi ness rarely takes place——rather, individualismprevails. In such

2 ) T hm aor Lepane WOYE QERA L& GF Rt 80T MEs

2 VEpenoelvis dpoa SELE VES BIF A" AL Rhy 43 CxrMLukIG&s ~
SSTE K 3. ¢ il YV TR s FCIYLm & D enaipts 1310 on
Wt - 2 p J ‘.- [N =]
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|

a si_tuatidn God is viewed as One who val ues politeness over honesty, and

Such thinking

One who oxpoéts the same code of behavior from his children.
' SO Mty T

woul d go on to make any di Sagreements on church committees appear as YBG v L
. L UM

impolite and intolerable. An out spoken |eader may have his way even when

principlis of God's word call for his fellow brothers in Christ to oppose

him \

But since God is not always CHAI YEN, what signif@®ance should this

have for the Thai Church? ”764’07 ?{W?U\)WD(WM’A‘-;"'/ '

2. God behaves muzhk like the rule of Karma.

Tiel to the concept of an emotionless God is the idea of an inpersonal

God who is Zenhinc 2z frzmework of causality. He rewards men for good deeds

~

and puni shes #=:m for bad deeds.
Thai C-ristizms, while trying to understand tHe root of suffering
and harcsnips¢ in their lives, might easily see God as a Father who both

' |
rewards and =unishes his children according to their |deeds. 1If so.

Christian behavior performed with God in mnd m ght too often be done with
v
I

the hopes <f ‘''zopeasing' God. It is interesting that the common word used

for "God" in the Thai Church is PHRACHAO. This is "a truly Thai term

referring to 'something which one fears and nmust beseech or flatter . . . .
But does the Bible view God as a Father who punishes his children

for bad deeds by sending suffering? And if this punijtive aspect of God

is stressed to an extreme, where is there room for an understanding of God's

pure grace? God is not inpersonal. He 1is present with men and wonen, and
he loves his children dearly. He will not deal with a child as a heartless
tyrant, ruling with an iron grip. Whil e he makes men responsible for sin

(Buddhi st Karma insinuates that man is not responsible) he also breaks the

3 ’if atalism of pure justice with a call -of forgiveness through repentance

w
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24
("Buddhi sm has no possibility of forgiveness, for‘ 'Karma is the iron |aw

45
to which there is no exception'" ). And CGod doeis not punish his childrcn

in the same way as the accunulation of demerit is believed to_bring
puni shment . Rat her, God disciplines his children in Iove, not as a pay-
ment for wrongdoing but as a catalyst for growth ‘in righteousness.

To equate God's actions with Karma is to g?réatly depersonalize God..
Such aspects cf worship as praise and adoration are inappropriate if God

is not sz2en as being intensely personal. And if bod is not seen as a God

of purpose it is natural that Christians would molst often turn to him in

|
prayer in crcer to avoid what they perceive to be|| a cal amitous situation

.t

befalling tnew. This is little different from former times when they used
il
to call upon tinz spirits with hopes of altering their predeterm ned bad
R I uck.
3. A sense of history is not needed in order to accept revelation.
) Kim, in speaking of the Thai, says, "People whose existence is
relatively free of crisis, and for whom tinme row? perpetually in a
.,f: .
(A 46 |
: ; . . . . !
i.l,J). circle, have little sense of history.": I'n cont|rast to the Western linear
[ {, view of history, the Thai tend to give history a fycllcal i nterpretation
{'
T, ' 47 . :
ﬂ'w (cf. Arnold Toynbee and Oswal d Spengl er ). For the Thai, nature speaks
A ‘
J louder than history: A4S AndriE £GIISUEANCN 1> <ver TONSIDENED I‘;Ifo‘J—'(Mwim
) THE LoSmans?.
;:.'f"‘ Nature is cyclically oriented. Man's life itself is a
|~ smal | circular nmovement within nother nature's broader
L ; circular movement . When a man's life is viewed and cxper-
".‘."i, o, ienced in terms of a circular movement, he becomes relatively
c;.,“(’)._\h;l{,v- free fromthe sense of despair and crisis. Once-for-all-ness o
i ty—.l:/' breeds psychol ogical tension and turmoil. |Circular novenent 73 o
REYY U o3 . . . . R - L
ﬂfh is, without really intending to be sc¢, a nelgat ion of once- . w# oo

for-all-ness. There are always second, thilrd, fourth, fifth\>~ .~
« « « cChances for man and nature to accomplish what they ’
intend to do. ... . The many-time-ness of!nature confronts

the doctrine of once-for-all-ness. The onc:lze—for—all style

of life is an unfanmiliar style of life in .the land of

benevol ent nature. 48 ’ :
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7'-"£;1 -
ﬂc‘s i interesting that that this presupposition about” history is

o.ﬁ(d lxnked with the pxcsupposulon about God's "cool heart." - Koyama expl ai ns

|
m‘ that "a theology of neglect of. history-is the theol ogy of God who -stepped N“\,V"‘ {'},"
L% K
v 7 M

O“)' (33

out of histerv (God of oriental deism and who there:forecannot meaning-

49
fully be moved to wrath," He goes on to explain:

The Thai mind tends to identify God with an absdutistic
ices beyond history (a timeless, apathetic God). But the

JBt .7 wrath of God has a unique power to historicize God. In
‘k,x' shoro, if God can truly be noved to wrath, he cannot be a

"}‘,ﬁ" timeless, apathetic God beyond history, but he nmust be God
S in history ("Thou" in history), in the sense of the-drama

e described in the Bible. 50 |

Wizt kind of effects might this neglect of hi‘étory havesjjpon Thai
' 1]

W~ Chr_stizas“First of all, it tends to produce a "I%zy faith." " If
RL 7 1
“gi%there is a wmany—tima-ness to life, why must one be particularly upset

- i over faiiures cr lack of growth in onel!s Christian experience? The Thai

,?)JChristianz co hot naturally look back to a particula?r "comm t ment exper-
& ' .. - - '
i;(/ience." and ir. txis way "lock"” themselves into history. They have a

li‘lgﬁ(tendency to take each day as it comes and live. it inl

a way p‘erhap‘s‘ quite

Junrelated tc a Drevious spiritual decision. For .thi‘s reason they seem .

in no hurry to grow spiritually, and they live a type of "roller-coaster"
¢

“p'//‘]t/Christianity.

Secondly, the above view of history can serve to downplay the

significancé of Jesus Chri st. VWhet her to the Westerner or the East er ner,

T

if his Christology is orthodox he must admt that the Incarnation is a

hi ghly inmportant event for mankind. The "once-for-all-ness'" of Jesus

I

T

1 - !
Christ is thoroughly supported by the Scriptures. If God's ultimte

revel ati on has already appeared in humankind's past, then how can a

Christian ignore history? As Kosuke Koyanma is so eloquent on this subject,

the present writers quote him again:
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God in Christ speaks to man. He is interested in man in
history. This historical substance of love is love in the

specific sense that it can hold within itself the amazing
possibility to make itself sensible and intelligible to the

Vn man of any given culture and and given tinme. 52
[l.' f_;, . - |
‘ﬁlﬂ"“ Thus, the importance of history ought to'be strongly asserted by
oo :
anS . _ | | | S
.~ every Chri sti an. There is no such thing as history without direction

and purpose. 1f the Thai view of history must be included in the message

of the Thzi Church, the nost that can be done is probably to speak of

53

history s a "spiral" ~-having circular and seeTm' ngly meani.ngl ess

characteriszics, but definitelyheaded in a well—“‘defined direction..

4. CGod's gracs is cheap.

Many Thai Christians renounced their faith under the pressure of

. 54

the . Japanesse derinz wWorld war 1I. Many of these were reinstated into

N : |

w,,;"‘ -~ their faith airzsr the war was over. The amazing thing is that this

e _ . .

w(;'“ phenomenon took place with little sense of repentance on the part of many
~who'" had recanted. How could this be? One reason is that Thai Christians

1 . /(pr too long have thought of God's grace as being cheap.

1] . .
. o . : - .
‘.‘)x") . ~_,/'. _ There are at l|least two reasons for this tendency. First, Buddha
Ay : . |

“.X' lessentially taught the ability of the self to frbe onesel f. "For the
s

Buddhi st , self;effort —and 'bootstrap' deliverance through their own human

\:\,: ™ )
L o . . _ ) 55 _ NeY R
L ¥ energies and ability, is a cardinal principle.'" | Thus the Thai naturally 7
-4 Lty .
~Lassumes that salvation nmust be earned. "The concept of ‘'grace' is an. ":-:[c'f'; -
.absolutely foreign and unfamliar word in Thai mentality."” 56 They can't L ,_C,L?'f'

) RTIA
conceive of receiving a free gift of salvation or! forgiveness, to the poi nu}v'rfl‘h. v

/ that they taink, "If it is free, it must nc¢* be Nrth much. "

| ” Secondl vy, the. cheapness of grace in Thai theology |s a product of
the attitude that the. .Christian life should be SANUK-SABALi. Samuel Kim
' says that the concept of SANUK provides people with "amcasurc of how much

Fo Moy Suan) o § 0 Tetiyin STE EaT0Y

E : |
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z@) ) they wish to commit themselves to particular activities."™ Buddhi sm
e | |

L‘J, + doesn't require sacrifice or conm tment. The Thai “try to avoid serious
et

S
111-‘,\ religious and personal conmtment becuase it is too much bother and

' 58
rather disturbing.'”
' |
Yet, the Scriptures teach that discipleship is always costly. The

Christian who would follow Christ must learn to do‘\rmny things which are

not SANUK and which take them away from feeling SABAI. "The cost of
di sci pl eshi p must be paid. But our problemis, th(? peopl e just do not
_ i ' 59
understand why.." is tne coment of a former m ssionary to Thail and.
Kim states that cheap grace is "now a common disease among Thai
churches . ~ 7+ hzs _ostered that strongly Thai i déa of "getting away with
- !
h "ﬁ/l all you can.®™ iln Kim's eyes, "today, the greatest Iproblemand hindrance
g |
He
4 to the "Christian witness is the degraded- Christian |standard of life. "%t
A’ |
I‘/ There has been much misconduct anong | eaders. Certlain sexual sins have
' \
been "wi nked uzcn.'™ Internal disputes have been common. True repentance
|
and contrition have been the exception. St andards of "holiness" have not
4 Q\’ \
!’L ¥ been a concern. Sinning Christians do not face up ;to their sins responsi-—
¥ L
bly. The idea is rampant that sin has little conse‘ﬁuence, for one can
& !
l“\ A ‘
'N:‘ al ways ask for forgiveness afterward. It is a pi ct|ure of the "sinning that
3 ¥
\“\

) grace may abound"” found in the writings of Paul. !

/ Christianity without a standard of holiness, %Without sorrow over
|

; "‘w‘ "
7\\“‘ sindisno Christianity at all. Yet here one sees a Case where Thai cultural

/ val ues have so warped the doctrine of forgiveness that God's call to

,_\.\g\" ri ghteous living has become fainter than a whisper. |

it .
7 , |

/.H’“/ | ]
\].,t*‘ 5. Conversion need not require subsequent self-deni IaI . - QJ y
' Sy f
.4 ' It is quite remarkable that though there is no concept of "self" in
Buddhi sm Thai society caters so well to the pursuit of entirely selfish




intercstsf Christ.'s selfle;s constraining love for others is utterly
foreign to the Buddhist. Does the Thai Church see the servant role which
awaits the true follower of Christ? Does it understand that self-deni al
is not optional just 'because it is so un-Thai?

Apparently it does not. Particularly in the area of wealth and
materizi goods the Church failed miserably at self-denial. Being a pastor

is not considered by Thai Christians to be a hi gh calling--mostly because

_the'financial benefits are meager. When nen have: taken on positions of
. i . -

leadership, graft and extortion of church funds hds been a common thi ng. .
|

"Sheep stealinz'" has been very common when a new.y arrived mssion board

- - . . .
: # _.will offer :ocz: Christians (esmecially | eaders) nore noney or status than
x . 3
: ?\,\they are recciving at the tinme. Those who have had the integrity to turn ~
R d ] ‘lv\v
- E [ .\113 down such offers have been extremely few and far between. So also the /\/, -
' N : . . £ "-J‘
] o / Thai Christian 2:zten asks himself, "Can the missionary really be coming ouﬁ %
. 1 gain?" "6{\ N
'\ ‘( (’here out of purz concern for me wi t hout any incentive_or persona "».‘-\
““azve still not shrugge of¥ the 'ove of mor[i)ey Ph&t is ram O
/ /;JThal Christians h
d ]k . - -
U™/ pant in their ncsr yet fastlv devel oping nation. . Greed has continued to

.‘/ thrive in the Cicrch due to the underlying failure to face up to that deeper
comm tment called self-denial. |

A |
'ﬁ6. God is not to be understood through | ogi c.
,'N"." Kim states that "the majority of Buddhist followers know little of
) the doctrines and creeds. -Nbét of the villagers are ignorant of the higher
teachings of their religion for they are often. illiterate or they ;are not
encouraged to |earn. They have a saying that says . . . 'It is better not

to know what they are saying.' They think that sophisticated religious

62
‘ }
doctrines malke themworry and trouble their hearts.” - This common attitudc

toward .religious speculation has certainly had an effect upon the Thai Church.
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Understanding Christianity is secondary to actually practicing its rituals.
This can be evidenced in the phenonmenon that the act of preaching is held
to be above'the studyi ng of the doctrines of the faith.

Vestern logic does not usually appeal to th$ Thai . The apol ogetic

\
, appraach wnich attempts to challenge the Buddhi st d}octrirxe@ appeal s only
|

U‘\\” to the thinking, educated Buddhist. This category jof society is very small.

W |
Kb’ Ale\< Smith maintains that preaching should shun thF use of | ogical /\

l/ progrec<=ions in favor of such things as parables, synmbols -and anal ogies..
) -

J
'[O Herein <. zrea iv. which the Church can engage insonme legitimte
-
adaptation t<o Thai culture.
l B : K |
g\/"?’ | Tl danger in the above presupposition, however, is that
ﬁ ,,"\/the Thai Chriscier mzy grow to feel that understanding his faith is not
" of great' priority. The many distorted presuppositi?ns above ought to be
: i
1 a testimcny o Ine fact that failure to analyze leads to false doctrine,
and fales doztrize leads to flagrant sin in the IifeI of the Church. | f
|
the act o©f rcolsing crucial questions about Christ's 'demands on Thai culture
; is an act guits "un-Thai," then here certainly is an area where Thai Christ-
Ly
g, ians nust reject their cultural characteristic.
Voo .
ATl
T A
"*" 7. The Body of Christ has loosely fitted parts.
Thai individualism here shines through. Because the Thai Buddhist's

t approach to religion is one that is very ‘individualijst ic, converts to

/ Christianity often find it hard to adjust to a fellolwship of .'believers

i commtted in such a personal way to one -another. Th !e re remains an effort
¢

to keep high walls so that no one can share ‘2 the chrets of one's heart.

There is a residual attitude that "I don't owe any other Christian anything,

and certainly | am not accountable to him for sin inrny*lifel!" The Thai I
Church often forgets that God has replaced "indivi dual " irresponsibility"

e
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with mutual accountability. ‘

I
Loyal*y to one's local congregation or denomination has been very

sporadi ¢ throughcut the country. Some of this ills obvi ously due to such

: : |
things ¢s pgrced and a low c¢stimation of the val u]e of doctrinal questions.

But this pnazacmenon of "fickle menmbership" is also rooted in the fact that.
many Th:ui Christians are set on having their own]' personal freedom and
!

individ.z2lity. It is not uncommon when church disagreements arise to see

sy [ . S . -
a lack cf humility and a unwillingness to conpromise one's position in any wo!
i i

'%.7, "J ' L] .
”J-Vx:_ay. Beczucez the Thai Church has not leafned to fight (thé cultr re hasr'_ e
W — R _ Ay
| yw;
been no =zl= mere). it has learned only f1ight.] Because confrontation.i”\f‘x
i
grates z:z::7s: th: very nature of a Thai, disagreements with another will
not cc;.:::-unr;';;.r 5z talked out," and bitterness is likely to take root with
case. Y251 Tnz: Christians may enjoy or even prefer a Body that is |oosely
fitted :oge:heri dbuz can they really be happy with the resulting strife?
Jf
2 _’“V“‘J’B. Chri st l_s__?_gil_nSt_ _Thai cul ture.
Wt |
[Aie Lo Thz Church in Thailand has had a problem : The Church in Thail and
l'cQJ (. °
A < . : o : "
1 still has = »r.r lem. |Its members are social outcasts, If you do not fol-
vt - . ‘ :
4 : .
! low the general trends of the community and do not participate in the '
sl I ) . ) : 64
v communal reli'giious practice, you will be alienated.” There are two
g i - |
(A \tQ. dangers here: isolation fromthe world and conformity to the majority. The
L L
LVAR} ;
N4 message which the Church so far has gotten |oud a?nd clear is that God calls
Y
H”/ %o me out of mwsocial structure. This has resulted in the devel opment of a
BRIV 4 _
f‘f')p i
‘:‘Z'E‘J tremendous inferiority conplex on the part of Chri!stians. ("We is me. |
‘.‘r:.-
\j ~ have relinquished ny 'Thai-ness' for the sake of ;a foreign rcligion.')
‘-\:"i \L’a: -
\'\,V “ydistsd ocomfortable wiot h hiempert eght\Wegtsermuchord® dver heneChpgarhs they have béen
s e~ AV ! . '
A !‘\\'.'f" Thai Christians are oftenAaccu'sed of being unpatriotic, but it is
\ALI‘ [
W e Y -
et LAY o \ e e gl T
A - A & - L - | N - . NI Pagd: 20 R
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with this accusation that they reply adamantly to the contrary. Except /»//’/uf;
i ! _' A
for perhaps rejecting th DEVA RAJA concept of tllie monar chy (the god-king),/‘,

all Christians are strong supporters of the monarfchy.
But is Christ cross-cultural? And if so, does he enter any culture
with the. message that all ties must be cut? And can a Church truly be

"salt" ir i society it it is in retreat fromthe: society? Wth the above

|
presupposigion it is no wonder that the Church inl Thailand has not appeared

to be a viable option for the Thai people.
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This choice lies before the Thai Christian: Whether or not it makes
you "feel comfon able, " whether or not it: is the "Thai" thing to "o, WILL
YOU OR W LL YOU NOT CHOOSFE TO WRESTLE W TH THE TENSI ONS CREATED WHEN CHRI ST

BECOMFS TRUARNATE IN THAT CULTURE? 1f you w il not, don't turu to the

|
nisst L0 0 andexpeet him to do it . He can only be a "source of good
1 . LYl X} . 1] n H .: 3 1065
alrerma: n "stimulator,' a "doctrinal conscience. YOU nust do the

actual vi-irwinz. I1f youw 11, ONLY THEN will :you di scover that Christ is
i
not calling you to reject your culture. Only :then will you see that Christ

is celliny woutormerely affirmhimir your culture.
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