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-~ seeking adequate preparation for

vili

this book, and recogni ze that for the Christian community to
grow among the Chinese requires hard work, self-denial and -
much spiritual conflict.

Second, what are the convictions that this study seeks to

establish? Central is the growi ng awar eness that in our day God
i's reaching after the Chi nese With His love and Gospel in a nost
remarkabl e way. One senses that no earlier generation has
witnessed such a variety of efforts towinthem And yet, this
study reveals that to participate with God in the w nning of
Chinese to faith in Christ involves diligent effort as well as
triunphant faith. In Thailand only those Chinese churches
grow that want to grow. And they only grow because their de-
sire for growh has been translated into the radical rearrange-
ment of the priorities of scores of lay Christians. This has
i.nvol ved the devotion ofheart,oftimeandof financial resources

to the task. It has demanded of them not only hours spent in
the task but the sort of
~-devotion to Jesus Chrirst that - makes this sacrificial outreach

possible.

Al of us stand in debt to Carl Edwi n Blanford for this lucid
book. H s long years of faithfu serwviczon behalf of the Chi nese,
his nastery of their |anguage, his deep appreciation of their
culture, and his comm tnment to their evangelization uniquely
.qualify hi mto be our nmentor. He has reni nded us of the pot en-
tial for good and for God resident in this dom nant and gifted
's'egrrent of the human race. And in review ng for us the |abors
of men and women of earlier generations, andof today, to reach
this people with the Cospel, he has challenged us: “Donot
admire their vision and achi evements. Rather, imtate their
faith, for Jesus Christ is the same yesterday and today and
forever” (Hebrews 13: 7, 8).

Arthur F. d asser

Dean

School of World M ssion

Ful | er Theol ogi cal Semi nary
Pasadena, California
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by the messages of the prophets Haggai, Zechariah, and Mala-
chi. But there is no record in the Old Testament of the wide-
spread dispersion of the Jews that took place during that time.

However, we now have records showing that beforethe time
of Christ, there were Jewish colonies in China, India, Ceylon,
Arabia, Persia, Ethiopia, along the East Coast of Africa, and
in all the countries around the Mediterranean Sea. Wherever
they went, they maintained both their ethnic sense of being a
separate people and their religious sense of belonging to Yah-
weh, the Creator of heaven and earth, Perhaps because they

regarded God as the God of all the earth, they could feel at

home anyplace.

Especially interesting is the existence of Jewish colonies
in China. China was known to the Jews in the days of Isaiah,
being mentioned in Isaiah 49:12 by the name of Sinim. Silk,

‘which came only from China, is mentioned in Ezek. 16:10, 13.
. Perhaps it was in connection with.the silk trade-that the Jews

first travelled to China. From the time of the Han dynasty
(206 B.C.-221 A.D.), there are records ¢: « Jewish colony at
K’ai-feng, Honan. This colony continued in existence up until
the first part of the nineteenth century (White 1966:32). The
pattern of their synagogue there resembled more the pattern
of Solomon's temple than the pa.cern of the synagogue struc-
tures found elsewhere (DeRidder 1971:61). They claimed

. themselves to be the descendants of Abraham, and perpetuated

Jewish customs and religious worship, until the commpnity
ceased to exist because of gradual migration of its members
to other places.

The widespread scattering of the Israelites had great sig-
nificance in the development of the Jewish religinn and in the

. rapid spread of Christianity as recorded in the book of Acts.

The prophets interpreted the scattering asan inevitable punish«
ment for their rebellion toward God and disobedience to his
covenant (Lev. 26:33; Deut. 4:27, 28:64, 30:1-3; Jer. 9:12-16).
Rabbi Eleazar had another interpretation when he said, *The
Holy One, Blessed be He, dispersed Israel among the nations
in’ order that proselytes should be added to them” (DeRidder
1971:75).

-—— ——— -
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How did the Jews maintain their distinctive religious beliefs
when they lived in scattered minority groups among pagan and
idolatrous peoples? Their secret is found in (1) their home
religious practices, and (2) the establishing of synagogues and
Sabbath observance. "

The Jews in dispersion protected their families from
Gentile influence by their family prayers led by the father as
the priestly head of the house, and by the weekly religious
ceremonies where preparations were made by the mother. It
was the high quality of Jewish homes that attracted many
Gentiles to the Jewish faith in the Roman Empire.

The establishment of synagogues for community worship
and to serve as religious schools also buttressed the Jewish
community against influence by other religicns. It was here -
alsd that the Gentiles who were interested heard the Jewish-
scriptures read and explained and learned what it meant to live
according to God’s law.

The early Christian missionaries first approached the
synagogues of the dispersed Jews to present their message
in new places. It was in the synagogue among the Gentile
proselytes and *“God-fearers™ that they found receptive people
open for the Gospel. Then through them they had further en-
trance into the wider Gentile communities.

T h e Apostle Paul borrowed the synagogue model of wor ship
and organization for use in the establishment of Christian
churches throughout the Roman Empire.

Another development of the faith of Israel resulting from
the dispersion was that they still considered themselves as
God's people, even though they were separated from Jeruszlem,
their spiritual capital. They learned that political I'oyalty was
not the same as religious loyalty. They could become loyal
citizens of the countries where they lived, and religiously still
be faithful to God alone. :
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And finally, their living in the midst of the nations resulted
in the translation of the Old Testament Scriptures into other
languages.

A

A SPECTED TERSRGE 10 THE EXILES

The prophet Jeremiah had a special message from God
to the lIsraelite exiles in Babylon (Jer. 29:1-14), and this
message has much to say to migrant peoples of our day as
well. Some of the important things to note are:

(1) It was God who sent them into exile (verse 4). God was
working in their circumstances according to his plan (v. 11)
This helps people to look beyond the seeming meaninglessness

~ of their experiences, and find a wisdom greater than their own

at work in their lives. . vue f

(2) They were to establish th:mselves in the foreign land
by building houses, planting crops, and raising families (v 5-6).
They were to increase their numbersand their weaith wherever
they were. This implied God’sblessing ontheir homes and their
work.

(3) They were to seek the welfare of the countries in which
they were scattered, and to pray for God's blessing of peace
and prosperity upon the Gentiles around them (v. 7). The
promise given to Abraham that God wouldblessall the families
of the earth through him would be partially filfilled through
Abraham's descendants in the disper sion.

(4 God would hear their prayers wherever they prayed,
if they turned to him in sincerity (v. 12-13). They would
become aware of God's omnipresence in new ways, e¢ven in
foreign lands. ' :

(g) God promised to gather them from all the places of
dispersion and to restore them to their original homeland
(v. 10, 14). Thus they had hope for a wonderful future.

S — S———
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God's activity of scattering his people among the nations
is not only found in the history of the Jews. In the past two
hundred years, in the Protestant missionary movement, God
has been moving his people to go out into every country of the
world to proclaim the Gospel to all ethnic peoples, to persuade
them to become Christ's followers, and w lead them to parti-
cipation in Christ's church. In our day Christian believers
from many nations are going to other nations, not only as sent
missionaries, but in business, as government representatives,

_.as United Nations officials, and in other capacities. Some

Christians have to migrate from one place toanother to escape
war or famine, or to find a new place to make a living. God
is planting his people in the midst of all nations, as a witness
for his truth, to bring blessing to all people, and to gather all
his people together into his glorious kingdom. The message
of Jeremiah 29 has great relevance for all the dispersed ard
scattered Christians of our day.

PhE CHIRESE ABONG THE KATIONS

There is another people scattered among the nations todzw
of whom Christians should become aware. These are the
Chinese. Ther e have been Chinese merchants and traders frem
south China in Southeast Asia for several hundred years, but
their numbers have greatly increased in the past sixty years.
Table 1 shows the estimated numberof Chinesein the Southeast
Asian countries.

TABLE 1
Cambodia 425,000
Thailand . 2,548,000
Malaysia 2,402,300
Indonesia 2,600,000
Singapore 1,579,966
Philippines 400,000 -
Burma 400,000
Laos 45,000 -
South Vietnam 600,000
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The Chinese home is the secret of Chinese strength in their
dlspersmn. just as the Jewish home is so vital in the Jews®
malntenance of their own.religious and cultural distinctiveness

in; thelr d|sperS|on among the nations. The strength of the

Chinese home is found in their Confucian ethic of filial piety,

veneration of ancestors, and family harmony under the leader-

ship of the father.

. . -

.Haines makes -the following summary of similarities
QQW%'_the Chinese Diaspora and the Jews:

It s often said that the Chinese Diaspora has many
great similarities to that of the Jewish nation, because the
Chinese and the Jews have in common a great ability to
adapt themselves to thcir_ environment, a keen business
sense, a common classical language, and a tenacity for
work which is equalled -only by their patience. Some over-

seas Chinese; like Jews, who are scattered over the world, -

‘are haunted in the depth of their hearts by the desire to
see their horn..iand once again, even though the realization
of this desire is often put off indefinitely for political or
economic reasons (Haines 1965:31).

R. Pierce Beaver said that " Churches and missions have a
threefold responsibility toward the large immigrant misnorities

. in the world today (Chinese, Indian, Batak, etc.):

' (1) to introduce Christ to them and bring them the gospel,

(2) to champion them against the injustice so widey
practiced against them,

(3) and to help them integrate into the national community
and its culture™ (Beaver 1968:101).

FY

IMMIGRATION
IN
HISTORICAL
PERSPECTIVE

The Chinese have been bound up with the life and trade of
Thailand for at least 700_ years (Purcell -1965:86). When the
Portuguese first arrived in"lhe Far East ifi 1518, they found
Chinese shippers and traders in many places, mcluding the
countries now known as the Philippines, Malaysia, Singapore,
Indonesia, Vietnam, and Thailand. These Chinese came by sea
from the southern seacoast cities of Canton, Swalow, Amoy,
Foochow, and Hainan | sland.

In the seventeenth century Chinese were migrating to T hai-
land at the rate of 4,000-5,000 annually, and at the turn of the
present century, the rate had increased to 19,000 annually
(Moore 1974:39). Many stayed for only a short time to engage
in trading, to build ships, and toreturn to China with their goods
and profits. '

Until the middle of the nineteenth ce¢ntury, the Emperor
prohibited emigration from China and those who departed ille-
gally were treated as outcasts (Coughlin [960:15). One of the
results of this policy was that those who stayed in Thailand for
longer periods of time married Thai women, and established
homes in Thailand as well as in China. The children of these
Chinese-Siamese marriages usually remained in Thailand, and
grew up fully assimilated into "Thai society (Purcell 1965:115).
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One of thes= was Taksin, whose father was a Teochi u t ax-
farmer named Hai Hong. He became an ar nmy | eader and routed
the Bur mese who had invaded Siam and sacked the royal capital
at Ayuthia in 1767. Then Taksin united the ki ngdomunder his
rule and set up his capital at Thonhturi, nowa part of Bangkok
(Landon 1941:7). He was able o rule foronly fifteen years, when
a conspiracy was formed against hi mand he was put to death.
H s Chinese blood was one of the factors that his eneni es used
to rally support for his overthrow. However, his son-in-|aw,
‘Chao "Phya Chakri (1782-1809) was made king, and became
founder of the Chakri dynasty, which is still reigning today.
It is said that the Chakri fzi\rrily itself has an admi xt ure of
Chi nese bl ood, and there were Chi nese women in the harems of
the later kings (1bid 1941: 8).

Following the Opi um War with Britain in 1842, China was
forced to grant Westerners the privilege ofEraveland resi dence
inChina. As a consequence Eur opeans began torecruit Chinese

" laborers for their rapi dly expandi ng colonial possessions in
Sout heast Asia. The restrictive policies of the Chi nese govern-
ment toward em gréti on were officially abrogated in 1894
(Coughlin 1960:15). The comerci al expansi on of the European
countries also benefited the Chi nese shippers and nerchants,
who becanme m ddl emen between the the Western conpanies
and the native populations of the various southeast Asian
countries. In Thailand especially, the Thai lack of interest in
anything but farmng and government occupations allowed the
Chinese to acquire prom nent positions intrade, banking, and
industrial enterprises (Mbore 1974:6). They had a nonopoly
on rice mlling and export in central Thailand and had |arge
hol di ngs of tin and rubber in south Thailand,

Begi nning with King Taksin’s reign and through the nine-
teenth century, Chinese who denonstrated marked ability or
acquired localized power were ennobled and appointed to ad-
mnistrative posts. It seems that many Chinese of riches or
i nfluence were given noble rank, thus insuring their onallty to
the King. Their daughters were prized by Thai government
officials because of their ligt conpl exion, and their sons had

1

opportunity to enter the governnent bureaucracy. In this way
the gover nnent succeeded in gaining the support of the Chi nese
elite and their descendants (Skinner 1958:8).

Util the Chinese Revolution in 1911, the vast majority of
Chi nese inmgrants wer e si ngle mal es, who came, often with
the encouragenent of the Thai governnent, to take up occupa-
tions in which the Thai thenselves showed little interest.
After that, however, large numbers of Chinese women came to
set up homes with their husbands in Thailand, and mor e dis-
tinctly Chi nese communities sprang up i n Bangkokandinall the
maj or towns and cities of the country.

An idea of the increase of the number of Chinese Iivi ng in
Thai | and can be gained fromTable 2.

TABLE 2

L . o p

Chi nese Community in “Thai | and

Year No. Persons
- 1660 10, 000
1825 230, 000
1850 300, 000
1910 800, 000
1918 1, 000, 000
1931 1, 500, 000
1955 2, 350, 000

(Ski nner 1957: tables 2, 5, 6, 8)

PRESSUREY 10 EHTGRATE FRON  CRHINA

Professor Chen Ta made a study in 1934 of some villages
in eastern Kwangtung and southern Fukien to determ ne the
causes for emgration of famlies fromthat area to Nan Yang
(South Seas). Ina survey of 905 famlies, he found the fol |l ow ng
causes named:



12

TABLE 3 -

" Cause No. Families Percent
1 Economic pressure 633 69.95%
2.. Previous connection with Nan Yang 176 1045
3.- Losses from natural calamities 31 343
4. . Plan.to expand speci_‘fi_c enterprise 26 _ 2.87
5.. Bad conduct 17 . 1.88
6. Local disturbance - ) 7 77
7. Family quarrel ' 7 a7
8. Other causes 8 .88

Out of the 905 families, 353 individuals were said to be
without . regular employment in their original areas (Chen
1940:61). -

Economic pressures .arose in that area because of an in-
creasing population “in a limited geographical area where
expansion was limited by the mountains on one side and by the
Occan on the other. At the same time people from those areas
who had gone overseas sent back reports of the opportunities
to improve their economic status in the new countries. The
result was. that some of the more adventurous left to seek
employment over seas.

Geographic, linguistic, and clan factors are observable in
the patterns of immigration. Those who went first opened the
way for more relatives and friends from the same area to join
them. For this reason, many of the earlier Chinese immigrants
to the U.S. were from the Tai Shan area near Canton. Most of

the Chinese in the Philippines were from Amoy, and most of

those in Thailand were from the Swatow ar ea.

FELCEONE Ih THATLAND

Thailand, for its part, welcomed Chinese immigrants until
the early part of the twentieth century in order to meet the
growing need for non-agricultural labor that was created by the
wountry’s expanding commer ce. Thailand's main exports in the

-
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past century have been rice, rubber, tin, and teak wood. The
Chinese were deeply involved in developing all efthese exports.
Later, when the Thai saw the prosperity of the Chinese and
realized that much of the country's economy was in their hands,
they became alarmed, and enacted measures to restrict further
immigrati.a (Moore 1974:79). .

Since 1910 the Chinese have made up about lo%‘ofthe total
population of Thailand. This includes both China-bornand T hai-
born Chinese-speaking peoples.

The increasing size of the Chinese community was consi-
dered a threat to the government, and immigration restrictions,
passed in 1937, began to be enforced in 1947. In 1947 and 1948
a qUota of 10,000 Chinese immigrants was permitted. All other
nations were limited to 200 each. In 1949 the Chinese quota
was also reduced to 200, so that in the past 25 years the num-
ber of new Chinese immigrants has sharply declined. -

[ .

It was estimated in 1955 that about one-third of the Chinese
in Thailand were born in China. In 1975 the number is probably
only about 10%. Children of aliens born in Thailand are all
Thai citizens by birth. After the takeover of the Chinese main-
land by the Communists in 1949, and the decline 1n value of the
Chinese Nationalist passport as more and more countries gave
diplomatic recognition to Red China, Thailand-born Chinese
have been glad to be citizens of Thailand and to carry Thai
passports for travel abroad. '

Also, because of the Communist changes on the Mainland,
many Chinese in Thailand have decreased the amount of money
sent there, and invested itintheirbusiness ventures in Thailand
instead. This has given'a great boost to the economic develop-
ment of Thailand in the past 25 years. Many of the older Chinese
who used to think of returning to China with their families now
regard Thailand as the place holding the most hope for their
children and grandchildren.

Another factor contributingto Chineseadjustment to Thailand
has been the government's policy of restricting schools in the
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Chinese language. In 1948 all Chinese secondary schools were
closed. In the primary schools (grades 1-4) ten hours a week in
Chinese were permitted, while more than twenty hours a week

.in Thai Were required. Education from the fifth grade up is
.entirely in ‘Thai, with English taught as a foreign language.

Chinese parents -are thus faced with thealternatives of educat-
ing their children in the Thai language and Thai school system,
or not educating them beyond the fourth grade (except for the
few who are able to send them to Hongkong or Taiwan).

TABLE 4
" Chinese Schools in Thailand

Y ear No. Schools Enrollment Section
1948 450 100,000 Primary, Secondary
1958 185 63,000 Primary
1966 -~ - 167 40,000 Primary

(Moore 1974:258)

The Thai government has sought to restrict Chinese business
activities by limiting them to certain occupations and reserving
certain occupations for Thai nationals. Laws have been passed
requiring a certain number of Thai workers in businesses and
factories of a certain size and larger. Finally, in 1972 new laws
were passed regulating alien occupations, and requiring work
permits for all aliens.

It must be noted that in all these legal restrictions, the
Chinese are not singled out, but all foreign immigration, educa-
tion, and business activity are affected. However, because the

Chinese are the largest foreign group in Thailand, they feel the =

laws were passed primarily to regulate them.

The Chinese do not complain that they are unable fo mar ry
Thai girls, or get jobs with the government, or enter the uni-
versities, or join Thai clubs—but rather that they are not
permitted to run their own schools, businesses, and associa-
tions as they wish (Coughlin 1960:199).

15

In assessing Chinese assimilation into Thai society and the
relations between Thai and Chinese, Richard Coughlin makes
these perceptive statements:

The outstanding fact about the Chinese in Thailand is
not their stubborn retention of Chinese cultural forms, but
their ability to participate successfully, without evidence of
social or psychological disorganization or feelings of mar-
ginality, as dual members of their own community and of
Thai society as well.

The Chinese in Thailand are not an oppressed group, and
their only hope for a peaceful future is to seek a closer
identification with the national interests of Thailand (1960:
viii).

"9_5-.'*33 [ . (SN
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CHINESE LIFE IN
THATLAND

The Chinese in Thailand are divided into five major speech

" groups: Teochiu, Hakka, Hainanese, Cantonese, and Hokkien.

The Hakkiens (from southern Fukien)wszre. the first to-come in
numuers, closely followed historically by the Cantonese in
considerably fewer numbers. in the eighteenth century, es-
pecially during and after the reign of King Taksin, there was a
large imflux of Teochius. As a result, from the founding of
the present Chakri dynasty with Bangkok as capital, there has
been a large predominance of Teochius in both the capital
city and the country as a whole (Skinner 1958:4).

Hainanese (from Hainan Idand) began trading with Siam
in the eighteenth century and settled in some numbers beginning
in the early nineteenth century. The Hakkas(frominterior parts
of northern Kwangtung and southern Fukien) began coming about
1850.

In the two northern prov_incés of Chiangmal and Chiangrai
there are several thousands of Yunnanese, called Haw, and
remnants of the former Nationalist army who came merlan‘d
from southwestern China by way of Burma.

The relative size of each speech group was given by Skinner
in 1955 as shown in Table 5.
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TABLE 5

Group Size % of Total
"Teochiu 1,297,000 56
* " Hakka 370,000 16
Hainanese 278,000 : 12
Cantonese 162,000 7
Hokkien 162,000 7
Other 46,000 2
Total 2,315,000 100

The largest number of Chinese are found in the Bangkok
area. In 1947 half of the residents of Bangkok were Chinese,
but’ the proportion has decreased now because the flow of new
immigrants from China has ceased since the Communists took
control, and because many rural Thai have migratedito the city

‘looking for work in the new industries. Out ofthe present.

3‘,0001000 people in the greater Bangkok-Thonburi area, proba-
bly about one-fourth are Chinese.

A second major concentration of Chinese is on the Malay
Peninsula in the southern section of the country. All of the five
major dialect groups are to be found in itstin and rubber
industries and in all the retail businesses.

Chinese will be found scattered throughout the whole coun-
try in all the cities and market towns.

ECONOHTC HETIVITIES

The Chinese were welcomed to Thailand originally to meet

the need of the government for middlemen to expedite Thai

exports of rice, rubber, tin and teak, and to distribute foreign
imported goods brought by Western merchants. Traditionally,
the Thai have been either peasant farmers or government
officials, and not interested in commercial activities.

Chinese artisans and skil‘led workers were alsorelied on for
the development of Bangkok as the capital of the Chakri dynasty.

——
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. This occupational sepdration between the Chinese and the Thai

has resulted in the opportunity for the Chin~se to acquire great
economic power.

At the present time the division is notas sharp as a century
ago, but the Chinese still dominate wholesale and retail trade,
banking and insurance, rice-milling and export, the tin and
rubber industries, and the many new light industries established
in the past two decades. Many Hainanese are found in the hotel
and restaurant business. Many Hakka are tailors and leather-
workers. Cantonese are prominent in machine shops.

A 1952 survey (Skinner 1957:301-304) of the working popu-
lation -of Bangkok showed the predominance of Chinese in the
categories listed in Table 6.

TABLE 6
No. Workers Chinese Thai

Weavers and dyers

1 8,770 91% 3%
2. Shoemakers 1,960 9% 4
3. Metal workers (base and

precious) 7,540 87
4. Building trades 1,420 82 18
5. Hotel and Restaurant

employees 4,110 83 12
6. Carpenters, furniture

makers ' 8,480 86 14
7. Market sellers and

hawkers ' : 7,940 86 14
8. Barbers : 1,350 - 755 245
9. Miscellaneous

technicians 11,370 715 28.5
10. Business owners and .

manager s 124,140 71 29
11. Business clerks 8,210 65.5 345
12. Tailors and dressmakers 6,600 60 40

.
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The .survey further showed Thai and Ch'i'nesé about cqually'

represented in the preparation and processing of foodstuffs and

as market gardeners. The Thai were in the majority in high-.

status occupations as government officials and clerks, pro-
fessional and semi-professionals, and administrative specia-
lists; and in lower status jobs as hairdressers, taxi, bur, and
truck drivers, domestic and service workers.

The social values and prestige goals of theChinese in Thai-
land are not the same as those of the Thai. Compared to the
Thai, the Chinese are materialistic and regard the acquisition
of wealth as an end in itself or as a means to social position.
Among the Chinese, social status is defined largely in terms
of wealth and business leadership.

Regional or Dialect Organizations

atmd e

The Chinese have developed a large variety of voluntary
organizations to meet the felt needs of their society. The most
prominent of these are the various regional and dialect asso-
ciations. Those coming from Swatow and speaking Teochiu
have formed the Teochiu Association, which is subdivided into
smaller groupings based on the diff.rent counties ofthe Swatow
area. Other dialect associations include the Hakka Association,
the Cantonese Association, the Hainan Association, the Hokkien
Association, the Taiwan Association, and the Chiang-Che
(Shanghai) Association.

The activities of these groups are varied, and include the
founding of Chinese schools, the establishing of Chinese hos-
pitals and clinics, the maintenance of cemeteries, the relief of
suffering caused by fires and floods', mutual aid and support
for those in special need, and some recreational facilities for
ping-pong, badminton, and basketball.

"Requirements for joining a regional association are not
stringent, and include (I) being from that area of China or
having parents from that area, (2) having two established
members of the organization as sponsors, and (3) paying the

—-
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membership dues regularly. Very few women join these asso-
ciations, although there are no regulations prohibiting their
becoming members.

Meetings of the full membership are usually held once every
two years. A board of directors is elected by secret ballot
and given the responsibility of organizing and directing the
activities of the association. The board of direciors at their
first meeting will €elect the President, Vice-President, Secre-
tary, Treasurer, other officers and committees as needed. They
will also engage the permanent staff which has the responsibility
for doing most of the work of the organization. (Chinese

churches in Thailand also follow this pattern of organization,

regardless of whether they are Baptist or Presbyterian in ori-
gin.) ‘

Chinese Chamber of Commer ce

The largest and most influential organization of Chinese in
Thailand - is>the -Chinese Chamber of Comimerce. its main
functions are to promote Chninese business interests and to be
the spokesman for the Chinese community to the Thai govern-
ment. Membership is open to respectable business firms, indi-
viduals on recommendation, and other community associations.

Surname Associations

Another type of association very common among Chinese in
Thailand is the surname association. Membership in these may
be classified according to three types: (1} those with the same
surname from the same place in China; (2) those with the same
surname, speaking the same dialect, but from different counties;
and (3) those with the same surname, but coming from ditTereat

.areas and speaking different dialects. These function primarily

as small welfare organizations,* specializing in burials and
ancestral ceremonies. Some of these have built very ornate
temples to serve as ancestral halls for peopleof their surname
in Thailand.

With the increasing use of Thai
third generations, the
decline.

names by the second and
importance of these associations will



~. Benevolent and Charitable Organizations

~ Another kind of organization which receives strong support
‘from the Chinese community is the benevolent association.
The largest of these is the Pao-TehShan Tan~ (Repay*Virtue
Benevolent Association), whose annual budget is about $75,000.
The most important activities of this association include emer -
gency relief for victims of fires, floods, and other disasters,
the operation of the Overseas Chinese Hospital, and funeral
assistance for indigeht Chinese in its own cemetery. The
Chinese do not expect that the Thai government will provide
" welfare assistance for poor Chinese, and they have formed
benevolent associations for this purpose themselves.

Charity and philanthropy are not well developed among the
Thai. Giving to monks and Buddhist temples is an accepted
practice; for it.brings merit for the donor, but no particular
value™i§" attached to community charity or welfare programs
(Coughlin 1960:60). '

Every year there are a number of fires in Bangkok which
may burn out a number of families who live in “row-houses.”
Before the firemen have extingtished the fire, the Puo-Teh
Shan Tang people are there with food, money, clothing, and
blankets to aid the victims of the fire. Because of this prompt
emergency relief, this association has a good reputation and
receives many unsolicited contributions from Chinese business-
men.

In addition to the Overseas Chinese Hospital, the Chinese
community has established the T'ien-Hwa Hospital, which
provides both Chinese and Western medical treatment on a
charity basis. Contributions from the community have also
‘provided the Hsieh-ho Sanitarium for tuberculosis patients and

the Chung-Hwa Clinic for Chinese-medicine outpatient service.

Contributions from individuals or business firms for these
charitable organizations are usually recognized by mention
in the Chinese newspapers. Making large gifts for community
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charity and relief is regarded as a way of gaining prestige in
the Chinese community.

Others

In addition to the above-mentioned community organizations.
there are still many smaller formal and informal associations.
including trade guilds, business associations, religious sociec-
ties, social clubs,-and mutual aid funeral societies.

PELIGIOUS  LIFE

Most Chinese consciously retain the beliefs and practices
of the popular religious tradition in China, namely, Confucian
social ethics, veneration of ancestors, Mahayana Buddhis:
doctrines, and Taoist super-naturalism. Some have adoptel
the Theravada Buddhist beliefs of the Thai, and many partici-
pate in the activities of the local temple. But to the Chinese
.community as a whote neither organized religion nor theologi-
cal speculation has a strong appeal. Generally a pragmatic
attitude is held, and religious practices are important fe-
appeasing the spirits, insuring good luck, health, and prosg<-
rity, and gaining help from the gods in times of sickness anc
adversity.

In 1950 there were seventeen Chinese monastery-temples
with 55 Chinese monks in Thailand. Fifteen of the monasterizs
and 51 of the monks were in Bangkok. Virtually all Chiness
monks were recruited directly from China, with almost no over -
-seas Chinese ente}ing the monastic order.

Chinese monks do not go about the streets early in the
morning to get food from people as the Thai monks do. ifi-
stead, they receive their food from the temples to which they
are attached. They are celibate, and remain in the monkhoca
for life. Their chief functions relate to divination, fortune-
telling, exorcism of evil spirits, and funeral services.

Another religious practitioner found in many Chinese
temples, especially in south Thailand, is the tang—ki {shamz=:
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or spirit-mediumi). When he is inatrance, he is possessed by
the shen (spirit) .of some dead person, and able to exorcise

. kui (demons, ghosts), divine the causes of illness and ni sfor-
“!tunes, and suggest cures. They are also consulted often for

wjnning lottery number s and ganbl i ng advi ce. .

'Amo'ng overseas Chinese in Thail and, as in Singapore and
Mal aysia, the strongest surviving religious idea from China
is that the fortunes of menarelargely controlled by the worki ng
of shen (gods, spirits) and by a right propitiation of the nore
powerful among them There are many kui (denons, ghosts)
at work in the world causing di saster and m sfortune. The only
powers that can deal with these kui (demons) effectively are
the shen (gods, spirits) (Bliott 1955:29).

Thi s belief goes back to the Chi nese idea of the two forces
of yinr and yang in the world. Yang is the positive principle,
the mascul i ne principle, the.principleof ligt. Yinis the nega-
tive principle, the fem nineprinciple, the principleofdarkness.
Wthin each human personality, both principles arc at work.
When a person dies, theyin force, called p'o( & ) be-
comes akui ( dermon, ghost), that hovers around the
grave of the corEse or in the places where the person was
accustoned to be when alive. The yang force, called ch'i
( # ) becomes a shen ( 117 god, spirit) in the world
of shades or spirit world. After a certain period of suffering,
and with the aid of the ritual sacrifices ef the living, this shen
may escape suffering 10 the world of shades and be'prormt ed to
a “Westernheaven™ of bliss and light.

These beliefs provide the basis lor ancestor warslip. by
whi ch it~ is—hoped—thal thekri—wili—noi-cause-trouble-and-the
shenwill help to give good fortune. Stewart lists six supposi-
tions that are connected with ancestor wor ship:

1. That after death the soul still |ives on.

2. That these dead are dependent upon the living for dl
their needs, such as food, clothing, shelter, facc,
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funds, honor, prosperily, protection, etc., which they
enjoye on earth.

3. That all these things can be transferred to themin
some way, usually by burning paper initations, but
oftentines by means many more times expensive
and exacti ng.

4. That these dwellers in the shadowworld can return
good or evil totheir posterity, and constantly do so,
according to the treatnent accorded them

5. That the dead who are negl ected by t hei rdescendants,
together with those whoar e w thout posterity, are beg-
gar spirits in the world of darkness, and are forced
to eke out a wretched exi stence.

6. That rfany of the ills that flesh” is heir to, such as
si ckness, business disaster, calamty, and death, are
inflicted by these “orphan™ spirits, who in attenpting
to avenge thensel ves, prey upon those in this world

who are in any way responsible for their forlorn
condition (1926:85).

In a study of a Teochiu village of north Mal aysia, it was
observed that the Teochi us spent a lat of effort intrying to find
out how to influence the gods (whoever they were), and in
recei ving necessary advice fromthem Some of the differing
vi ews found were:

1. Some hold that the gods only reward the virtuous,
t hose who live a good life,

2 Ohers believe it isonly a matter of chance.
3. Ohers hold that it is only a matter of the sincere

performance of famly cerenoni als, chief of whichis
the buryi ng of one’s parents piously.



4. All believe to a greater or lesser extent in the right

. 9l ! atmosphere being created (Newell 1962:113).
‘ xu}l . ‘s . In regard to their philosophy of salvation, Thai and Chinese

‘ l",l'lavc different ideas. The Thai have strong beliefs in reincar-
hation, and believe that the merit gained by feeding the Buddhist
monks and by contributing to the building and maintenance of
the temples will redound to one's credit in a future life on
earth.

- The Chinese believe that they will attain good fortune in
this life and paradise after death by the intercession of the
gods, and they make their offerings to these gods rather than
to human beings on earth (Coughlin 1953:420).

In struggling with the question of whether or not to believe
in supernatural powers, the general feeling of the Chinese is,
“It is ‘considered unwise nat to believe.™ Doubts of Lhe, people
are not about the existence ofthe gods, but over the the methods
-of gaining the gods* assistance (Newell 1962:115).

Both Thai and Chinese retain many of the animistic beliefs
and practices they had before Buddhism became their formal
.religion. These are chiefly concerned with supernatural spirits
in natural objects, such as the ground, trees, rocks, ant-hills,
.etc. Rituals and sacrifices must be made when breaking ground
‘for the construction of a new building to apologize to and
appease the disturbed spirits. Most Thai homes will have a
“spirit house™ placed in the corner of the property, and offer-
ings are made to keep the spirits of the ground contented.

HOUSEHOLD RELIGIOUS ACTIVITIES -
Nearly every Chinese house has a household shrine where
various spirits are worshipped. Ordinarily these include a God
of the Earth, a God of the Hous~, a God of the Kitchen, a God
of the Sky, and in case of merchants, a God of Wealth. There

is also an ancestor shelf, but not ancestor tablets, located
prominently in the home for the veneration of ancestors.

—
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Worship practices vary, and include the burning of incense,
burning of candles, bowing, and presenting of food and drink
offerings. In most families, it is the responsibility of the wife
to carry out these rituals. They are usually performed on the
first and fifteenth day of each lunar month, and on special Chi-
nese festivals such as New Year, Ch'ing-Ming (April), Chung-
yuan (seventh lunar month), Mid-Autumn (eighth lunar month),
and the Winter Festival (eleventh month).

Traditional Chinese festivals are declining in importance
in Thailand, except for Chinese New Year, which is the first
day of the lunar calendar. Every family makes extensive pre-
paration for this festival, giving the house a thorough cleaning,
replacing all the old god papers with new ones, preparing spe-
cial foods, providing new clothes for all the family,.paying up
old debts, and preparing packets d money for distribution to
children.

Shops are closed for 3-5 days, and thc opportunily is taken
to visit friends and relatives, to go to the movies, to go 0"
outings at the beach, or just take a rest from.the busy activi-
ties of the year. Many of the happiést memories of Chinese
childhood are connected with New Year festivities.

bOE KDY BRUELE LIFE

The Confucian ethical teachings with strong emphasis on
the home and the relationships of people within the family have
given a distinguishing characteristic to Chinese family life
wherever Chinese have gone in their dispersion. “Morals stem
from the family, not from the gods' (Newell 1962:117). Respect
of children for their elders, cooperation bctween brothers and
sisters, and the unity of the family have stood up remarkably
well in spite of the disintegrating influences of industrialization
and Western individualistic education. Because of thié transition
of overseas Chinese from rural life in China to urban life in
other countries, the extended family ideal (five generations
under one roof) has been modified and the nuclear family
style of living is now the rule.
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Differences between Thai families and Chinese families are
" noticeable. The Chinese regard the family as the very keystone
of society, and see it extending back into time for innumerable
generations. The Thai have little sense of lineage, no feeling
for ancestry, and little interest in or knowledge of kin beyond
immediate |iving relat; /es (Coughlin 1960:78).

One of the foremost characteristics of Chinese family life is
that it is patriarchal. The husband is definitely the head of the
faminAin most homes. He is the representative of the family
in kinship groupings and in general society. He is the one who
participates in community organizations and social activities.

The wife usually remains in the home and her principal
purpose in life is marriage and the raising of a family. She
often helps in the family business in addition to her household
duties. She does the daily marketing for food, and attends to the
“family religious rituals. D

Children are taught filial piety and respect forone's elders.
They are expected to submit to their parents wishes in the
matters of their education, vocation, and marriage. Parents
.work hard to provide the best education possible for their chil-
dren and put pressure on them to excel in their studies. Chil-
‘dren are expected to be grateful to theirparents for this sacri-
fice, and also expected to care for their parents in their old
age, providing them with both physical and emotional "security.

The typical Chinese store-front house in Thailand isa two
or three-storey “row-house” built of wood or bricks and con-
crete. The front door, usually a folding door the width of the
house, opens—Tighi—onto—the-side=waik Thedownsiairs is used
for business. Kitchen and bathroom facilities are in the back.
Bedrooms are on the second and third floors.

This combining of business and residence in the same build-
ing makes it easy for the wife and children to assist in business
activities, waiting on customers, wrapping packages, running
errands, etc. By this constant exposure to business trans-
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actions, Chinese children grow up learning to be businessmen
almost by nature.
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" Chinese say explicitly thal marriage and death are the two
major ritual points in the cycle gf individual life" (Freedman
1957:189). Two other less important occasions in some families
are the first-month celebration for a baby and the sixty-first
birthday of the father and mother.

Marriage

The arrangement of marriage by parents is generally
accepted among the Chinese in Thailand, but the parents usually
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- ask the .son or daughter’s acquiescence before concluding the
arrangements. In cases where young people themselves have

carried on a courtship, the final engagement and marriage

‘arrangements are made by the parents of the two families in-

volved. Wedding expenses include a dowry tothebride’s family,

‘,numerous' gifts, and usually a feast or reception. These are

usually borne by the groom’s family.

Weddings constitute a major event in the life of a Chinese

family and become the occasion for strengthening familyand kin

solidarity, for raising the family's prestige in society, for
enhancing the family's business connections, and for repaying
social obligations.

The newly-married couple usually live with the groom’s °

family, at least for a few years. The daughter-in-law is ex-
pected’' to give special service to her husband's parents and to
perform ‘many of the menial tasks ofthe household. Her situation
improves greatly with the birth of her first baby, and especially
so if it is a boy. Divorce is very uncommon in Chinese society.

Funerals

Among overseas Chinese funeral customs show less change
from China than marriage customs do. As noted in religious
beliefs above, the living and the deadare interdependent and can
affect each other's welfare. This makes it mandatory for a
proper funeral to be held for one's parents or grandparents.
The funeral services may last from three to seven days, and
are held either at the home orata Buddhist temple where there
are facilities for such ceremonies. Not all temples have the
facilities. )

The first requirement of a Chinese funeral is acrowd, a
large body of people to follow the hearse. Practically all of the
regional and surname associations have their own cemeteries
and operate mutual aid "death benefits" of some sort. Assis-
tance given to the bereaved family includes:

- = -
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(1) Payment-of a sum of money from the organization
to help the family cover funeral expenscs.

(2) Visits by association members to the dead person's
house to pay their respects and make individual cash gifts
to the family.

(3) Participation by the association members in the
funeral ceremonies.

The bereaved family will issue funeral notices to relatives,
neighbors, friends, and business associates. The ceremonies
are held in the evenings and are followeqd by refreshments. The
burial service usually takes 'place In the forenoon or earls
afternoon of the last day of the ceremonies. The bereaved fa-
mily provi-des lunch for all who attend the burial ceremony.
The Thai disposal of the corpse is by cremationat the Buddhis:
temple, but the Chinese.almost universally insist on burial.
There is a tendency among the wealthy overseas Chinese to
spend large sums of money for very ornate i..abs.

In the traditional Chinese funeral ceremony, replicas ©:
houses, furniture, paper money, clothing etc., are burned t¢
provide the dead with these things to use in the nether world.
There are women mediums in every Chinese community who
profess to be able o contactthe spiritsol'the dead, and they are
consulted by the bereaved family 10 see if the departed ghost
is content with the things sent him.



CHINESE BAPTIST
CHURCHES

The first Protestant missionaries to reach Siam were the
Rev. Carl Augustus Friedrich Giitziaff, M.D., a° German, at
first sent out by the Netherlands Missionary Society, but later
working on his own, and the Rev. Jacob Tomlin, an Englishman,
of the London Missionary Society. «hey arrived in Bangkok on
August 28, 1828, Dr. Gutzlaff left for China in 1831, and Mr.
Tomlin left in January 1832. Their only convert to Christ during
these three years was a Chinese, named Boon Tee. .

In 1832 Boon Tee assisted the first Congregational mis-
sionary to Thailand, the Rev. David Abeel, M.D., and in 1833
also helped the first American Baptist missionary, the Rev.
John Taylor Jones. In 1836 Boon Tee fell victim to opium and
gave up his Christian profession (Wells 1958:7).

David Abeel, who reached’ Bangkok in 1831. He was sent out
by the American Board of Commissioners for Foreign Missions
(ABCFM). Assisted by Boon Tee, he conducted services on
Sundays for small groups of Chinese. In 1834 two more ABCFM
families arrived, the Rev. and Mrs. Charles Robinson and the
Rev. and Mrs. Stephen Johnson. Mr. Robinson worked among
the Thai and M r. Johnson among the Hokkien Chinese.

i+ s

In 1838 M r . Johnson baptized a very capable Chinese teacher,
Qua Ki-Eng. He was a Hokkien from Amoy and had married a
Cambodian wife (Wells 1958:9). He was the grandfather of the
Rev. Boon Tuan Boon Iit, who was educated in the United States
by Dr. Samuel House, a Presbyterian missionary. He graduated
from Williams College and Auburn Theglogical Seminary, and
was ordained in 1892. He acquired U.S. citizenship the same
year, and returned to Siam in 1893, where he had ten years of
service for Christ before he died of cholera in 1903.

Mr. Johnson was transferred to China in 1846, and in 1849
the work of the ABCFM was discontinued. Their eighteen years
of work had resulted in the conversion of one Chinese and not
a single Thai.

In 1829 Dr. Gutzlaff sent a lettertothe churches in America
urging them to send missionaries to Siam. As-a result, the
American Baptist Mission transferred the Rev:"and"Mrs. John
Taylor Jones from Moulmein in Burma in 1833. He found the
Chinese more responsive to the Gospel than the Thai, and in
December ‘1833, he baptized four Chinese. Twoofthem had been
instructed in the faith along with Boon Tee by Dr. Gutzlaff
and Dr. Abeel.

In 1835 the Rev. William Dean, American Baptist Mission,
arrived in Bangkok and took up the study of the Teochiu lan-
guage. In 1837 he organized the first Asian Protestant Church
in the Far East with eleven members, eight Westerners and
three Chinese. Soon three more Chinese were converted. In
1840 the church had nine Chinese members, and in 1841 seven
more Chinese were added.

After the signing of the Anglo-Chinese treaty concluding the
"Opium War" in 1842, the Rev. and Mrs. Dean moved to Hong-
kong. In 1843 they organized the first Chinese church in Hong-
kong with two Teochiu believers from Bangkok and the first
two Chinese Christians to be baptized in Hongkong. These two
Teochiu, Chek Sun and Chek Ee, were the first Christians to
preach the Gospel in Swatow. For this they were beaten and
imprisoned (Hervey 1892:468).
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The Anerican Baptist M ssion began work inSwatowin 1861
and this work devel oped into the strongest Baptist missionin
China. By 1897 the Baptist churches in that area had i ,037

-member s, and by 1950 they had 9709.

Dr. WIliam Dean moved back to Bangkok from China in
1864 and spent another twenty years evangelizing the Chi nese.
The 1883 statistics for Baptist Chinese work in Siam report
five churches and six éhapels, with a total of 500 menmbers.
However in 1884, the year Dean returned to America, the re-
port shows only 100 members. The decline is attributed to the
power of mpbocracy in Bangkok and the return of the Chi nese
to Hongkong and China. The Baptist M ssion did not assign any
mor e mssionaries to Thailand until 1952.
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The Swat ow Baptist Church started by Dean declined to 13
members in the years 1889-1895. Then there was an upsw ng
in membership until it reached 138 in 1907. This was largely
due to the nmigration of Christi_ns fromBaptist churches in the
Swat ow area. In 1935 the congregation built a large three story
church building, with an auditoriumthat wll seat 400.

Dr. John Sung, famed Chi nese evangelist, visitedthereduring
the years 1937-39 and held two series of revival nmeetings. He
was a charismatic preacher of great spiritual power, and at-
tendance at his neetings reached 1500 in the closing days.
Heal i ngs wer e reported after his prayers forthe sick, and many
wer e converted to Christ, weeping as they confessedtheir sins.
Rev. Graham Fuller, a Presbyterian missionary in Bangkok,
told the witer that he experienced the newbirth hinsel f during
Dr. Sung's neeti ngs.' Member s of the three Chinese churches
in Bangkok at that tinme organized witness teans and sought
opportunities to preach Christ in homes and on the streets.
Siritual renewal resultingfromDr. Sung’s mnistry strengthen-
ed the Chinese Christians for the years of suffering under
Japanese dom nation 1941-45.

Since the end of World War 1l, this Swat ow Baptist Church,
now called the Maitrichit Chinese Baptist Church, has grown
steadily from 178 members in 1948 to 750 members in 1974,
This church operates a primary school with more than 1200
students in downt own Bangkok and a secondary boardi ng school

wth 150 students at Bangsaen Beach, 70 mles southeast of

Bangkok.

The member s of the Maitrichit Church, wth the cooperation
of the American Baptist m ssionaries who were transferred to
Thail and after the takeover of Chi na by the Communi sts, have
established several new churches both in Bangkok and in some

rural areas. These are now grouped together in the Twelfth

Dstrict of the Church of Christ in Thail and.
TABLE 7

Chi nese Bapti.st Churches, Twelfth Dstrict CCT

Yeaar of 1972
Church Foundi ng Language Members

1. Maitrichit, Bangkok 1837 Teochi u 739
2. Hua Kun Chae 1953 Teochi u 44
3. Bethel, Bangkok 1956 Teochi u 24
4. Mahachai 1956 Teochi u 14
5. Yala 1961 Teochiu, Thai 29
6. Ruamchit, Bangkok 1963 Hakka 41
7. Community, Bangkok 1966 Thai 32
8. Sacred Light, Thonburi 1967 Teochi u 50
9. Lak Tao, Bangkok 1968 Teochi u 25
' Tot al 998

The Rev. Lim Pue Ngi, pastor pfthe Miitrichit Church from
1948 to 1960, opened the Bethel Bible School in 1958 to train
pastors and evangelists for work anmong Chi nese. Thi s school
has received some subsidy fromDr. Andrew d h and the Evan-
gelize China Fell owship. Several graduates are now pastors of
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, churches and several more are doing pioneer evangelism among
the former Nationalist army remnants still living in Chiangrai
province in the far north of Thailand. Bethel Bible School en-
rolled nine students in 1974, with Thai now being the main
language of instruction.
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“ PRESBYTERIAN
CHINESE CHURCHES

American: Presbyterian work in Siam began in 1840 and has
continued until the present time. Because the Baptists had al-
ready started a church among the Chinese in Bangkok, the
Presbyterians decided to concentrate on work among the Thai.
About 1850, when the King of Siam was urged to take action
against th» missionaries, he replied, "Let them alone; no one
will give heed to them except the Chinese' (Feltus 1924:77).

The Presbyterians worked for nineteen years before they
saw their first ethnic Thai convert. He was Nai Chune, baptized
in 1859. The following'year the first Siamese woman Christian,
Esther Pradipasena, was baptized at the age of sixteen. She
died in 1929 at the age of 85, survived by over a hundred grand-
children and great-grandchildren.

The Rev. and Mrs. Stephen Mattoon arrived in 1847 and
started a day school in Bangkok in 1852. In 1853 it was changed
into a boarding school, with instruction in Chinese for the 27
students who attended. Qua Ki~Eng was made head leacher, and
did remarkable work until his death in 1859. His successor was
Thai, and so the medium of instruction was changed from Chi-
nese to Thai. This school, but with a difTerent name, was the
beginning of the present Bangkok Christian College (Wells
1958:25).
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The first ordained minister in the Siamese church was a
Chinese from Hainan Island, Ooan Si Teng, who went to T hai-
land in 1845. He was baptized in Bangkok in 1851 at the age of
24, and ordained to the ministry in 1872. He was able to preach
in both Thai and Chinese (Feltus 1924:98).

Another Hainanese, Nai Tien Hee, was baptized in 1866. He
obtained a degree in medicine at New York University in 1871,
returned to Siam, and in 1880 became superintendent of a sixty-
bed army hospital, the first government hospital to be run on
modem lines. He became quite wealthy and gave land on Silom

. Road for a Christian cemetery. He alsocontributed a large sum
Mor the construction of Subsampantawongs (Fourth) Church,

named for his eldest son. Another son, Nai Pote Sarasin, be-
came premier of Thailand in 1957 (Wells 1958:41).

From these and other accounts it isevident that the Presby-
terian Mission had more success in converting Chinese than
Thai in its beginning stages, even though their work was done
in the Thai language and nditite Chinese language.

In 1872, at the same time that Rev. William Dean was having
some success in his Chinese church work, a Presbsterian
missionary, J.N. Culbertsan, requested permission from Board
headquarters to study Chinese so that he could work among
these more responsive people in their own language. But New
York refused to grant permission, saying, "“We préfer you to
be a good Siamese preacher"” (Presbyterian Foreign Board
Microfilm, Vol. 49, Reel 229). Culbertson criticized the mis-
sionary operations on two points: (1) less time should be spent
in teaching English to the Siamese; and (2) the missionary
tries to do all the work himself, not trusting the native Chris-
tians who sit idly by observing the foreigners.

In 1896 the first Chinese church associated with the Presby-
terian mission was organized with five Christians who had
migrated from Swatow, China, and two Chinese converted in
Thailand. These immigrant Christians were members of the
churches founded by the English Presbyterian Mission which
began work in Swatow and Chaochou (Teochiu) in 1860. By 1900
they had a church of 2750 members, and by 1950 there were
11,000 members. Many of the Teochiu and Hakka Christian



The total construction cost came to $150,000, of which $40,000
was given by the Presbyterian Mission. The restwas contribit-
ed by the members of the church,

Enrollment at Chiao Kwang school increased rapidly as the
figuresin Table 9 show.

ters were constructed at a cost of $50,000, half of which was
provided by the United Presbyterian Mission. In 1972 a three-
story addition was made on the front side of the church pro-
perty, ‘increasing facilities for both the church and school
programs. This building cost $80,000 and was financed by the
member s of thechurch in Bangkok. '

About 20% of the students enrolling in the school are from
Christian families. The rest consider themselves Buddhists.
A half hour of instruction in the Christian faith is given daily,
with all students required to attend. The officers and members
of the church regard this as the best.evangelistic opportunity
the church has. This is a private school where parents send
their children by their own choice. The attraction of the <chool
is that it offers ten hours a wesk in Chinese, as well as twenty
hours a week in Thai, from kindergarten through the fourth
grade. Income from tuition and f.e¢s is adequate to pay all the
expenses of the school.

TABLE 9
Enrollment at Chiao Kwang Primary School
Students Y ear Students

393 1964 1329

335 1965 1328

582 1966 1378

553 1967 1527

867 1968 1562 '
1170 1969 1619

1415 1969 1619

1415 1970 1659

1408 1971 1703

1454 1972 1766

1528 ‘ 1973 1774

1423

In 1958, additional classrooms and church staff living quar -
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In 1961 the church bought nine rai (aboui 3.5 acres) of land
on Klong Tan Road on the edge of Bangkok seven miles from
the church location. In 1967 they opened a secondary school
on this property, with a total investment of $250,000, 90% of
which was raised in Thailand. This school has grades five
through ten. Instruction is all in Thai, with English taught as a '
foreign language. Table 10 shows the enrollment figures for
the Thai Christian School (Chiao Kwang Middie School).:

One of the problems of both these schools is the difficulty
f securing qualified teachers whoare Christian.Inthe Primary
School about half eof the 80 teachers are members of a church,
and in the Secondary School less than 20% are Christian. The
young people from church families do.not show much interest
in the teaching profession, probably because of the low pay.
Salary scales in the church schools are above the levels
set by the government for teachers in government schools,
but_they..are still low in comparison to what most Chinese can
earn in business. The lack of Christian teachers hinders the
Christian education program of both schools.

TABLE 10

Enrollment at Chiao Kwang Middle School

Y ear Students
1967 83
1968 167
1969 230
1970 280
1971 325
1972 . 37
1973 409
1974 350

The evangelistic opportunity provided the church by these
schools isl the relationship that can be established with the
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fanmlies of the students. As the teachers of thgschool and the

pastoral staff of the church, along with the elder: and deacons
of the church who are on the school board, cooperate with the
homes in the education of their children, it is possibleto
approach the parents and ask them to consider beconi ng
Christians. Parents are appreciative of the efforts made by the
church to help their children, “and welcome visits by the
teachers and officers of the church,

]
-1

Anot her aspect of the day school to be considcxlr_edis its
relation to the church's program of Christian education for
the children fromchurch fanilies. Parents rely somuch on the
school to teach the Bible totheirchildren that they often negl ect
parental responsibility for famly worship and instruction. The
church also has failed to develop an effective Sunday School

jfasire

A very noticeable trend among the young people of the
church since 1970 is their increasing use of the Thai |anguage
both in individua contacts and in their group neetings, witha
correspondi ng decrease in the use of Chinese. The session of
the church was aware of this, and beginning in July 1972 made
arrangenents for a Thai -1 anguage worship service to be held
inadditiontothe traditional Chinese services. Response on the
part of the young peopl e was very positive, and approxi nately
200 are attending this worship service weekly. It shoul d be
noted that attendance at the Chi nese worship service held at
the same hour has not decreased appreciably, Theaverage week-
ly attendance is between 350 and 400 at the Chi nese service.

In 1973 half of the adult baptisns atthe Sapan Luang Church
were new converts fromthe workers of a metal factory owned
by one of the deacons of the church. Beginning at Christmas
{972, he invited the pastor and young people to hol d weekly
meetings at the factory. By March 1974, 44 of the 100 wor kers

lnstrucllon Th|s |s _
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at the factory had been baptized. Then the owner built a church
buil ding and pasior’s residence on his land near the factory,
and proceeded to provide nurture for the new Christians as
well as to continue to evangelize the rcmaining workers. In
Decenber 1974 steps were being taken to organize tt :minto
a new church. It should be noted that the owner is Chi nese
and nost of the workers are Thai, and is a case where there
has been an effective cross-cultural conmunication of the
Christian faith.

The Sathora Church considers the arrival of the Rev. and

.Mrs. Albert Seigle in 1919 as their begi nning as a church, even

though services were held in Cantonese previous to that tine.

The nucleus for the starting of this church were Chi nese

by

i Cantogs

! . --’-long',&opg z\y ﬂi‘l the: C.J.nlpnesc-
_pp separatqg‘_ -

A): lhe .Tcoch ;speakmg group’in

' 1923 attendance was 70- 80 at the Sunday serV| ces. Mr. Seigle

was an ardent evangelist, and led groups of people fromthe
church in home visitation and open-air preachinginthe Chinese
sections of Bangkok.

Mr. Seigle fdt that it was necessary to have a Chi nese
pastor in order to do an adequate job of.nurturing the believers
and of winning the non-Cliristians. So, beginning in 1922, he
engaged Cantonese preachers from Canton and Hongkong to
assist inthis work. Upuntil 1956, allof the pastors were China-
born and Chi na-educated. One of them the Rev. Lau Tin Wah,
was led to Christ by Mr. Seigle and then sent to China for
theol ogical training. He returned in 1932 and served the church
very effectively until 1940. H s nother, who opposed his con-
version to Christianity when he was a school boy in the m ssion
school and who opposed his studying for the mnistry, was bap-
tized i h December - 1935.

A new sanctuary seating 250 was cohst_ruct ed in 1935. It was
renodel led in 1969, at a cost of $20,000, which was rai sed
entirely in Thail and.
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The member ship of the chur ch has gone up and down, showing
the influence of both a mobile, migrant population, and a split

V]
38 9 in the church. Since 1961, the member ship has remained about
%m 3 . the 300 level.
= o 1974
, 1973 The Rev. Hsu Sung Kwang, who was pastor of the church
i \ ’ from 1951-53, got into a misunderstanding with Mr. Seigle and
! 1972 some of the officers of the church, and pulled out 90 members
, 1971 to form an independent church, named Zion Christian Church.
i 1970 This church later became a member of the Sixth District of
l, 1969 the Church of Christ in Thailand, and now has about 60 mem-
! 1968 bers. If the average annual growth rate is figured for the 25
1967 years from 1948 to 1973, it is 1.5% per year. However, if fi-
1066 gured from 1960, the year that the Seigles reiirgd. and returned
e o ' to the United States, the average annual growth =i¢.is only
et 11965 - . R . .
= 0.7%. The Presbyterian Mission sent an Amncrican-born Chi-
1964 E nese, the Rev. Ed Sue, to work there from 1961-63. He was
. 1963 a followed by another American-Chinese, the Rev. Vincent Mok,
' 1962 ¥ from 1963-72.
- 3 1961 ;
| <
s ~ 1960 R TABLE 11
b - 1959  5&
f E 1958 cT Y ear Members Y ear Members
[t
l G 1957 93 1913 107 1(9& 34
r = o~ i
i 1956 @ 1930 104 1964 302
y Lose 1932 117 1965 36
'” ! B 1941 146 ‘ 1966 32
T 1954 o 1948 155 1967 317
i 1953 = 1951 260 , 1968 320
1952 © 1953 192 . 1969 324
. 1951 194 220 1970 328
i 1950 : 1957 274 1971 320
E ‘ 1949 ) 1960 280 1972 38
5 " | Y1043 191 300 1973 326
4 o A ~ 1962 317
)! ur Ll 4
; LQ © [
E EQ Qo @ ) .
- @ < - The church has an active youth program, butquite a number
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‘difficulties

" Japanese War.

In the spring of 1919 a Chinese school for girls, the Loyal
School, was opened on the ground floor of the Fuller residence.
Mrs. Hoh Seung was the .Chinese principal from 1919 to 1926.

Mrs. Fuller, Mrs. Seigle, and Miss Alice H. Schaefer were
Presbyterian missionaries helping the school. It was closed
from 1926 to 1929 because of anti-foreign demonstrations.

When Loyal School was reopened in 1929, it faced further

in the form of restrictions on the number of hours
that could be taught in Chinese. Miss Schaefer was principal
until 1932, and Mrs. Seigle was principal from 1932 until 1941,
when the school was closed because of Japanese occupation. It
was reopened again in 1946 as a co-educational school and
changed its name to the Loyal Primary School. It is completely

under the ‘control of the session of the church, and prcsenll}mf

enrolls about 400 students in grades one through four.

In 1535 Loyal Middle School was started by the church and
now has 280 students in grades five to ten. Daily Bible teaching
is given in both schools. The Sathorn Church has raised a
scholarship fund of $30,000 and uses the interest from this fund
to support worthy students from poor homes.

The American Presbyterian Mission provided $25,000 from
its Restoration Fund in 1946 to replace the main classroom
building which had been hit by an incendiary bomb during the
However, with the approval of the Mission,
the church used the money to buy additional land on Sathorn
Road. In 1950 a new classroom building was finished, costing
Tcs. 285,000, of which Tcs. 80,000 ($4,000) was provided by
the Presbyterian Mission. When the Loyal Middle School was
started, the Mission gave $25,000 for a classroom building.
In 1962, the Loyal Primary School had to erect a new building
because the municipality took some land from the school to
widen Sathorn Road. The total cost was $65,000, of which
"$10,000 was given by the Presbyterian Mission.

T Ry

‘strong opposition
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LHUECH oﬁ ST 1 THRI[AND

Until 1932, all of the churches founded by Presbyterian
missionaries were organized into the North Siam and South
Siam Presbyteries of the Synod of New York. After numerous
consultations, the Church of Christ in Thailand was organized
in 1934, and included churches founded by the British Churches
of Christ and the American Baptist Mission, in addition to the
Presbyterian churches. At the time of organization, the whole
church was divided into seven geographical and linguistic dis-
tricts (presbyteries) called phak in Thai. Phaks One to Five
were in northern Thailand and composed of northern Thai who
spoke Lao, Phak Six included Thai-speaking congregations in
Bangkok and Phitsanuloke. Phak Seven was to include all the
Chinese congregations throughout the whole country, There was
to the idea of a Chinese District on the part
of many missionaries and That church leaders, but the Chinese
felt strongly that they had a necessity ofbeing together as a ho-
mogeneous unit in order to avoid being swallowed up by the
majority Broup. Later Phaks Eight and Nine were organized
with some Thai congregations and some Chinese congregations
who didn't want to join the Seventh District. These were both
in the southern peninsula of Thailand.

Phak Ten, added in 1948, is composed of Karen churches,
related to the Karen Baptists of Burma. Phak Eleven was form-
ed in 1955 of Chinese and Thai churches in the Nakorn Pathom
area, related to the British Churches of Christ Mission and the
United Christian MissionarySociely,. PhakTwelvewas organized
in 1959 of Chinese Baptist Churches. Phak Thirteen was just
organized in December 1974, and is composcedofone Chinese and
several Thai churches around Udorn in northeast Thailand.
These churches were originally affiliated with the Christian
and Missionary Alliance.

When the Seventh District
congregations were

was organized in 1934, seven

included:
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1. Maitrichit Chinese Baptist Church. This churchw thdrew
from the Dstrict in 1953 over argunents with some Sapan
Luang peopl e over the mode of baptism In 1959 it joined with
some other Baptist churches to form the Twelfth Dstrict.

2. The Sapan Luang Chur ch.

3. The Sathorn Church.

4, The Nakorn Pathom Chi nese Church. This church with=-
drew fromthe Seventh Dstrict in 1955 to join with two Thai

churches in the same area to form the El eventh Dstrict.

5. The Chol buri Chinese Church. This church dates from
1921, and has had very slowgrowth. In 1974 it became self-
supportingfinancially, and | aunched a campai gnt o raise $20, 000
to open a kindergarten under the auspices of the church. The

=, smembership-was51 in 1973. -

6. The Petriu (Cuachengsao) Church. In 1918 a chapel and
school for Chinese was opened here with M. Lim Ngi Tsai
as pastor-teacher. The school was later closed by the Thai
governnent. The church split away fromthe Seventh District,
and joined the Southern Baptist M ssion in 1960 when the Bap-

‘tists provided funds for themto build a new church building.

Menmber shi p nowis 60.

7. The Lunghuni am Church. This church was started by
members of the Mitrichit Baptist Church about 1932, and
was | ocat ed about 80 nil es sout heast of Bangkok. In 1953 it was
moved t o Hua Kun Chae and i s now part of the Twel fth Dstrict.
Member shi p i s about 60.

Since the end of the Japanese War, ten newchurches have
been added to the Seventh Dstrict. These al started with a
nucl eus of believers either from China or from one of the
Bangkok churches. The largest of these is the church at Haad-
yai. A fewChristian fanilies had settled there fromChi na and
fromcentral Thailaad. The Chinese Presbyterian churches in

PO SR
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Si ngapore and Mal aysia sent Mr, Li mPue Ngi there in [945 to
organi ze a new church. They also provided mast of the funds
for the first building. When Mr. Li maccepted the pastorate of
the Maitrichit Church'in Bangkok, the Singapore churches were
unabl e to send anyone to fak~ his place, After nutual agree-
ment, the church was transferred to the Seventh Dstrict,
Church of Christ in Thailand, in 1948. At that time the church
had 50 members. The witer was assigned to work there in

1951, after having spent three years in Chinese | anguage study
i n Chi na. '

Ther e was a Chi nese communi ty of about 50, 000 i n Haadyai ,
many of them new arrivals from other places. Business was
good because of the high price of rubber during and after the
Kor ean War. Many young peopl e wer e open to the Gospel . Good
Chi nese evangelists from Penang, Singapore, and Hongkong
were invited to hold special neetings. By 1964 membership
had incre&ég_d_, to 200, and 15 ydung_ peopl e fromthe church
were preparing for service inthe church at B ble schools and
seminari es in Bangkok, Hongkong, and Si ngapore. Map 3 shows
the present localion of these workers. The proni se of Acts 1:8
has been fulfilled in the experience of the Haadyai church and
in the wtness of these young peopl e who have now scattered to
many places to tell people of the Christ they met in Haadyai .

In 1961 the church built a social hall and apartments for the
church staff for a cost of $13,000. In 1966 a new sanctuary and
cl assroom building was constructed for a cost of $40,000, Two
thirds of these building expenses were contributed by the
Chi nese Christians of Thailand. The church is now operating
a nursery school and kindergarten with 10 children enrolled.

TABLE T2

Seventh D strict Churches

Chur ch Year of 1973

) Foundi ng _Language Member s

1. Supan Luang, Bangkok 1896 Teochiu, Thai 1147
2. Sathorn, Bangkok 1919 Cantonese, Thai 326
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“Beginning from Haadyai, to the Uttermost Parts of the Earth"

Young people converted in Haadyai,
Bangkok, > men, 2 women
Hua Kun Chae, 1 woman
Chiangmai, 2 men
Chiangrai, 1 wbman

Lampang,

1 man

now in Christian Service:
Singapore, 1 woman

Hongkong, 3 women
Taiwan, 2 women
England, 1 man
U.S.A., 2 men

3. Haadyai

4. Chiang mai

5. Cholburi

6. Tepanhin

7. ThaRua

8. Lampang

9. Phitsanuloke
10. Takli
11. Suwan Galok
12. Uttradit

13. Chantaburi
14. Bang Kaeo

1945
1951

1949
1923
194
1954
1962
1965
1957
1971
1972

Teochiu, Hakka
Teochiu, Thai
Teochiu
Teochiu, Thai
Hakka

Hakka

Hakka
Teochiu
Teochiu
Teochiu
Teochiu
Hakka

Total

55

111
68
51
4
12
20
20
21
29

8
7
2

1883

The Seventh District has established a *“Pastor’s Welfare
Endowment Fund,” and provisions-are made for retirement
pension, for savings, for medical and hospital expenses, and
for assistance in the education of children.

In 1941 Miss Chao Wei Chen came from China and during
the years of the Japanese War conducted two training classes

for church workers. A total

of nine or ten men and women

attended, of whom five are still active in the ministry of the

church.

From 1946 to 1951 the Rev. Graham Fuller sponsored a
on the ground floor of his residence.
half a day. After the Rev. and Mrs.
Clifford Chaffee arrived in 1951, the curriculum and staff of
the school were expanded. Miss Mary Hsu, Miss Ruth Soong,

Chinese Bible School
Classes were held for

- -—and-the.Rev. Abraham Hsu were secured from Hongkong as the

Chinese faculty for the school. M. Chaffee was the principal
from 1951 to 1972. Mrs. Chaffee made a great contribution to
the students and to all the churches through her music training.

In January 1960 the school was officially registered with
the Thai government as a religious school,under the name “Bi-
ble Training Center." The three-year course of sudy included

Bible, Christian Education,

music, and evangelism. Classes
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were held in Chinese, Thai, and English. In July 1960 the school
purchased a new site on Sawaddi Lane, Bangkapi,and men's and
women’s dormitories, principal’s apartment, and a library
were constructed. :

For many years entrance requirements included a seventh-
grade education, with a knowledge of both Thai and Chinese.
Now a tenth-grade diploma is required for entrance. Thr ee-
fourths of all the pastors and preachers in all the Chinese
churches in Thailand are former sudents of this school.

" In 1970 the name was changed to Bangkok Institute of T heo-
logy in an attempt to upgrade standards. It is an associate
member of the Southeast Asian Association of Theological
Schools.

The Board of_Trustees__Qf the Ingtitute is elected by tl‘g,e -
Seventh District, and the Seventh District takes responsibility
for the financing of the school. Since 1960 the American Pres~
byterians have made an annual grant of $2,500 toward the ope-
+ating expenses of the school. Previous to 1972, the District
had succeeded in raising $25,000 in endowment funds. Begin-
ning in 1973, a new five-year drive for endowment funds was
begun., The goal is to raise another $35,000 by the end of 1977.
If this campaign is successful, the school should be able to
continue its vital work without subsidy from abroad.
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OTHER CHINESE
CHURCHES

In the Eighth District of the CC T there are seven congrega-
tions, five of them Chinese. In 1973 theDistrict reported a total
membership of 503, of whom 350 are estimated to be Chinese,
In this District, Chinese congregations are found in the towns
of Ratburi, Petburi, Thepsakae, Chumporsn, and Bandorn.

In the Ninth District, in the Trang area there were several
Chinese churches before the Japanese War. In the city of Trang
one-third of the church members were Chinese, and Sunday
services were held in both Thai and Chinese. Since the war the
Chinese service has been discontinued and the church is now
completely Thai-speaking. However, the main leadership in the
church still comes from Chinese families.

Former Chinese-speaking churches in Huey Yot and Kantang
have also become T hai-speaking.

In 1906 the British Churches of Christ sent Dr. and"Mrs.

Percy Clark and Miss Halliday to Nakorn Pathom. Till 1942
they worked through village evangelism, schools, hospital, by
river boat, by foot, by cart, to win men and women to Christ.
They had about 900 baptisms, of whom the large majority were
Chinese. During the Japanese War, the Clarks were interned,
some of the Chinese congregations moved out of restricted
areas, and many others were scattered to other places never
to return .0 Nakorn Pathom to live (McGavran 1956:6).

59

After the war the missionary work in that area was taken

“up by the United Christian Missionary Society from the United

States. Dr. Donald M cGavran made a study ofthe Thai and Chi -
nese churches in Nakorn Pathom in 1956, and came to the con-
clus.n that the Chinese showed the most promise for a growing
church. He said, “The staunch faith of the Chinese church, the
upstanding character of its members, their willingness to
contribute, their self-respect, and recently the fervency of the
prayer life of the younger group, all combine to make me be-
lieve that if there is any church which can be fanned into a
spreading flame, it is the Chinese church™ (McGavran 1956:12).

In 1973 the Chinese church in Nakorn Pathom numbered
about 200 resident members. )

CRURCRES OF OTHER HISSIONS

+ 1. The ChristianBrethren Mission at Puket and  Thungsong.
Christian Brethren from England began work on the island of
Puket in 1882. In 1889 one of the Chinese believers gave his
two-storey shophouse to the church for a mecting place. The
church in Puket is still meeting there. A group ol about 100
believers, nearly all men, was built up by 1929. Many of them
had Thai wives who refused to become Christians. Later during.
the Japanese V/ar, many of these men died or moved away and
the church went down to less than thirty members. Through
the dedicated work of several missionaries, some of whom know
Mandarin, the church has been built back up to about 100 mem-
bers again.

2. TheSeventh-Day.AdventistMission. Thismissionopen-

- ed a definite work for Chinese in 1918, when they sent the Rev.

and Mrs. E. L. Longway to Baﬁgkok. Their work did not begin
to grow until after the Japanese War, when they established a
large modern hospital in Bangkok, and clinics in Puket and
Haadyai. They have developed Chinese Churches in Bangkok,
Puket, and Haadyai, both from new converts through their
hospital and school work and from the enticement of members
of other churches. They are also operating a very successful
English school in Bangkok.



M,

T

iin

AR GTAT SR | ae

AT e

MAP 6
o LT -
] . ¢
41 gre.
-
LA
-,
o]
Chghgmar
Lampang
i rongay
g0
Tak o WLhaLngy
Pilyanuicl
() R hon when
Rei cog
3 NOAOS NICwan
) i Wb
Nakornrg, i
l.unou ¥ s
'Ayu hya Y ‘1
nuncmmmur\ {
Al NGKOn
\ b Anq-or wal
'.'_1
It l—’nccnc G0 \{:’1 N ¥

l. Southern Baptist
Bangkok (3)
Cha choengsao

2, Christian Assembly
Bangkok (2)
Chandi
Nabvorn
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3, Brethren
Phuket
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MISSIONS:
FIRST NEGLECT,
~ THEN .
DISCOURAGEMENT

03

SMAEL b

PEGLELT BT THE LIS

The brief survey of the history of Christianity in Thailand
has shown that at several times in the past one hundred
and fifty years, Chinese have been thought to be more respon-
sive to the Christian meésswge than the Thai. At the same time
the missions made only a very little effort to establish churches
among the Chinese, and preferred to have most of their mis-
sionaries learn Thai and attempt to build up a Christian church
among the Thai people. What poor strategy it is to neglect
the responsive people and concentrate on the resistant! It is
as if a farmer overlooked the ripened gra‘in field and tried to
harvest a field where the grain was only half grown.

How can this missionary strategy be explained?
(1) Missionary strategists were hoping to establish a per-
manent church in Thailand, and they thought that could only be

.done by concentrating on the Thai people. They considered the
Chinese as living in Thailand temporarily and then returning

to China. Therefore work among the Chinese would be wasted
effort toward establishing a permanent church in Thailand.
If a missionary had a concern for the Chinese, h¢ usually went
to China if possible.



However, the mobility of the Chinese should be seen as an
asset for the wider spread of the Gospel. Earnest Chinese
Christians, firmly grounded in Christian truth, with a vital
$experience of the living Christ, and instructed in methods of
church planting, could themselves become the ones who woul.
help in a more rapid spread of the Gospel to different areas.

(2 Most Protestant missionaries in Thailand were from
the majority race in their own country and unconsciously
identified with the majority people in Thailand—the Thai. They
expected minority peoples eventually to be assimilated into the
majority people's society, adopt their language and customs,
§ and become like the majority group. There have been American
missionaries who told the Chinese, “You must become Thai.”
What an effective way to squelch Chinese responsiveness to
the Gospel! The largest mission group now in Thailand, when
] they' began ‘'work “in Thailand in 1951, made it their official

policy to reach the Chinese through the Thai language. One
E wonders how many Chinese have become Christian in the 24
) years of work under this policy?

N Dr. Donald McGavran's statement that people do not like to
become Christian if it requires theircrossingracial, linguistic,
or .class barriers {(1970:198), should beconsidered by all cross-
cultural missionaries. The Chinese have self-respect. They
are proud of their five thousand years of continuous culture.
They like their own language, and have a special esteem and
respect for any foreigner who is interested in them enough to
learn their language.

(3 Most Americans arc not proficieat—tmgurstsT—Having™

worked hard to learn T hai, they want to use it lest they lose it.
The thought of having to learn Thai first (because they are
living in Thailand), and then learn Chinese too (because they
want to reach the Chinese), is too great a task for the average
American missionary. Missionaries further excuse themselves
from learning Chinese by saying that in another twenty years
the Chinese will all be speaking Thai. It is true that many of
the young people from Chinese families now speak more Thai

T a—
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than Chinese. But it is not true to say that Chinese will cease
to be spoken in Thailand in another 20 years, or even another
50 years. The Chinese are not about to gv6 up their beloved
language and culture that easily.

(4) Missionaries have not been prepared to deal with the
diverse elements of the population in Thailand. In reality the
population of the country is a mosaic made up of many different
peoples: Thai, Chinese, Malay, Karen, Lisu, Meo, and others.
Thai themselves may be divided according tocentral Thai using
the Bangkok dialect, northern Thai speaking L ao, and southern

© Thai with their distinctive southern language. Then there is

the distinction between ethnic Thai and Thai of mixed Thai-
Chinese parentage. Then there are aliens who have become
nationalized Thai citizens. There arealso Viethamese and Cam-
bodians. The Chinese are sub-divided intoat least eight linguis-
tic groups, so even the Chinese cannot be approached as one
homogeneous unit. The hill tribes of north Thailand al so include
almost 10 different tribes, with different languages and different
customs.

This diversity makes the missionary task extremely diffi-
cult. But effective missionary strategy calls for the recognition
of the different homogeneous units, for seeking to determine
their degree of receptivity for the Gospel, and for the concen-
trating of cfforts—where it seems that God has prepared a
ripened harvcst)lt is unrealistic and self-defeating to attempt
o—approach all these diverse groups through the medium of
the Thai language. It is alsoa mistake to think that one approach
will be effective for these different peoples.

From the standpoint of Biblical-theology, Christians believe
that God is the creator of all the peoples of the earth. God
desires to be glorified in each and every one of the cultures of
men. Just as every individual Christian can glorify God in his
own particular way, even so every culture can give honor to
God in a distinctive way. God does not make all individual
Christians alike, nor does He require that all of the cultures
of the world be changed into a uniform pattern.
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B The  pluralism of

3 have the Chinese as their mai n sphere of evangelization.
ji though there were no Baptist _
ﬂ 1864, and after 1884, the Presbyterians still did nothing until

peoples and cultures conplicates the
missionary task, but at the sametineit provi des an opportunity
o see the amazi ng grace ofGodatworkin many different ways,

Thi s diversity of peoples. can only be reached by the Gospel

fas more Christians of all races and cul tures think. 1bout effec-
Jtive met hods of cross-cul tural communi cation. Toinsist thatthe
7 receptors become like the communicator

(be he American,
Japanese, Chinese, Thai, or Karen) isto be certainof failure

Jin comunicating Christ.

uaders.<ood that the Baptists woul d
Even
m ssionaries in Bangkok 1842-

the mgration of Chi nese Christians fromPresbyterianchurches

* in China put pressu're on them

Those mi ssions which were working in the various south
China coastal areas in nost cases did not have mi ssions in
the Southeast Asian countries to which the Chi nese m grated.
Those mssions could have continued work among those same
linguistic groups in Southeast Asia after the communisls took
the mai nl and. But in nost cases they did not do so.

There were two missions in the Swatow area—the English
Presbyteri ans and ‘the Ameri can Baptists. In 1952 the Baptists
sent three or four of their Teochi u- speaki ng peopl e to Thai | and.
They found a war mwel come onthe part of the Chi nese. Thail and
had not been an area of work for the English Preshyterians,
and so they sent none of their mssionaries to evangelize the
Teochi u in Thail and. T T

The American Fresbyterians had a number of nissionaries
on Hainan Island, but the two famlies transferred to Thail and
did not attenpt to found churches among the 278, 000 Hai nanese
there. None of the Presbyterian m ssionaries were sent to Sin-
gapore, Mal aya, Vietnam or Hongkong, where there were quite
| arge nunber s of Hai nanese.
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M ssions among the Hakka people in China included the
American Baptist, English Presbyterian, London M ssionary
Society, and Basel Mssion. Tuere are an estimated 400, 000
t o 500, 000 Hakka Chi nese inThailand, but the only Hakka- speak-
ing mssionary to be transferred to Thailand was M ss Loui se
Giffin of the American Baptists. She could have had a great
mnistry anong the Hakkas in Thail and, as the Hakkas |ove and
respect her, but her mission assigned herto school work where
she was kept tied down, and thus unable to carry out any
church-planting work in the Hakka conmunities. However,
she was instrunmental in helping to establish one Hakka church
i n Bangkok, and coul d have established more ifher mi ssion had
gi ven her the opportunity.

DESCOUREGENENT 0 EL-CHINAE WSS TONARIES

On the other hand, nost of the ex-China nissionaries who
were transferred to Thailand after 1950 had | earned Mandarin
in Ohi na. In Thailand nost of them found little opportunity to
reach the Overseas Chinese through Mandarin, so they either
learned Thai and worked with the Thai Christian communi ty,
or they became discouraged and sought other places to work.

The Christian and M ssionary Aliance assigned the Rev.
E. A Truax to their fieldin northeast Thailand from 1952 to
1962, but he fdt handi capped because so few Chi nese he met
could speak Mandarin and he could not speak Teochiu. He stu-
died some but did not become fluent in it.” He was further lim-
ted by the Mssion policy which did not allow hi mto engage a
Teochiu assistant. The only Chinese church in the CMA area
is found in Udorn, and it was established by the Chi nese them-
selves. A few Chinese Christian famlies living in Korat and
Ubon were expected to join the Thai churches and they were
spiritually starved as a result. The other ex-China CMA m s- -
sionaries have al gone into Thai worKk.

The Southern Baptist M ssion provides another exanple.
Some of their first mssionaries in Bangkok in 1949 and 1951
could speak Cantonese, and some could speak Mandarin. Thai -
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GROWTH OF THAI
'AND CHINESE
CHURCHES COMPARED

In order to gain a clearer understanding of the receptivity
of the Chinese to the Gospel, let us conmpar e the grow h of the
Thai and Chi nese churches in the.Church of Christ in Thail and,
1 especially inthe 25 years from 1948 to 1973.

[

First of all, consider the graph showi ng the total number of 1
communi cant members of the Church of Christ in Thail and
from 1920 to 1973, based on figures provided by the office of
the General Secretary of the CCT. In lookingat this graph of
growth, we candivide it intothree periods, from1920to 1945, ,
from1945 to 1970, and from 1970 to 1973. :

=ty g
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In the first 25-year period, membership increased from
8,000 to 10,000, for an average annual growth rate of only . 9% i e e e ——
Thai Buddhists were very resistant to the Gospel as preached _ LT L I T T T
by the m ssionaries. The great Depressioninthemddleof this ' . T e bl [pptvappet padt :

period and the Japanese War at the end al so influenced mi ssion aarthic Year 1950 1955 1960 1965 1970 1975

work greatly: : e Thai Churches * Chinese Churches’
The 25-year period followng the Japanese War shows that Growth Rate of Thai and Chinese Churches,

the church grew from 10,000 members to 21,322 menbers, Church of Christ in Thailand, Compared

for an average annual growth rate of 3%. Immediatelyafter : 1948-1973

the war, the evangelistic efforts of several Thai preachers re- Population Growth - 3% per annum

sulted in a larger nunber of conversions than the Thai church Chinese Churches - 519 per annum

. had previously experienced. Enrollnent at al the Christian Thai Churches - until 1970, 2.1%
! . after 1970, 8% per annum
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schools grew rapidly, and some students were won to Christ

in the schools. The hospitals were expanded. There was a ’
great influx of missionaires from the United States, Germany,

Japan, Korea, India, and the Philippines. New efforts were

initiated among university students. Rural improvement pro-

grams were launched, and a beginning was made in industrial

evangelism.

If the Chinese churches in the Seventh and Twelfth Districts
are compared with the rest of the church for the same period,
we find that the Chinese churches had an annual growth rale
of 5.1% as compared with a rate of 2.1% for the Thai churches.
In 1948 the Chinese composed 7.1% ofthe national church mem-
bership, and by 1970 they had increased to 12.6% of the total.
Does this growth of the Chinese churches suggest that there
is a measure of receptivity on the part of the Chinese?

TABLE 13

Comparison of Thai and Chinese Membership

1948 1970 AAGR
Thai Members 1,611 18,619 21%
% of total 9R2.9% 87.4%
Chinese 889 2,703 5.1%
% of total 71% 126%

The actual percentage of Chinese should be larger, as
the figures used for comparison areonly taken from the Seventh
and Twelfth Districts. There arc¢ also Chinese congregations
in Districts Two, Six, Eight, and Eleven which have been in-
cluded in the Thai church figures, as the writer did not have
access to the exact membership figures for them to determine
increase or decrease over the period studied.

CPOUELE THE CRUREE HOTENENT

In December 1970 the CCT General Assembly voted to set
the goal of doubling its membership by the next General
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§ Assembly meeting in December 1974. The original motion was

presented by the Rev. Paul Manikam, a fraternal worker sent
to Thailand by the Church of South India. His idea was that each
Christian should lead one other person to Christ during this
four-year period. He wanted all the Christians to become fruit-
ful.- Many..01 the pastors and church leaders.had received a
stimulus to plan and work for church growth through Dr. Donald
McGavran's workshops on church growth in Bangkok and
Chiangmai, and supported M r . Manikam's proposal.

. .- Figures.for the first.three years of the “Double the M em-

bership” movement show that the total membership increased
from 21,322 to 26,691, for an average annual growth rate of 7%.
Below are the detailed figures by districts for the first three
years of this special effort, as reported to the Seventh District
by Elder Vibune Chowchuvech, treasurer of the District.

TABLE 14

“Double the Church™ Figures by Districts

1970 1971

District 1972 1973 % increase

1. Chiangmai 5426 6396 6662 7400 36%
2. Chiangrai 4748 4425 5500 6125 30
3. Lampang 1105 1277 1253 1325 20
4. Prae 1891 1288 1855 (1855)* 2
5. Nan 1590 1824 1934 {1934)* 22
6. Bangkok-Udorn 1747 2193 2193 2554 46
7. Chinese 1779 1737 1693 1883 6
8. Petburi-Bandorn 422" ~ 459" 479 T S06 ~ 20
9. Nakorn Sritamarat 208 242 247 304 46
10. Karen Tribes 950 874 987 1095 15
11. Nakorn Pathom 532 504 525 666 25
12. Chinese Baptist 924 981 998 1044 i3

Totals 21322 22210 24526 26691 25%

*No new report for 1973.
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In this three-year period the Thai churches had anannual
growth rate of 8%, while the Chinese churches in Districts Se-
ven and Twelve combined only grew at a rate of 3%. Many of
the churches in north Thailand made serious efforts to win new
people to Christ, but the Chinese Christians made no compa-
rable effort.

The growth or non-growth of the church depends not only
on the responsiveness of people in the community, but also on
the kind of efforts made by the Christian people for the conver -
sion of others. If no one is being added to the church, it may be

L/trejause Christians are doing nothing for the conversionof peo-
ple.

TABLE 15

Comparison of Thai and Chinese M ember ship
soader - :

1970 1973 AAGR
Thai Members 18,619 23,764 8%
% of total 87.4% 89% vl
.,Tlp
Chinese 2,703 2,927 3%
% of total 12.6% 11%

GROWTH AND NON-GRONTH [0 THE

In the preceding chapter on the historical development of
the Chinese churches in Thailand, mention was made of all the
congregations making up the Seventh District. When the mem-
bership figures are examined over a period of years, it will
be seen that the Yellow Bridge Church shows some growth,
while most of the other churches remained quite static, and
some even declined in membership. This is a situation that
needs further analysis.

From 1948 to 1974 the Seventh District had an increase from
889 to 1982 members (123% increase), or an average annual

-~

.
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or three years with what seems to them a hopeless situatior,
the young preachers regquest a change to another place, and
often the pattern of defeat is repeated again.

. The additions to the Yellow Bridge Church were in three
categories:

(1) Adult baptisms (conversion growth), 586 of the total,
(2) Confirmations (biological growth), 226 of the total,
(3) Transfers from othér churches, 1”6 of the total.

The yéarly figures for each category are given in Appendix

C.

This church has had some good pastors, manv capable and
dedicated laymen, man ~Tamilies. lots of enthusiastic

g?a’n? Every year there are two or three series of special
p-r-(_a-aEhing services conducted by outstanding Chinese preachers
from Hongkong, Taiwan, Singagre, or Indonesia. Themembers
of the Church have given at least $50,000 a year for Christian
work every year since 1967.

The growth and resources of the Sapan Luang Church, as
contrasted with the static small-town churches, indicate that
Bangkok offers the best opportunity for planting new churches
in the immediate future.

HOMOGENEQUS-UNITS-IN-THE-THAL- CHURCH

There is another study that should be undertaken if clear
thinking and wise strategy are to be used in planning for the
growth of the Thai churches. This is the study of what homo-
geneous units are represented in the member shipof the church.
This type of study isoutside the scope of this paper, but it needs
to be done especially for the Thai-speaking churchesin Bangkok
and central Thailand.

dung people, two Christian day schools. and a visitation pro-
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Some of the questions for which answers need to be found
are:

How many of the members are ethnic Thai?

How many are mixed Thai-Chinese? (How many generations
back was the father Chinese?)

Are all the members of the family believing Christians?

In Bangkok, does the.congregation cater to Christians who
have come from north Thailand? from south Thailand? from
the schools and Ligiversities? from the working class?

Such¢studies must be done in order to find different homo-
geneous units of people that may be receptive to the Gospel.
If there are such receptive groups of people, ways must be
found to provide them with the opportunity to hear the Gospel
and draw them into churches where they will feet at home.

For instance, | believe that a large percentage of the mem-
bers of the Thai churches in Bangkok are either ethnic Chinese
or mixed Thai-Chinese who are Thai-speaking. There are very
few ethnic Thai who have become Christian. 1 am not able to
prove this by resear ch, and | have not had opportunity to observe
these congregations car efully, but | believe this tobe so. | know
that many of the pastors of the Thai congregations and the
officers of the national church organization are of mixed T hai-
Chinese parentage. This is a significant fact, and indicates the
kind of people that the Thai church might approach with good
results.

In this connection, a survey of the students in the Christian
schools is also important. How many studentsarefrom Chinese
homes? How many are ethnic Thai? If the school chaplain or
the Christian teachers were to visit in the homes of the students,
what languages would they need to know in order to communicate
with the parents? Can these families be invited to any of the
existing churches and find "their own kind of people" there?
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Edward Pentecost in Reaching the Uureached (1974: 9111)
proposes the following eight indicators to help in discerning
whether or not a people is likely to be responsive to the
Christian message.

=

Culturechange

Political change

Economic change

Migratory patterns

Linguistic change

Religious change

Prototype image of what they would Ilike to be
Degree of influence of Christianity

O NOW»A LN

The changes experienced by the overseas Chinese in most

of these areas would indicate that they should be quite reccptivg;'."

to the Gospel, if itiscommunicated to them in the right manner.

What is the answer to the question, how responsive are the
Chinese? There are indications of both resistance and recep-
tivity. Chinese churches in Hongkong, the Philippines, Singa-
pore, and Indonesia have all seen much greater growth than the
Chinese churches in Thailand. Chinese in those countries have
been responsive to the Gospel. Why nat in Thailand? There is
a need to keep on studying, keepon seeking, and keep on praying
until the way is found to win them to the Lord Jesus Christ.

In conclusion, where should the Chinese in Thailand be
placed on the resistance-receptivity axis?

. 3
0 5 10
Resistant Receptive
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CHINESE CONCERN
FOR EDUCATION

The three largest Chinese congregations in Bangkok are ail
operating their own Christian day schools on both the primary
and secondary levels. Some smaller congregations in the pro-
vincial towns have also started kindergartens and look forward
to the development of primary schools. The initiative for these
schools has come from the church members themselves, and
the financing of them has been accomplished without very much
foreign mission subsidy. ‘

Some of the reasons that Chinese Christiansgivefor placing
a high priority on Christian schools are presented below.

(1) The first reason given is that theirchildren may receive
their education under Christian auspices. Buddhism is thestate
religion of Thailand, and taught in all the government (public)
schools. The regulations covering private schools allow Chris-
tian schools to teach Christian beliefs and- morais instead of

children indoctrinated with Buddhism’in the schools, they give
strong support for their own church-sponsored schools.

(2) A second reason is that they.hope this will give their
children an opportunity to learn more Chinese. ChineseChr i s-
tians, along with the Chinese community in general, place high
value on the transmission of Chinese language and culture to

a
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their children and grandchildren, and see the school as an im
portant place to acconplish thi s. Western nissionaries have
not often supported the Chinese in neetingthis felt need. Some
have seen the Chinese church schools as conpetitive to the
mission-established school s. They also fearthe Chi nese school s
wll retard the assimlation of Chinese into Thai society.
(M ssionaries thenselves, however, also establish their" own
school s for the education of their childreninEnglish, and woul d
never al l owthe assinilation of their.childreninto Thai society.)
Chi nese school s as operated under the present government re-

gulations enable the students to live within both Chinese and

Thai soci eties.

The general community regards the church’s work in
school s as **education for edncation’s sake," and different from
some ot her individually-owed private schools whose purpose
seens to be financial profit. So 70-80%of the students in the
Christian schools come fromnon-Christianfamlies, whochoose
to send their children to these school s because they regard the
training given as superior tothatof ot her private or gover nnent
schools.

(3) The Chinese Christians regard this willingness of non-
Christians to enroll their childreninthe church schools as their
God-~given evangel i stic opportunity. Great inportance is bl aced
on the daily chapel service and the teaching of Christian truth.
Al the students are taught to pray and to menmori ze Scripture.

They are encouraged to attend Sunday School and youth activities-

at the church.

The Chinese have traditionally had a high regard for tea-
chers. Although-the position of teachers in overseas Chi nese
society is lower than in China, still parentsare appreciative of
the efforts that teachers make to educate their children. The
rel ati onship established between the school and the home pro-
vides the church with a great opportunitytoapproach the fanly
and speak of the benefits ofthe Christianfaith. In fact, wherever
Christians are engaged in school work, whether as individuals
or as a church organization, they should regard the bridge it

2

gives themto the fanily ©of the siudent as their greatest evan-
gelistic opportunity.

(4) After classroomfacilities areconstructed, these school s
are seif-supporting financially, and in some cases provide
resources for additional expansion of church work. Chinese
busi nessnmen are very skillfu in handling the finances of the
school so that it does not become a burden to the church.

The maj or problem facing the churches in regard to their

- schools is that of finding capable Christian teachers. The=

Chi nese churches are able to rai se money for school buildings,
get governnment perm ssion to open a school and attract |arge
nunber s of students. But the churches arenot produci ng Chrig~
tian teachers. Except for the top admnistrators, they muszt
rely on non- Chri stians to staff the school s.

Attenpts to solve this probl emare being made by providi ng
schol arship aid for those who want to nmmjor in education ang
by €NCGu.aging nristian young people to enter the teaching
prof ession. However, response fromthe church famlies has
been very weak. -
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INDIGENOQOUS
CULTURAL
ADAPTATIONS

Christianity has been introduced into Thai | and by West er ners
and is general |y ¥égarded as a "foreign religion." Its institu-
tions are foreign. The architecture of its buildings is foreign.
Its nmusic is foreign. Its enphasis on individual conversion
and the separation of its members fromtheir original social
re!zxtionships al so cause people to regard it as foreigr. This
foreignness of Christianity as introduced and practiced in
Thailand constitutes a difficut barrier for the present-day
m ssionary to over cone.

Presbyterian mission admnistrators have attenpted to
sol ve this probl emin the fol | owing ways:

(1) By elevating Thai Christians to all places of leadership,
and restricting m ssionaries from hol ding adm nistrative posi~’

tions inthe church,

(2) By transfer of the ownership of mssi_on property to the
Foundat i on of the Church of Chri st inThail and, and by transfer-
ring authority for al educational and nmedical institutions to

Thai Christians.

(3) By engaging a Thai |awyer to be the mi ssion treasurer.
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(4) By dissolution of the m ssion organization in Thail and
and by placing Presbyterian personnel under the jurisdiction
of the Thai church as fraternal workers.

(S) By encouraging other Asian nmissionaries to come and
work in Thailand, in order to present an international i mage

of Christianity.

These steps are al necessary steps if the Christian church
in Thailand is to acquire a sense of selfhood, but they do not
directly solve the question of foreignness and indigeneity.
These steps are inportant for the improvementof rel ati onshi ps
between national Christians and Western mssionaries. The
writer’s experience as a "fraternal worker" has been a happy
one, as he has been accepted as a brother in Christ by Chi nese
Chri stians and has been given opportunities to usehis spiritual
gifts for mnistry to the church and for evangelism He feels

“further that the missionary - must identify hinself with the

Christian community as a prerequisite for evangeli smwhich
..as the goal of incorporating newbelievers intothat community.
If a mssionary does not have the respect and acceptance at
the Christian comunity, how can he expect L0 gain the respect
of the non-Chri stians?

But this does not solve the problem of foreignness or
indigeneity of Christianity in Thailand. Wth Thai |eaders in
control of the church and the church institutions, they may
choose to move in the direction of indigenous cultural forms,
or they may retain the Western forns as they have received
them Furthernore, some of the indigenous adaptations made
by the Chi nese Christians woul d not be suitable for Thai Chri s-
tians, and vice versa, because they represent two different

cul tures.

(1) Chinese New Year is the nost inportant holiday obser-
vance for the whol e Chi nese community. Christians, like non-
Christians, observe New Year's Day by cleaning the house.
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- 1f the person died at home, and if the'home is !arge enough,
the coffin will be placed downstairs inthe front roomfor 3-7
days of funeral services. The length of the cerenpni es depends
on the age and position of the deceased and the conveni ence of
the famly. If the home is not |arge, the coffinwll be takento
the church for the funeral cerenonies.

Fri ends and relativesare notified ofthe deathand the funeral
arrangenents, by word of nouth, by printed notices,or by paid
announcenent in the newspapers.

If the person died at the hospital, the coffinis takento the
church, where nightly services are held. Member s of the be-
reaved famly wear nourning clothes of burlap, white cotton,
or black cloth, depending on their relationshipto the deceased.
Friends and relatives attending the funeral are expected to
wear black, dark blue, or white clothes to showtheir sorrow

and syfpat hy for the famly.

Friends and relatives express their synpathy by sending

floral weaths, large cloth banners with appropriate expres-
sions in Chinese woiJs sewed onto the banner, or gifts of
money to help the famly with funeral expenses.

The cerenony held each night is about an hour |ong, and
i ncl udes the following el ements:

1. Statenent about the deceased

2. A short Bble reading as a cal to worship

3. Hymn .

4. Prayer .

5. Scripture reading

6. Hymn or Special Misic

7. Sernmon - .

8. Prayer

9. Hymn

10. Benediction

11. Announcenent about burial tine and arrange-
nment s ‘

v

o’

12. Invitation for all t‘o stayfor refreshnents provi d-
ed by the famly.

Themes for the sermon fall into several categories:

1. Appreciation for the life and contribution of the
deceased, enphasi zi ng his exanpl e for the living
to emul ate.

2. The bliss of those who have died in the Lord.

3. Rewards for faithfulness in the Ki ngdom of Hea-
ven.

4, Words of confort for the sorrowing famly.

5. God’s pronises for both the present life and the -
hereafter.

6. The Christian doctrine of filia piety and respect
for parents.

When there are fromthree to seven services for each fune-
ral, all of these thenes may be touched on.

The burial is held on the third, fifth, or seventh day after
death. Before the coffinis remved fromthe home or church
to be taken tothe cenmetery, a short ceremony is held. It con-
sists of a hymn, a Scripture reading, and a prayer. Most of
the Chi nese churches in Thailand have their own ceneteries.
After the funeral procession has reached the cenetery, a fina
cerenony is held at the chapel there. The coffinis put into
the grave with a conmttal cerenony. Theneach person attend-
ing is presented with a handkerchi ef by the bereaved fanily,
and refreshnents are served.

In this description of the Chi nese Christian funeral, it wlil
be seen that some pre-Christian Chinese forns have been
retained, and are used to express Christian neanings. The
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pastor and member s of thc church have the opportunlty to neet
a Iarge number ‘of relatives and acquar nt ances at ‘these cere-
moni es. These contacts can be foll owed up’i h hopes of further-
ing a “web movement of extended family and relatives to

Christ,

.=« Avery inportant aspect of the funeral forthe pastor is that
.all, who attend, both .Christian and non-Christian, are in the
frame of mind to give close attention to the Gospel message
of redenption and victory over deat h.

CEREIDNIES NEW voves sranes

I FAETORES‘

Christian cerenoni es for new homes, stores, and factories
are perfor rred on two occasions. Thefirst i s for groundbreak-
ing'and’ the begi nni ng of constructl on. Non Christians have a
ritual for appeasing the spirits of the land who may be di st urb-
ed by the work of constructron There is'a fear that the spirits
may cause accidents or sickness if they are not appeased by
sacrificial offerings and prayers<

Does the Qhristian still fear the adverse effects of ant ago-
nized spirits? Perhaps. But for the pastor, this is an oppor-
tlinity' to affirm that heaven and earth are created by God.
The earth is the ‘Lord's and the fullness thereof. God hears
our prayers and protects his own. The cerem)ny i ncl udes:

.t

1. Ahym, “This i s lvy Father's vor | d”

_ 2. Acripture. reading.
. 3. A brief statenent
-tection .
4. . Aprayer for God's bl essing.

abbut God' s power'and pro-

COten non-Christians ‘are engaged .in the construction project,
and a cerenony such as this may become a Christian witness
whi ch enabl es themto sec the protectionolGod and Ilis control
over the spiritual forces seeking to harmmen.

The second cer enony occurs when the building 15 conpl et ed
and ready to be used. A larg: number ol relatives,

{riends,
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and business associates are invited to be present for the

occasion. The cerenmony for the new home is as foll ows:

1. Brief statement about the famly and the occa-
sion of their moving to a new home.

2. Call to Wrship and Invocation Prayer

3. Hymn

4. Reading of Psal m 127 and 128

‘ how to enjoy God's

5. Ten-m nute sernmon on
bl essi ng on -family life.

6. Prayer for God's blessing on the familyand their
concerns.

7. Hymn

8. Benediction

The famly then provides refreshnents and invites the

guests to tour the house.

The cerenmony for the opening of a store or factory is
shorter, but the purpose is the same, namely, to pray for God' s
blessing on the enterprise. This may sound strange to Wes-
terners who conpartnentalize their religious activities and
their secul ar occupations. But even non-Christian

Chi nese cormmon people have always felt that, even with

the utnost exertion, human abilities and eflorts al one were

not sufficient to guarantee physical well-being, econom c

success, or famly harnony. There was al ways the prof ound

feéling that success or failure in these respects was not
entirely within human control, but needed the blessing of

spiritual forces (Yang 1960:28).
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Christians have the all-important words of Jesus:

Abide in me, and | in you. As the branch cannot'_bear fruit
by itself, unless it abides in the vine, neither can you unless
you abide in me. | am the vine, you are the branches. He
who abides in me, and 1 in him, he it is that bears much
fruit, for apart from me you can do nothing (John 15:4-5
RSV).

Those present gather on the sidewalk in front of the store.
The pastor states the occasion, reads a passage from the Bible,
and prays for God’s blessing on this enterpriseand all who are
connected with it. Then he pulls a stringto draw a cloth cover -
ing from the sign board, saying the words, “In the name of
Jesus Christ, | now open this store. May God grant blessing
and success. Amen." Then the host invites the guests to tour
the premises and provides them with refreshments.

Among such ceremonies that the 'writer has performed are
those for a corrugated-box factory, a gas station, a cosmetics
factory, a used car coinpany, a small departmenl store, a den-
tal clinic, a doctor's office, a clothing factory, a plastic shoe
. factory, a detergent factory, a stationery siore,ajewelry store,
a photography studio, a marble quarry, a shopping center, a
legal office, a furniture store, a goldsmith shop, a printing
company, a private hospital, adress~making shop, a restaurant,
and many others.

After the ceremony for the opening of a new home or store,
the family makes a special thank-effering to the church, and
gives the officiating pastor a small gift to express their gra-
titude to him.

WHO WILL SOLVE
THE LEADERSHIP
PROBLEM?

The leadership problem of the Chinese churches has two

aspects: (1) personnel for the admipistration of the church
and the nurmns! and (2) personael far theexan-

gelizalion of Chinese outside the church. et
.—'.__———*-—-’_

ful

FOR THE CRRESTIAL  CORNUNITY

There are two missionary families serving as fraternal
workers with the Seventh District, CCT. One isthe Rev. and
Mrs. David Luo, of the United Christian Missionary Society,
who is serving as principal of the Bangkok .Institute of Theolo-
gy. His training and abilities make him a suitable person for
his present position. He has six years until he reaches retire-
ment age.

The second family is the writer's family, of the United
Presbyterian Church. He is a District pastor and serves as
advisor to all the churches of the District. He will help the
District to acquire "church growth eyes' and take steps for
the establishment of new churches. He¢ has tweve years until
retirement.

The American Baptists have assigned Miss Louise Giffen
and the Rev. and Mrs. Keith Tennis to help in Sammuk Chris-
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Christian community. of about 9,000 people. But what about
the tremendous unfinished task of evangelizing the 3,000,000
Chinesein Thailand?

. The people sent by the mission societies of America are
not doing it.

The present Chinese pastors are doing it only in a limited
way.

The church has not seen the necessity of organizing special
groups which will dedicate themselves to concentrate on this
task until it isfinished.

The church members are doing some near-neighbor and
kinship witnessing as individuals.

But who will take up the responsibility for the effective
evangelization of these millions while there is still opportunity?
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STRATEGY FOR
GREATER GROWTH

From the foregoing analysis of Chinese churches, the fol-
lowing points stand out:
C A
(1) Chinese churches have grown at a faster rate than Thai
churches, even though the financial resources and personnel
of the missions were concentrated almost ¢ntirely upon ser-
vices related to the Thai churches.

(2) The two large Teochiu churches, Sapan Luang and M ai -
trichit, have grown more rapidly than the other Chinese
churches of the country.

The conclusion to be drawn from these two facts is that
the greatest possibility for future growth is in the Chinese
churches of Bangkok. Stralegy for grealer growth should begin
here. The suggestions thal | have to makearc whal ~cem to me
to be reasonable and productive, but the decision a5 to whether
or not these suggestions will bg adopted ¢rused is one that only
the Chinese church leaders can make. The Chinese Christians
themselves must desire the conversion of Chinese to Clirist
and the multiplication of Chinese churches. As Or. Amlrew {ih
says so often, "If the Chinese are not interesicd in saving Chi-
nese, who will be interested?" If the Chinese churches are mo-
tivated for growth, have faith that they can grow, set bo'd
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goals for growh, and work to achieve these goals, then we
can expect to $£€ Cod at work inanewand exciting way among
the Chi nese of Thail and.

. pOLY  CHURER  GRONTH FENTRARY 4T THE
COPEREGHTIONEL  LETEL

It isthelocal congregations that nust grow bigger, as well
as establish daughter churches. They nust also produce the
peopl e and contribute the money that wll result in overall
church growth. Therefore, the local congregation nust be mo-
tivated for growth. This can be done through the hol ding of a
church growth sem nar for al the officers and members of the

congr egat i on.

I suggest that the first church growth seninar be held at
the 'Sapan Luang Church. It is a gr'o‘i/\'/i ﬁ'g church. It has many
potential |eaders of great capability. It has a |arge group of
enthusi astic young people. It has the financial resources to
acconpl i sh any work in which the peopl e are united. But it has
been called a "sleeping giant," both by out si ders and by some
member s of the church, whofeel thatthe Church is not fufilling
its potential for the cause of Christ.

In preparation for the sem nar, each of the 500 famlies in
the church shall be asked tofill out a survey questionnaire
(see Appendi x E) . It consists of three maj or sections: (1) con-
cerning individual conversion and spiritual life (2) concerning
the famly; and (3) concerning the church. This should be
finished at least a nonth before the seminar begins in order to

have adequate tinme to tabul ate and anal yze the data gai ned from

the survey. The sem nar can then use the information fromthe
survey to focus attention O the foll owi ng questions:

(1) Is it God's will for the Chi nese Church inThaiIandto
gr ow?

(2) How do churches grow?

103
(3) How has the church grown in Thail and?
(4) How do Chi nese become Christians?

(5) What are the present strengths and weaknesses of the
Sapan Luang Church?

(6) What opportunities do we have in Bangkok?

(7) What gdals shoul d be set for growth?
(See Appendi x F) .

A map of the city should be obtained and the residence
of each fanily plotted on the map. |f possible, areas of maj or
concentrations of Chinese should also be plotted on the map.
Sl um areas, industrial areas, business centers, new housing
developments, and suburban residential areas should al

be marked. Main bus lines and transportation rcu:¢s should °

be indicated too, as this influences the decision as to uhere:
a church neeting center should be |ocated. J

Information regarding the past history of the church. with
graphs showing the increase »f membership and the rzte of
grow h should be drawn. Graphs show ng conparative growth
of Thai and Chi nese churches, andofcityand country churches,
shoul d be prepared.

These diagnostic tools—survey questionnaire, map, and
graphs of growth—will al help people to see both where they
are and where they should go. Hopefully, at the close of the
sem nar, the officers and members of the church will be mo-
tivated to make definite plans for church growth by expansion
(increasing the menbership of the central church) and b ex-
tensi on (establishing branch congregations in different sections
of the city). :

(Note: The involvenent of different people in doing the
surveys, making the map, and drawing the graphs wll do a
great deal to create interest in the sem nar and contribute
to its success.)

R |
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seminar, along the same lines and with the
same preparation, -should be held at the Maitrichit Baptist
Church.

The second

. Later seminars could be held in some ofthe larger churches
in the provincial centers—Chiangmai, Haadyai, Yala, Cholbu-i,
etc.

To Plant New Churches

The Seventh District should appoint a committee with spe-.

cific responsibility for making a survey as to the areas of
Bangkok where new churches should be established. This sur-
vey would include the number of Christian families in a given
area, their church affiliation, their home language, and whethar

or not they could be brought together into a harmonious new'

fellowship a@s a nucleus for a new church in that area. The
survey should also include the total number of Chinese in
the area, their economic and social characteristics, and their
degree of receptivity to the Christian message.

If it is desirable to plant a new church in the area, two
possibilitieé should be considered: (1) a house church, or
(2) the establishment of facilities for public worship, Christian
education, youth activities, Christian fellowship, and service
to the people of the community in the name of Christ. This
might be by renting a building, or it might be by purchase of
land and construction of facilitics according to a good plan.

In the past, several attempts have been made to do evange-
listic work through the use of storg-front buildings, but they
have not produceu good resulis, The emphasis was on preaching
with the hnpe of attracting people walking by, causing them to
stop and listen. Often the Christians who came to participale
were from other areas and did not know anyone in the area
where the mission was located. When they came to help in

— — et ——— e e e —
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evangelism, their part was to distribute tracts to people
passing by, to help with music, or to preach. If there were
Christians in the area, they felt quil: conspicuous meeting
in the room where the whole front door opened onto the Side-
walk, They did not feel that there was adequate spiritual nur-
ture either for themselves or for the members of their family,
and preferred to attend a church that had a more adequate
program. In addition, noise from the street traffic made it
difficult for both speaker and listeners to communicate. In
short, this approach in these facilities, was not effective for
either the Christians who should have been the nucleus to start
a new church, nor for non-Christians who were to be reached
with the Gospel.

In urban society there are other factors to consider than
just geographical location. People are drawn together m__[g\
by mutual interests and friendships, mroxlmlty So
house churches might also be established for different linguis-
Hakka, Mandarin, Hainanese), for people
from the same rural area who have moved to Bangkok, and for
other homogeneous units of the population, such as extended
families and factory workers.

Special attention should be given to coordinating the efforts
of the central church and the manv house churches related to
it. Perhaps somethlng can be learned from the Brazil for Christ
Church in Sao Paulo, Brazil. Their big meetingsare on Thurs-
day and Saturday when 5,000 crowd into the central cathedral.
On Sunday the attendance drops to something like one hundred
because so many members are in their growing daughter
churches scattered throughout the city (Wagner 1971:188). In
Bangkok where Christians are such a small minority of the
population, meetings of larger numbers at a central church
give a spiritual and psychologigal boost to people. At the same .
time Christians need to be at work in smaller groups for the
winning of non-Christians to Christ.

To Develop Techniques for Family Evangelism.

A. L. Tuggy has provided a good definition of family

-evangelism. He says, "Family evangelism is that strategy of
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evange'lization which specifically aimsat winningwhole families
to Christ and his Church as they respond to the Gospel through
mutually interdependent decisions® (1974:17).

The Bible shows us that the family is established by God,
and is the focal point of His redemptive activity. Noah and his
family were saved from the flood (Gen. 7:13). The passover
was celebrated by families (Exod. 12:3-4, 21-23). Joshua, as
representative head of his family, pledged allegiance to God,

saying, "As for me and my house, we will serve the Lord"
(Josh. 24:15).

In the New Testament we have accounts of the conversion
and baptism of people by families and households, including
Cornelius (Acts 10:7, 24), Lydia (Acts 16:15), the Philippian
jailer (Acts 16:‘31-34), Crispus (Acts 18:8), and Stephanus (I
Cor. 1:16). The New Testament church was not built up of so
many individual Christians but of basic social units, of organic
wholes, which were the fundamental rells of sociely. namely
families. We must note that this conversion of larger and
smaller groups in Acts, in which the family stands out promi-

nently, was wholly carried on by the Holy Spirit (Boer 196l:
166).

The history of God's chosen people, first the Jews and
later the Christian believers, shows how important the unity
of the family is for the stabilityof society, for the transmission
of the truth from one generation to another, and for the attrac-
ting of other people to God.

This approach is also culturally relevant inwinningChinese
to Christ. Where the issue of religion is concerned, it is the
family that decides. In Chinese society it isthe famiI)‘/ relation-
ships that bind the family together. It is regarded as a great
sin fur parents to neglect their children, [or children to be
disrespectful toward parents, for husbands and wives to get a
divorce, or for brothers and sisters not to be harmonious and
mutually supportive. A Chinese will more likely have a lender
conscience and a sense of guilt for failures in these areas than
for other acts of wrong-doing.

s

A YOUNg person who becomes a Christian against the wishes
of his parents is regarded as a traitor to the family and as
doing a great wrong in breaking the family unity. In this situa-
tion, Christianity is seen as a great ¢vil. But where the gospel
can preserve and strengthen family units, it will be seen as a
great g'ood.

Chua Wee Hian, a prominent evangelical student leader in
Southeast Asia, found that evangelism among Chinese students
could not be separated from the home..He said, “Ina Chinese
church where | was the associate pastor, w discovered that
most of the CONVErsions (about 80 to 100 per year) took place
in the home" (Chua 1971:29),

The Rev. Martin Hsu, founder of the Tunghwa Church, Kee-
lung, Taiwan, lists some of the methods he has used in establish-
ing five new congregations: ’

{*-" (1) Seek out families in need, {rouble, or illneb

Counsel with them and pray for {hom,

{ (2) Seek out the oldest, most autharitative figure in the
} family and first preach the Gospel to liim,

(3) Seek out the most superstitious people, as their re-
ligious zeal is a good indicationoftheirdevotion. They make
the best Christians. Those who believe nothing before he-
coming Christians usually make lukewarm Christians after-
wards.

(4) Do not emphasize youth work. Youth rarely manage
to lead their parents to the Lord. Their conversions often
result in rejection or persecution by their parents, thereby
closing the door to futu.re 'contécts wilth the parents.

(5) Thoroughly instruct each adult on his or her res-
ponsibility to lead the children to the Lord (and not the¢
other way around). |If they feel unqualified to witness to
their children, have them bring the children to the church
for the pastor to instruct.

e — e
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(6) Let the decision to follow Christ be a family deci-
ion. Do not deliberately obstruct the function of family
connections, "the bridges of God,” by ignoring the possibi-
lity of the majority to trust in the Lord.

(7) No household can receive buptism without first,
in their own home, publicly westroying all household idols
(Swanson 1971: 13-14).

Visitation teams.should be formed and trained for family
evangelism. New homes to visit may be relatives of church
members, parents of children enrolled in the church schools,
parents of young people in English classes, contacts made with
patients in the hospital. neighbors and friends of church mem-
bers, etc. .

_§ib|e study materials should be prepared for families to
use in studying Christianity. first hand in order to make an
intelligent decision regarding acceptance or rcjection.

Opportunities should be sought in the homes to present the
Gospel to the family as a whole. The head of the family, es-
pecially, should be present. The Christian worker can prepare
a series of Bible studies to present to a family that has shown
an interest in the Gospel. In some cases, it might be possible
to start a house church with a few families in one neighborhood
who hear the Gospel .and turn to Christ at the same time.

To Promote Factory Evangelism
—-—-_-—‘_-_—_"‘-_-'

The success of the Lim family in winning their factory
workers to ChFist and €stablishing a new-church-among-them
points to another possibility for effective work. Several other
members of the Sapan Luang Church also own factories that
employ from 40 to 200 workers. The church-planting team
should convene these factory owners to look for further oppor-
tunities along this line. Some ofthe newly-converted laborers
could be part of the team, to share their spiritual experiences
with Christ with other non-Christian factory workers. Young

people from the church, as well as a fulltime specialist in this
field, could also be part of the team.

Some of the workers have migrated to Bangkok from rural
areas. The team should seek opportunities to join with the
worker in witnessing to his relatives and friends in his original
home. With God's blessing, this could result in the formation
of some new rural churches too.

To Devise Training Programs

In order for these various aspects of urban eévangelization

"to be carried out, it will be necessary for the team to devise

training opportunities for the leaders of the house churches,
for the members .'of the family visitation teams, and for
the people who plan to participate in factory evangelism. The
faculty of the Bangkok lnstitute of Theology and the pastors of
the churches should plan for evening adult classes thal will
help people to develop skills in the type of work they volunteer
to do. As the work develops in each area, it may bec necessary
to engage staff workers to assist the lay leaders.

M corierrse “THE srovesr vsson

In view of the many ditlerenl peoples and cultures in
Thailand, it is extremely important that the Chinese churches
establish a para-church mission to participate in the task
of evangelization.

Some of the peoples that might be considered as fields
of work include the 5,000 Yunnanese in north Thailand, the
200,000 Karens in northwest 'I_'hailand, and the northern
Thai in Chiangmai and Chiangrai provinces.

The Mandarin-speaking Yunnanese live in scattered commu-
nities in north Thailand. They have PNed to Thailand because
of the Communists, and have been moved from place to place
by the Thai government. !nitial contacts by Chinese pastors
show them to be fairly receptive to the Gospel.
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Therz is a rapidly growing church among the Karens. There
has been a great people movement among the Karens of Burma,
and there is no reason that there should not be the same type
of conversion of the Karens in Thailand.

The northern Thai, or v ao, are basically animists, with a
thin veneer of Buddhism. Their Buddhism has not helped them
to overcome fear of the spirits around them. Sixty percent of
all the Christians in Thailand are found in these two provinces.
In the past three years, there has been a 35% increase in the
number of Christians among these people, showing that they
too are responsive to the Gospel now.

Another group of people that should be considered are the
refugees that have recently fled to Thailand to escape from
the Communist take-over of Vietnam and Cambodia. They have
experienced suffering, collapse of previously-held value
systems, and are uncertain of the future. They are trying to
begin a new life ifta strange country.'They are in need of friends
in Thailand who will give them loving assistance in finding a
place to live and work to support their families. Above gif(,
they need the inner spiritual
from knowing Jesus Christ.

renewal that can only come

Procedure for Founding the Mission

to found “The Pioneer Mission" should be
presented to the Seventh District by three highly respected
Chinese laymen. Their proposal will include the nomination of
seven people to form a Mission Board. Before their names are
presented, they must understand the purpose of the Mission and
express their willingness to" serve as Board members. Their
first term —of service will run-for-three-ycars--One of the res-
ponsibilities of the Board will be the formation of "“Pioneer
Mission Societies" in each of the churches. Thesc¢ societies
will be made up of church members who voluntarily dedicate
themselves to participation in the work of the Mission. After
the Board’s first term of three years, the subsequent Board
members will be chosen by the members of the "Pioneer
Mission Societies."

The proposal

The Mission Board, at its first meeting, will elect officers '
from among their seven members. These officerswould include
a presicent, vice-president, secretary, treasurer, and vice-
treasurer.

The Board should appoint a survey team oftwo or three (not
necessarily members of the Board) to make a survey ©f the
different areas where the Mission might begin work.

The Board should also appoint a committee to promote
the organization of the "Pioneer Mission Societies" in each
church. The purpose of these societies isto Carry out mission-
ary education in the church, encourage prayer support for the
Mission's work, and raise money for the work of the Mission.
Each local society should have its own officers and committees
to carry out its work. The opportunities, the need for personnel,
and the need for funds would be presented to these societies
for prayer and for action.

As the need arises, the Board should engage staff people
to take responsibility for the plauning and prosecution wus
various aspects of the work.

Financing the Mission
To get the Mission started at the beginning, the Seventh

District should gram 20,000 Baht ($1.,000) trom its fund for new
work.

Following the founding of theMission, financial support will
come from the voluntary contributions of individuals and from
funds raised by the different societies. Reports concerning
finances will be made annuallv.to all the societies, to the Dis-
trict, to the local churches.and 10 the conlribuling individuals.

Consideration should be given 10 the holding of missionary
conventions in each church, praying that God will motivate
people to give themselves and their resources tor the evange-
lization of all peoples.
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Various Policy Matters

If there arealready churches in the areaof work, the Mission
should plan its work in consultation with them, in order to avoid

- misunderstanding and conflict, to gain their backing for new
"church planting, and to relate the new churches established to

th'e_existing church organization.

All missionaries engaged by the Mission would be entitled
to participation in the Seventh District’s pension plan, provident
fund, hospital and medical insurance, and children's education

.benefits, on the same basis as other Seventh District pastors

and their families.

The Mission and missionary personnel should give special
attention to the problems and methods of cross-cultural com-
munication.

Consideration should be given to the possibilities of sending
teams of missionaries, not just an individual, to begin new work
(following the example of the apostolic teams in the New
Testament).

Structures and policies should be kept flexible so as to be
able to meet changing conditions and new opportunities.

PREPARATION

~ FOR
POLITICAL CHANGE

CREIGE 10 THATLRND

This was written in the spring of 1975, just at the fime
when great political changes were taking place in Thailznd’s
nearest neighbors of Cambodia, Laos, and Vietnam. The Komer
Rouge army, with the help of North Vietnam and Red Criina,
overthrew the Lon Nol government in Cambodia.The Vi®* Cong,
also with the help of North Vietnam, Red China. and Rutsia,
gained a military victory over all of South Vietnam, and =sla-
blished aCommunist government there.

Thailand is now faced with a new political situation. with
Communist-controlled countries right on her boerders. Thailand
has often been described politically as being like a beamboo
swaying with the wind. For the past 30 years the governments
of Thailand have been strongly anti-Communist and pro-Lnited
States. Thai people felt threatened by the economic powz2r of
the Chinese within their country, and by the size and pPQ% &r of
the People's Republic of China to the north of them. Thas fear
a kind of Chinese imperialism that will destroy their autonomy
and freedom.

Thailand sent troops to South Vietnam (il American €xXp2nsc)
to fight against the North Vietnamese. They also provided air
bases from which the United States bombed North Yietnam.
Now there is the possibility that Hanoi will try to take revenge



