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PREFACE

God's word in Romans 10 verse 14 states: i
|

"How then shall they call upon Him in vv‘hom they have not
bel i eved? And how shall they believe in H m whom they
have not heard? And how shall they heat without a
preacher?"

Wth more than one thousand m ssionaries in the coun-
try, Thailand is well served in respect to| foreign endeavor
to bring the gospel to its people. As fori national preach-
ers, many churches have to do without a paétor as a
consi derabl e nunber of Bible school graduaties do not go into
full-time pastoral work.l! But nedia evang(ielismwith
traditional drama, radio, cassette m nistr i?es, Christi an

literature and the Jesus film has been well developed.? So

there are preachers — and yet, so few hear.

!
lpatrick Johnstone, Operation Wrld (Gand Rapids,
MI: Zondervan Publishing House, 1993), 531.

2Ibid., 533!
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ﬂThe earliest witness to the Thai started in 1816 in
i_i

Burm&. In the 160 years of -Protestant m ssion work in Thai -
| and lfollowing these beginnings only 0.43 percent of the

popuﬂation have received Christ and during the more than 400

years of Catholic missions a nere 0.6 percent were
conveirted. This nmeans that the national Christian witness
I

)
in Thailand amunts to 1.03 percent of the population out of

}f{Bé,Fﬂlgr(b\Qﬁh pPErEenb BEef YRMILA1ERd Sconpl & WeBdS@MS clLdk ut ki s

' spiriit appeasenment, occult practices and Buddhism I'i nked up
with|a social cohesiveness out of which few dare come.*
Thisuposes t he question whether the Thai can really hear
whenchey are told the gospel.

In this thesis |I will present in the first chapter an
intr&duction to the thenme as well as early findings. Chap-

ter two is concerned with the Thai cultural context of com

' muni?ation. Its educational content in respect to the

teacﬁing of values and practical results in a rapidly chang-

ing society will be highlighted. In chapter three the
Ramakien as a precedent of contextualization will be
expl ained and its influence on Thai society observed. Then

; Jalex G. Smith, Sianmese Gold - The Church in
Thailand (Bangkok: Kanok Bannasan, 1982), 12.

4{Johnstone, 531.
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the Buddhi st world view will be contrasted with the biblica

one in chapter four. Having said all thié, a chapter on

Scriptural principles of contextualizatioh will follow
(chapter five). It will also offer furth?r suggestions for
contextualization in a Thai setting. Inichapter six a model

of contextualization, nanely contextualiz?d stories on the
bi blical version of creation, will be introduced and the
seventh chapter will conclude with an eval uati on. Furt her -
mor e, appendix one will contain the exegeFis for the stories
concerned and appendix two will supply th? Thai translation
for the stories presented in chapter six.i

It is ny conviction that all the efforts described in
|

this paper will be in vain if the spiritual battle to be

fought is not seriously taken on in prayer. . Everyone

i nvolved in spreading the gospel in the spiritually needy
country of Thailand is called to prepare;phe ground prayer-
fully® as Elizabeth Wagner suggests in hd} very insightfu
book "Tearing Down Strongholds" and to subport new and

mat uri ng Christians by prayer.® The Iaboﬁers on the

frontlines in Thailand are in dire need ok t he kind of

Elizabeth WAgner, Tearing Down Strongholds - Prayer
for Buddhi sts (Kowl oon, Hong Kong: Livinq Books For All,
1989), 29-41.

i
6Ibid., 42-61.
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prayerful support from Christians in other countries as is

‘being‘l[ al ready pronot ed by agencies in the West.’

i
IT sincerely hope that this paper will be of help to all

I
i

who sli‘;eek to understand the Thai people and who have a

|
burnj|.ng desire to share the Good News with them or to enter

intofa covenant of prayer for their salvation..
I

;;‘ 'e.g. "Adopt a People," in Bulletin of the U.S.
Cent2r of World M ssion 1-2 (January - February 1993), 6.
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CHAPTER |

| NTRODUCTI ON

i

|

As a newcomer to Thailand, observing nmy Thai friends
|

alwayg left me with questions: how did they arrive at their
conclusions? Their logic appeared different and so were
thei:lresults. How could I ever understand their way of
thinking? The key to their world seemed to lie in their

undeﬂstanding of thenselves and of the worl d.
/

iOne day | came across the English translation of a
shorﬁ extract of the Ramakien, an Indian epic called Rama-
yana 'which had been adopted by the Thai people and named

"Ramekien" . In reading the booklet a whole new world opened
p

up tg me: it was a description of the unseen world of

|
sMri%ts whi ch was presented as sonething as real as the

'visiﬂle wor | d. On checking back with my Thai friends they
i
| et ne know that this was indeed the way they perceived

11
their world. This realization was a heavy shock to ny West-

ern mind and only by neditathpg on this fact and getting

[y

w
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addi ti onal information by observing my Thai surroundi ngs and
noting the conmunication ways in Thai | and coul d | slow y,
and | guess, only in part, adjust to this extremely foreign
t hought system However, | realized that it was much easier
now to follow their thought patterns and | could, in sone

i nstances, predict reactions Br even envi sion how a whol e
situation would devel op.

Apart from this amazing discovery | wonder ed whi ch
val ues were taught in the Ramakien? \Which values were
accepted by the Thai people? Who taught them and how? As
for me, | had been introduced to ny Western world view and
val ue system by ny parents and grandparents; through the use
of stories told at bedtine or during holiday seasons;

t hrough déliberate training; through text books and litera-
ture; and through the church —to name onfy the main re-
sources. So, howis it done in Thailand? Who or what

i nfluences the establishing of a world view and values in
children and adults? :

Soon after these di scoveries, while fn Ger many, |
crossed paths with Professor George W Peters who encour aged
me to write biblical stories for Thai people. Quite excited
with the idea | set out to wite on the creation of the
world, only to cone to the conclusion that ny Thai friends
woul d have no idea of whom and what | was speaking. Thus

the "Pre-creational Story" was devel oped, introducing the



3
Thai fco God's character, the Trinity and God's plan of
sal vati on. Several other stories foll owed.

Upon returning to Thailand | paid special attention to

the use of stories in teaching and found the following:
beforF the age of mass media had hit Thailand in the early
sixties, values were mainly taught via story-telling. It
was the Buddhi st priests who were entrusted with the imense
task of teaching the people how to live, how to behave and
how tb fill one's role in society. Throughout, Buddhi st

teaching formed and still forms a significant part of the

training process. Life and religious practices are deeply
interrelated. The values taught cover every aspect of life
necessary to produce the Buddhist ideal - a balanced life in
harmony with nature.

The teaching of values and behavior to the Thai people

have |peen established for a long tinme. In times not so |ong

past lit would go on as follows: the monks would call the

population to the village tenple at certain intervals for

instﬂhction on day-to-day matters or on special themes. Or

t he t&aveling monk woul d set up his bright saffron col ored

1\,
umbrella in the rice fields outside the village to teach the
popul ati on. On learning of the monk's arrival the whole

village would assenble with mats and umbrellas to where he

had settled, and be prepared to spend many hours 1|istening

to NHS teachings. It was a fun activity as people gathered

5



together with friends, eager to hear something new and enjoy
the di scussions. Difficult questions - even those
pertaining to law and order and which could not be agreed
upon by the village elders but also some on world view or
petty behaviour - could be asked and solutions with distinct
values were offered in story form Characteristically the
teaching conprised parables, a climx and then was
par aphr ased. Typical instruction m ght have gone sonmething
like this: First, an extremely bad solution to a problemwas
offered; the answer to it had to be a deliberate "no". Then
an unrealistic good suggestion was presented; however, the
answer had again to be a strict "no". At last the solution
canme as the middle path of Thailand's Theravada Buddhi sm
not in the extremes lay the answer but a well bal anced
answer and the subsequent behavi our served society and
nature best.® On the people's return home the |essons
| earned woul d be recalled in their illustrative form and
this way served as a treasury well guarded and adhered to by
the |isteners.

Since radi o and, particularly, TV have cane to Thail and
in the early sixties, and since it seens that governnenf

school s and ot her educati onal insyitutions have taken over

8Klaus Hoppenworth, Der Buddhismus - Handbuch mit
Quel l entexten (Wannweil: Verlag Wort im Bild, 1977), 22-24.




5
t he iask of the teaching monks, the popul ation has wi tnessed
a sharp decline in the nunmber of traveling monks. However
as Christianity has gained an observable momentum in recent
years, the Mnistry of Religious Affairs strongly encouraged

the -lergy to take responsibility once again and to set out

in t?aching the masses the Buddhi st way. Fol | owi ng the

MiniFtry's order an increase in traveling nonks was

obse{ved. TV has also conme into use as a medi um of teaching
|

Buddhi sm and radio programs catering to this demand are on

t he pncrease. As people with only el ementary education have

not Peen taught to be abstract thinkers, the average teach-

ing is weighted with illustrations in story form taken from

every day life in Thail and. The main point is marked out

clearly and made easy to grasp. Wan Petchsongkram a fornmer

.H ‘J
Buddhi st nonk states that in Buddhism stories are written to
embcdy the faith the people hold.?®

As far as | amtold it does not happen very often nowa-

dayﬂ‘ that parents or grandparents teach children by telling

the@ stories. Everybody is far too busy in this fast devel-
| :

opirlg country and those who are still know edgeable in story
1:1\

telling die out one by one.

. SWan Petchsongkram, Talk in the Shade of the Bo Tree
(Barigkok: Thai Gospel Press, 1979), 189.

,

/
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I't was a thrilling experience to observe ny listeners
when | started to tell them biblical storﬁes | had re-writ-
ten for themin the style of.their thoughf patterns. Not
only did they want to hear more of then1bdt | noticed that
they grasped the meaning of biblical truth and the inherent
spiritual values. "This is the first tinefl under st and who
God really is," was the comment of severai Christians who
had been churchgoers for the last six to ten years. And
those spiritually young in their faith oriwith ﬁo know edge
of God at all would ask for nore and even nore of these
stories. The lady helping me with ;he transl ati on of the
material into the Thai |anguage inmmedi ately acknow edged a
deeper appreciation of God's Wrd and felt a very g}rong

desire to read her Bible nmore deliberately.

These experiences made me not only want to write nore
bi blically based stories for my Thai Chri%tian and non-
Christian friends but | also realized thaf | had to do nore
careful research of the Thai world view, to know their value
system and culture so as tb not hi nder thé work through ny
i gnor ance. Al so, ny purpose was to be only a forerunner for
this approach to teaching biblical Christianity, hoping that
ultimately the Thai Christians would be ehcouraged to

express Christian theol ogy and teach biblical values their

i ndi genous way.



| ' ' CHAPTER | |

THE THAI CULTURAL CONTEXT

A. Cultures in Context

1. Cultures as Specific Lifeways

' Looking at a foreign culture, the casual observer will

‘ .
be dbnfronted with its strange |anguage, different foods,
x

its!bse of time, distinct behaviour patterns, the expression

i
offujeelings,its non-ver bal comruni cati on and many ot her
facéors. These observabl e aspects do not, however, reveal
al | Wthere is to culture. There are unseen underlying
facQors whi ch shape and give meaning to observabl e peculi -

‘ariWies. "Cultures are but different answers to essentially

the | same human problems, * notes Louis Luzbetak.!® Both, the

| )
seerli and unseen features of culture are interrelated and

\“ . ,
congtitute a total lifeway.

}. I0Louis J. Luzbetak, The Church and Cul tures
(Teﬁhny, IL: Divine Wrd, 1963), 61.

]



2. National Cultures

Personally | am convinced that at the heart of any
national culture is its world view which is the perception
of the surrounding world in which this culture has its
pl ace. This world view constitutes a value system from
whi ch core values and resulting values are derived which in
turn shape attitudes, expectations, beliefs and |ast but not

| east, the communication style specific to this culture.ll

B. Understanding Cross-Cultural Differences
Specific to the Thai

- 1. The Thai Cultural Background

Thai society has traditionally existed in a delicate
state of equilibriummintained by two pillars. One of them
was the loosely knit, hierarchical Thai social structure,
which laid an enduring foundation for social order. The
other was a set of intertwi ning values, ideologies and
beliefs, based largely on Buddhism which gave the people of
traditional Thailand a sense of priorities and meani ng of

life. Both of these pillars were sustained by a predomi-

l1guntaree Komin, "Psychology of the Thai People,*
Lecture, Bangkok, 23 February 1993.



i
nantly agricultural econony, adequate 1in an abundant natural
environment .

“Wth the econom c devel opnent programs initiated in the
late, 1950s traditional Thai society has undergone a slow but
prog}essive destruction of its fornmer eqquTbrium Tr adi -
tional social structures which have been bolstered with
former ways of living have been found to be lacking and are
no Lpnger rewarding. As a result, e.g. the traditional Thai
concept of accommodati on and group solidarity has been
chaqged into a kind of individualismwhich is different from
itsﬁWestern formas many of the other traditional Thai
values and beliefs are still prevalent.!? At this tine
Thaﬂland is caught in a deep-seated conflict between tradi-

tiorls and nodernity and there is no sign that this struggle

[}
will be solved in the near future.l3

j 12guvanna Kri engkr ai petch and Larry E. Smith, Value
Conﬁlicts in Thai Society (Bangkok: Chul al ongkorn University
Printing House, 1992), 217-19.

13katherine Bowi e, ed. and trans., Voices fromthe
.Thai Country Side: The Short Stories of Samruam Singh
(NHQison, WI: Center for Southeast Asian Studies, University
of Wisconsin, 1991), 33.
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2. Four Cultural Dinmensions of
Present-Day Thai Culture

In the followi ng section the nost striking dimensions
of present-day Thai culture will be described to the degree

that a frame work of Thai culture can be perceived.

a) Individualismwthin a Collectivism Di mension

Thais are individualists; however, their i ndividualism
is not to be confused with what is known as individualismin
the West. Thai individualismcel ebrates independence in
t hought and action, yet has as its special feature an appar-
ent indifference towards others.

On the other hand, <collectivism can be clearly
observed: Thais like to do things in groups. Group members
do not need to have close relationships with each other but
they hate to be on their own if there is the opportunity of

acting, individualistically, in a group.

b) The Power Dimension

Power in the Thai value systemis a quality to be
sought after. ft is mainly power in the social realm -

power over people but also power over unseen forces.l!?

4 philip M Steyne, Gods of Power (Houston, TX
Touch Publications, 1990), 52.




11
Power brings wealth; wealth and power on the other hand are
believed to stem from good karma;!> and good karma is sone- &
thing to be honored and accepted by others. People without
!

power have only one option: they have to seek power.

c) The Uncertainty Avoidance Di nension

A weak self-imge, conditioned by fear, makes the Tha
try to avoid uncertainty. In order to counteract uncer-
tainty, forns are established within which there is security

and clertainty. Here we find the root for a high value on

M
external performance.

|
I
d) The Fem ninity - Masculinity Dinmension

Whil e boys and men are to a certain extent encouraged

i

to be femnine (sensitivity is a plus, stylish dress and

|
haircut, make-up and honosexual ity are acceptable) , girls

e

are &rained to shoulder the main responsibilities at home
and for the famly. The latter has to do with the Thai's

- Buddhi st based outl ook that men are expected to be found in
spheres where "hierarchy" plays a particularly prom nent

3 . . . . .
role, such_as bureaucratic and political positions. Women

15Bowie, 33.

&



in turn are to a great extent involved

big or small.l¢

Whil e the above descriptions highlight

posts we have to take
is a highly interpers
Thai s giving highest

and a host of "social

tial in order to maintain good social

factors notivate Thai

12

into consideration that Thai

onal oriented structure.

priority to ego,

snmoot hi ng"

pl easing re

in business, be it

cul tural corner

cul ture

Here we find

| ati onshi ps

practices which are essen-

cul ture and anybody Iliving

will soon find hinself in the m

whi ch, for a Westerne

getting used to.

r, takes a

dst of an

| ot of

relations.l?” These

in Thail and

intricate set-up

sorting out and

or Thai

C. Thai Culture and Communication
As | aim at contextualizing biblical texts f
culture, 1 will seek to investigate conmmunication avenues

and their content as

they present

t hensel ves

in Thail and. |

will briefly overview communication and nmass nedi a and

16a. Thomas Kirsch,
in Thailand, " in Change and Persistence in Thai

"Econony,

Polity, and
Soci ety,

Rel i gi on

eds. G WIIiam Skinner

Cornell University Pr

ess, 1975), 179.

and A. Thomas Kirsch (London:

7suntaree Komin, Psychol ogy of the Thai People -

Val ues and Behavi or al

Patt erns

of Devel opment Adm ni

stration, 1991),

(Bangkok:

Nat i onal

131.

I nstitute



13
valués taught and inpli ed. Practical results and a concl u-
sion concerning the application of insights gained will be

highlighted.

1. A Communicational Basis for Thail and

When King Rama VI (1910-25) formulated the three
pillars of Thai unity, continuity, and identity as being
"Nat:ion, Religion and King" (Religion being for all practi-
cal purposes Buddhism)!8, he confirmed a direction already

followed by his dynasty and the people. At the same tinme
!

this statenment becanme a mandate for the country in the years
to come. Still today these three pillars are strongly
adhered to by the Thai and clearly sensed by any visitor to

Thailand.
|

In their endeavor to keep "Nation, Religion and King"
in focus, all forms of media conplenment each other and over-
lap in many aspects: daily there is a variety of news and

I
j
infoirmation on the Nation, discourses on aspects of Religion

and accounts on activities of the Royal Famly. These
reports are promnent in radio, TV and the newspapers. An
exanmple is the national anthem being played over village and

towni | oudspeakers daily at 8 a.m and 6 p.m, thus bringing

18Niels Mul der, Inside Thai Society (Bangkok:
Edi ti ons Duankamol 1992), 113.

2y
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traffic and anybody in earshot to an imediate reverent
standstill. This serves to rem nd the popul ace that they
are part of the free people of Thailand ("thai" means
“"free"). The royal anthem can be heard at the beginning of
any cultural event |ike theater, cinem shows and concerts
and regularly at 12 b.nl over radio or TV. These fixed
traditions undergird respect for King and country. Schoo
text books support the three pillars and nationa
literature, drama and filmare often also significantly

influenced.

2. Conmmuni cation and Val ue Educati on

Consi dering comrunication | want to first investigate
mass media's and ot her sources' influence on the Thai people
concerni ng values taught. It will not only be of interest

whi ch val ues are communi cated but also how they are brought
into focus. This will help us at a later point when we are
directly concerned with contextualization and its inplenmen-
tation.

Radi o, and increasingly TV, are available even in the
renotest villages. Both of these media are directly con-
trolled by the state with news prograns censored by govern-
ment representatives and broadcast at exactly the sanme tinme

on all stations throughout the country. Private channel s
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are mainly owned by the military and air times are filled
with wa smal|l variety of information, |ots of advertisenent
and 4ntertainment. th-the-spot reporting or interviews are
quite rare and conmentaries on news itens are not
provj}ded.19 There are tinmes of deliberate formal teaching
j

nainhy relating to Buddhism and also to cultural skills.

Lately the formal teaching of cultural values via radio has
!

beenﬁdeemed necessary. I nfluential people, for a variety of

reasons, have pursued this as a goal to be inplenented.

il f
Such!{ informal teaching of values can be aired at any time.
|

The progranms may portray positive or negative influences (by
- Thai‘standards).‘ The val ues taught establish or reconfirm
what must be taken to heart: subjects such as good of bad
behaviour, education, status, power, beauty, fun, howto
haveha happy home and harnonious famlies —to name only a

I
few - are broadcast. All such teaching assunes know edge of
I

i

"I
" required rituals to be performed, worship of spirits and

|
also| veneration for the King of Thail and.

:Video filns are already an addiction for many. Sadl y,

there is alnmst no educational material available in conmpn

ch ,film see .t,0 be another variatio n
and magi C. Vldeos sSérve as ah ouE\ep ?or

‘ 1%Charles F. Keyes, Thailénd - Buddhi st Ki ngdom as
Modérn Nati on- State (Bangkok: Editions Duang Kamol, 1989),
192-95.

AL}
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pent-up enotions and an antidote against taboos. They are
thus viewed as relaxation and entertainment. The val ues
inparted are to a high degree negative.

The press and also the filmmaking industry are in the
hands of private owners who havekthe freedomto cater to
popul ar taste. Newspapers are widely available and it is
estimated that the readership mght be ten tineé as high as
the actual circulation. However, in rural comrunities proba-
bly fewer than 10 percent of the adult population read a
daily paper, as against at l|east 80 percent in Bangkok.?29
Apart from political news the newspapers mainly present
local crime and accidents. But even then there is an infor-
mal communi cation of values in the cultural sections where
articles on the famly, concerns for nature and on cultural
artifacts are found. Advertisments, more recently featuring
pi ctures of beautiful mansions, all subtly comrunicate

val ues and stinul ate desires.

Only m ddl e and upper-class people (and those who want
to belong to this group) wll spend nmoney on magazi nes, each
having its own enphasis and.reflecting its respective
vélues.' In addition to educational and business periodi-
cals, magazines W th such topics as power, status, happi-

ness, romance, attachment to things and people and its nega-

20Tbid., 193.
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tivewconsequences, relationship issues and the |ike (thus

o

repeéting the set of values already nmentioned) are covered
and ﬁake such literature very marketable.

|
;Comics are the popular literature of a large part of

the jpopulation. Their educational value is alnpbst zero

I
exceﬁt for a few exceptions where authors have seized the
oppo%tunity to teach what is closest to their hearts.

. Oher literature revolves around topics which range
fromﬁthe old theme of |ove and war, current social cri-

;iquks, the teaching of Buddhismin different forns and
|

infofmation on various aspects of foreign countries.
~Vhile old drama is full of values concerning "Nation,
i s w

Religion and King," contributions of nmodern witers are

conclzrned with cultural change and socio-critical concerns.
|

!M
In dFama as well as film both overlapping with TV and

vi deo, an openness towards foreign influence is obvious. -

i
I

ot
|

'

Dispﬂayed is what the audi ence desires (power, status,
weal th, outer appearance and fun) merged with sonme socio-
critical content.

i Besides the above mentioned varieties of mass nmedi a,

C
some: of which start their influence on a person's life verye

earﬂy, text books fromwhich pupils are taught in school ar

sources of val ue education. Here it is very obvious that

%

straight - forward teaching of genuine Thai values take place

|
Up to grade six (mninmm school education) and even beyond,
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stories are the featured form of presentation. Whether it
is respect for elders and teachers, respect and love for the
nmot her, respect for wi sdomand its source (at home or
abroad, people, animals, spirits or nature), hel pful ness
(going hand-in-hand with accruing merit), good behavi our,
fear of the powerful, striving for power as sonething
positive, or following traditions and rituals, every value
is enphasized in its own way and is part of a rudinmentary
teaching plan of performance and the corresponding relation-
ships. Another goal in teaching is the denmonstration of the

supremacy of Buddhism over against any other religion.

Compared to a Western pattern, the Thai |earning style
is noteworthy: learning is mainly done by rote. Accunul a-
tion of know edge for know edge's sake is essential and it
is not necessarily to be devel oped and used as a training
for further insight and acquisition of wisdom.2! [|nformal
| earning at any stage is done at home, in school and in
society, where the pressure to conformis used to uphold
values. Constantly, other people are pointed out and serve
as exanpl es. Wth this high enphasis on performance a
person is challenged to copy good and to avoid bad behav-
i our. Power and fear are the tools used to mani pul ate

others.

?2INiels Mul der, Everyday Life in Thailand: An
Interpretation (Bangkok: Editions Duankamol 1979), 135.
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3. Communicated Values Exenplified

ok

‘As described above values are taught by exanpl e,

I3

whet her by parents and relatives at home, or by stories in
text books or by people and reflected nornms in society.

Buddhi st val ues, indoctrination on ritual practice"and merit

acquﬂsition al ways take first place. But social values are
emphésized just as strongly. It is nearly inmpossible to

i mgi ne and understand what is going on in-a three year old
ki ndergarten child' s mnd when |earning the national anthem

by heéart. This mght be the first poemhe is actually
i

interested in as he is repeatedly encouraged by his parents
and relatives to menorize it. The child's ability to recite
t he nati onal anthem nmeans much to the famly, especially if

he can do it really well. A foundation of trust and pride.
' . ' . ' ' ' .
in their nation, their religion and their king 1s early

| '

instilled as the children sing the anthem at school every i
nmor ni ng. Together with this, nationalismis encouraged as

o

t he Fhildren are also taught to pay obeisance to the flag, a
Buddha i mge and a picture of their king. Each menber of
society has to submit to this routine t hr oughout his
educational years. At the sanme tinme the young people will
be tirained and coaxed into flawless behavi our and praised as

bei ng 'superior to others if things are done the right way.

L

]
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It is supposed that such children will surely develop into
responsi ble adults who will teach their children |ikew se.

From the above descriptions one can observe that right
performance, and not necessarily conviction, is seen as the
mai n means to safeguard the culture. This attitude towards
correct action is displayed in behaviour, personal interac-
tion and ritual. There is no |leeway for individual inter-
pretation and anybody whose behaviour fails to conformis
qui ckly identified and suspected to be a potential danger to
society. The inperative of uniformty of actions exerts
such an inplicit pressure on people to maintain values that
extensive verbal teaching is not necessary.

Everybody who performs in the expected way earns a
right to correct others. This is done by manipul ating those
whose performance and outer appearance show traces of weak-
ness. Thus a person is highly notivated to act correctly
because performance turns into power and power is the key to
status and influence in society. This serves as a cycle of

cause and effect within the Thai world view.

D. Concl usion

In Thailand, as in any Buddhist state, we find the cul -
ture and values very much intertwined with the Buddhi st

religion. This fact has its roots, not only in the nmonastic
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educational system which has existed for as long as records
have ?been preserved,?? or with state schools started in the
19305:,23 but also in the heavy enphasis on ritual perform
anceland traditions found throughout Thailand. VWhile it can
be seid that Bangkok undergoes an ever increasing |oss of

valués because of Western influence, the situation in the
[

counﬁryside is not changing as fast.

“In this chapter | tried to look at the values taught
and the ways in which this is being done. Frommy contacts
withj| people all over the country it is very clear that,
aparlz frominformal teaching, story-telling is the way to

open' ears and reach receptive hearts. The nedia uses this

means in its variety of plays, filns and drama. Buddhism:

l
contlinues to enploy this approach up to this day. Christi-

(o)

anity has followed suit but rather hesitantly. It is nmy
convﬁction that in spreading the Good News the medi um of : b
storjy-telling can be utilized to a much broader and greater

degﬂee and deeper extent than has been applied thus far.

Stories are not only for children. Adults like them as
i

welll!  When Gautaﬁa Buddha taught in India he didn't preach

He tiold stories which he sonetimes allowed to lead to

. 22B.J. Terwiel, A Wndow on Thai History (Bangkok:
Editi ons Duang Kamol, 1989), 99.

(1]

i 23Ibid., 108.

I
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di scussi ons. But it was his collection of stories which
accentuated and clearly comunicated the mamin point he was
aimng at.

In chapter three a famus foreign work —the Ramakien —
will be analyzed. It is an outstandi ng exanple of contextu-
alization. Thi s has obviously been so well done that the
influence it has on Thailand, its culture and society, is
known and experienced everywhere in the country. It will be
anal yzed with a view to using it as a nodel for contextuali -
zation.

In my opinion it should be possible for us as Western-
ers to learn from our Buddhist Thai friends how to communi -
cate effectively. We m ght not reach the point of perfec-
tion in this art. But with God's help | trust that we can
convey to their hearts the nessage which has freed our

hearts to reach out to them



CHAPTER |11

THE RAMAKI EN AS A PRECEDENT
OF CONTEXTUALIZATION

A. About the Ranmaki en

1. History of the Ramakien

. The great Indigmn epic, the Ramayana, was written up .by.
Valmiki sonmetime between 500 B.C. and 300 B.C. but seens to .

have existed as a colection of stories even before that

q

t:imeif_:.24 From Mongolia to Turkey, from China and Japan to
Indonesia there is no other work which has inspired poets, b
writers, sculptors, painters, musicians, dancers, puppeteers

and ballad singers in the same way as has this epic. The

Jat aka stories?®> cone close but the Ramayana is used nost

often. Countless versions of the Ramayana are known

wor | dwi de and have been translated into many languages.

24Mattani Rutnin, ed., The Siamese Theatre (Bangkok:
Edi ti ons Duankanol, 1975), wvi.

W

25Jakata stories are accounts of the former lives of
Gaut ama Buddha in story form

23
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In Thailand the Ramayana becane the Ramakien. King
Rama | (1782 - 1809), the founder of the present royal
dynasty, wrote the nost conplete version which is also at

the very core of Thai culture.?$

2. Short Version of the Ranmaki en

Prince Rama, an incarnation of the god Narai (Indian:
Vishnu), wins a contest and receives Sita, a princess, as
his wife. Due to the influence of the denon god Totsagan he
is banished to a dark and dangerous forest for fourteen
years. Sita and his younger brother Lak acconpany him One
day, while the two princes follow a denmon turned into a
gol den deer, Totsagan hi msel f abducts Sita and brings her to
his island, Lanka. Rama and Lak can ensure the help of a
host of monkeys and they fight a fierce battle against the
enenmy at Totsagan's castl e. At last there is the battle
between Rama and Totsagan and after a long and violent fight
Rama kills the demon king and delivers Sita. He nmomentarily
doubts her chastity and Sita proves her purity in a trial by
fire. Rama, Sita and his troops return to his country where

he is proclaimed king. They live happily ever after. The

26J. C. Shaw, The Ramayana Through Western Eyes
(Thail and: Craftsman Press, 1988), 3.
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*

epi ¢ depicts the supernatural realm and the mracul ous or

magid is comonpl ace throughout. »

B. Specifics of the Ramakien

1. Presuppositions for the Ramakien
to be Used Politically

i The hero of the epic, Rama, is presented as Narai

incaﬁnate. The reason for his incarnatign.is t hat he m@uld
overcome Totsagan, king of demons. Yoshihiro Matsunami
argues that an initiation process of the person Rama forns
the ore of the narrative while the contender, Tot sagan,

servizs to establish Rama as a new person by lifting him from

the realm of every day events (reigning in his kingdom) to a

{»

high?r | evel where death is banished (to the forest). From
ther’z he is returned to function as a normal human being,

yet ‘a new person. This myt hol ogi cal description corresponds
direjctly to ancient India's coronation rites where the
pro#pective king would be transported to a symbolic state of
deati'h for about a year. The new king would then be ‘'born'
out ﬁof this state of ‘'death' by another cerenony to be

inst'all ed as the ‘reborn' king.??

fa

T 27YoshihiroMat sunam , "Significanceand Appeal of
t he /Ramayana, " Asian Culture 37 (Summer/Autumn 1984), 14-15.

“

!
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2. The Cult of Rama and the Thai Monarchy

The Ramayana as Ramakien, and through it the cult of
Rama, has been associated with Thai |ife, culture, tradi-
tion, religious beliefs and social and political institu-
tions since the beginning of Thai history. From the 14th

century onward many Thai kings have affixed the nanme "Ram"

to their proper names. Kings of the present Chakri dynasty
are all called "Ramn" and are nunmbered from Rama | (1782 -
1809) to the present Rama I X (1946 - ) . The name "Chakri"

itself is closely related to that of Vishnu (Narai) of the
Rama cult. It means the "Holder of the Chakra (discus) and
"Tri (trident)", lethal weapons of Vishnu. They came to form
the royal enblem of the present dynasty. This way the
dynasty is mythologized and the position of the king becomes
that of a god-king. Also, Ranma is understood as at one
stage incarnating a previous life of Buddha. Thus Thai

ki ngs al so personify a divine being. When King Rama | com
m ssioned the court poets to compose, compile and edit the
m ssing episodes of the Ramakien to make a conmplete collec-
tion of the drama and to establish it as the national epic,
it was to serve a two-fold purpose: culturally it was a
combi ned effort of poets, who had been scattered all over
the country but now came together under the new Chakri dy-

asty, and politically it was a means for the king to expound



27
his golicies of a centralized government under an absolute
monafchy. The epic according to King Rama | directly and
strorigly promotes the loyalty and the dedication of all

mlitary and civil officials to the god-king. Thus the
!

Ramaki en and cult of Rama as Vishnu incarnate were associ -
ated with the Chakri kings nore than with any other monarchs
in the history of Siam,?® lasting up to today.?°

3. Modern Methods of Training in Relation
j! to the Ramakien

Mask dance ("khon") and drama ("lakhon") are highly ;

developed arts in Thailand which to.a large gxteﬁ&ﬁb?ke
ﬁheik scenes and | egends from the Ramakien. ‘
" When, in 1973, former prime mnister MR Kukrit Préméﬁ
rerived the traditional role of mask-dance and drama train-
ingf&or future |eaders of society and government at
Thammasat Uni versity, Bangkok, he invited students in their
|l ater teens and early twenties who had no previous training

in these arts. Hs intent was to preserve this cultural
|

herftage in the personal experience of these future |eaders

’®Mattani Mojdara Rutnin, "Ramakien - A Living Cult
and (Tradition in Present-Day Thailand," Asian Culture 37
(Sunmer/Autumn 1984), 30-32.

i 29" The Royaf Ceremony of Worshipping the fornmer
Kings of Ayutthaya at the Three-Bal conied Pavillion in
Ayuﬁthaya, “ in The Siam Society Newsletter 2 (June 1988), 2.

*

“
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of the Thai nation, and to train themin the traditional
arts so that, through rigorous training, they would absorb
naturally the essence of Thai social and political philoso-
phy, their structures and the subsequent "Thai Identity ".
The ethical and social values defined by the idealized char-
acters in the Ramakien, and their relationships to work, war
and domestic affairs, have long been regarded as nodels in

mor al conduct and soci al behaviour for the elite.39

4. Ramakien for Everyone

The Ramaki en has indeed been a dom nant theme as far
back as Thai culture can be traced. It is still so today.
This is not surprising when we take into consideration t hat
the Thai child gets acquainted with the various legends of
the epic while still at home and |earns nore about themin
school and university. He will be confronted with the
Ramaki en in com c books, filmstrips and condensed stories
in magazi nes; but also in painting, sculpture and drama.
The Ramakien is depicted in some of the most well-known
templ es of the country but also on everyday household
articles. Being in Thailand the theme of this great epic is

just. i nescapabl e.

30Rutnin, Asian Cul ture, 35.
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tThe question a Westerner m ght be wondering about is
how g story which is more than two thousand years old, can
stilﬁ today have a grip on the Thais. It may be much to his
surpﬁise that the answer is quite sinple: the Ramakien
depicts the world in which they live. The features in the
epicinight be exaggerated but in essence they are real. To
t he Thai the sky, the flowers and the animals in the
Ramaki en are as real as what they seé and -experience in
theiir own surroundings. The hero is an iﬁcarnation of the
god Narai —so too is their present ruler. The world of the
Ranakien is full of demons and spirits which nust be fought

or appeased, a practice which continues in the twentieth
;

centiry Thai worl d. Al so, the Ramakien involves hermts and

soot hsayers who predict and control the situation: in
|

[}

moder n-day Thail and cabinet mnisters consult astrologers,

«

the Ifluctuations of the market are foretold by Buddhi st
monks and miracles occur daily.3!

Wt hout a doubt it can be said that the world of the
Thai; is a place of fiercely fighting powers which conpares
to the nysteriously dangerous forest of the Ramakien with
its unpredictable gods. And in spite of the fact that many

people of the m ddle class have been educat ed abroad and

33John M Cadet, The Rammkien - The Stone Rubbi ngs
of the Thai Epic (Bangkok, Kodansha International LTD.
1982), 24.

s
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m ght even have nuch contact with foreigners during their
wor k day, the world described in the Ramakien epic is still
their world. Even though ther; have been inportant changes
in Thail and due to industrialization, the introduction and
acceptance of new ideas and products from other countries,
the Thai mentality has not changed. Strangely enough the
Thai manages to live in tw vastly different worlds: a
traditional one and a Western style one. The latter, how-
ever, consists only of surface features and does not touch
deeper levels |ike values, convictions, thought patterns
etc. As much as he appreciates the benefits brought in from
the West he also fears the consequences should he |eave his
traditional culture. As John Cadet, writer on the Ranmakien
states: "Between the two contradicting worlds the Thai |eads
an uneasy double life, comuting daily (so to speak) between
his forest home with its spirit shrine and his air-condi-

tioned office in town."32

321bid., 25.
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H)

C. The Ramaki en as a Precedent Model
for Contextualization

1. Geéneral I nsi ghts Concerning this Thene

‘As we can see from the descriptions above the Ramakien
servgs very well as a precedent nodel for contextualization.
The Ramekien itself has been contextualized for Thail and
from the Indian Ramayana and has had an influence on the
Thai - culture since its beginning. It is widely accepted,
due to its relevance, even today. The question is how the
cultural hi story of Thailand would have turned out without
such influential works as the Ramakien. Buddhisn1appearsifo
be an even more pervasive influence in the religious realm

but in fact it takes second place to the Ramaki en where the

[}

arts are concerned.??

We have al so observed that the Ramaki en received the

righf publicity as kings were its dom nant advocates. Real -

iziqp the great potential of the epic to serve their
purposes they utilized it to strongly undergird, if not to
build, their kingdoms on the underlying principles of king-
shig laid down in the Ramakien. Tactfully they inserted
inst}uctions on appropriate behaviour for the various ranks

in court and concerning proper conduct for the popul ation.

BTbid., 23.

s
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By creatively making use of the various arts like drama,
pai nting and scul pturing, the subjects cane to like the

instructions and the kings were honored for their wi sdomin

ways which they had prescribed earlier. Thus the Ramakien
served to form and support a whole culture. Due to wise
application its distinct influence is still clearly felt
today.

2. Relevance of the Ramakien for this Thesis

For a Westerner with the goal to contextualize the Good
News for the Thai people, the Ramakien holds many treasures.
If the great epic is still relevant for the nodern people of
Thailand and if they feel that it depicts life as they
perceive it, then anybody interested will do well to study
t he Ramakien with regards to the world which is portrayed
there. The magic and supernatural real mm ght be somewhat
overwhel m ng at first but the reader will discover that it
reflects the daily circumstances of the Thai people. After
getting acquai nted the thought patterns of the Thai seemto
be more comprehensible. It is no problemfor Thais to "see"
and understand an unseen worl d. If that is so, they should

be able to grasp spiritual truth nmuch easier than their

Western counterparts. Here we have a bouquet of |iving
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real’separation bet ween man, nature and the unseen world in
t he #hai perception as has already been described in chapter

three.

For the messenger of the gospel working ampng a people

différent fromhis own it is paranount to understand their

((

world view as this is a prerequisite for effective communi -

cation.?® |In order to delineate what we are up against in
trying to penetrate the Buddhist stronghold with the gospel,
| attenpt in the following to show sone differences of the

core world views involved, nanely the Christian and the

|
Budd%ist wor | d viewg.37

1. Biblical View

A. The Concept of God

| The Bible is God's word and as such is a record of His

sel f |-revel ation which pre-supposes His existence. Throughout

|

theﬁgiblical accounts God is depicted as a being w thout

Lning and wi thout end, Creator and Lord of the universe

begi

3¢John A. Gration, "Conversion in Cultural Context,"
in I|lnternational Bulletin of Mssionary Research 4 (Qctober
1983) , 160-61.

37Rudolf Wagner, ‘Wje Sicht der Welt und des
Mens.chen in der Bibel und im Buddhismus" (Ternpaper, Freie
Hoch'schule fuor M ssion der AEM Korntal, 1991), 10-37
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b

and everything existing in 1it.3® The personhood of God is
described in Hi s dealings with mankind where Hi s character
traits |ike goodness, gentleness, patience, care, |ong-
suffering, justice and forgiveness clearly show.3® The God
of the Bible exists as a triune God: He is Father, Son and
Holy Spirit in three different personalities and at the sane

time He is one and the same God.?49

2. Buddhi st View

The Buddhists do not have a concept of a god who woul d
be the reason for anything existing or who would even be
interested in them as persons.

The doctrine of the non-existence of a Creator is so

uni versally held by intelligent Buddhists that there is
no necessity of quoting passages from the Pitaka to show
that it is an integral part of the religion of Buddha.%

For them a god (devata) is a former human bei ng who,

due to his good karma, has, after his death, been reborn

38ps 90: 2.

3¥%TIsa 63:9.

401 John 5:1-9.

“1D. J. Gogerly, The Kristiyani Prajnapti or The
Evi dences and Doctrines of the Christian Religion in Three

Parts. Part I: On Buddhism (Col onmbo: Christian Vernacul ar
Education Society, 1885), 74.
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into a world of bliss. Once this god's karma has been used

up, he will have to be reborn on earth and maybe in his next _
life he will be transported to an even higher realmand so '
forth until he can reach Nirvana.*%?

B. Oigin and Existence of the Wbrld

1. Biblical View

"The Bible states in Genesis 1:1 that the world has a
;

definite beginning. This fact conditions the interest in
chronol ogi cal and historical events which are described

throtighout the Bible.?* Following the biblical records it
becoines clear that God did not just create the world but

that, He governs and sustains it as well.% Wthout God's *
power this world would fall apart and man could not exist in
it. God denonstrated Hinmself as the trustworthy God Who

keepis His covenant with man. This enables those who trust
in HHmto realize that the events happening in their world

are under the ultimate control of their Covenant Creator

42Three Worlds According to King Ruang, trans. Frank
E. Reynolds and Mani B. Reynolds (California: Asian
Humdnities Press, 1982), 217f.

3Hans Walter Wbl f, Anthropologie des Alten Test a-
ments (Muanchen: Christian Kaiser Verlag, 1977), 127-138.

w

! 44ps 104:27-30.

..
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The Bible expresses again and again that God is the world's-

Creator and as such also the God of the universe.45

2. Buddhi st View

Buddhi sm does not see the need for an expl anation con-
cerning the beginning of the worl d. I nstead, a cyclica
under st andi ng can be observed. Buddhi sts think that over
i mmense stretches of time thousands of ten thousands of
uni verses are continually born anew. Whil e old ones disap-
pear new ones conme into existence.t

Concerning the devel opnent of new universes the Bud-
dhi st explains that this is due to*karma: t he bad karma of
the former world results in the birth of a new world. Thi s
is, on a lesser scale, what happens to an individual, when
the bad karma of his forner existence gives birth to a new
existence.4? Bad karma, on the other hand, finds its expla-
nation in ignorance concerning the facts which cause suffer-
ing and death.4® For Buddhadasa, the mobst renowned Buddhi st
nonk in Thailand (he died in 1993), God is a conbination of

i gnorance and karma. O ignorance, because what is regarded

45Ps 33: 6.

46Three Worlds, 301-27.

47Ibid., 271-74.

48Hoppenworth, 50.
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1]

as creation appears to be in a chaofic state, and of karnma,
becaQSe of his position as provider and judge. However,
this statement is not meant to imply that this god is a
pers%n but only the personification of a state. Yet if it
were, that creator nust have been stupidity and carel essness

itself as it did not know the consequences of its own

action. This conclusion, of course, is speculation based on
observation of our world. Buddhi sm t eaches that such a god
. g
shoul d be conquered and destroyed.*® : ' i
|

C. The World as Real and Unrea

[N |

. -

1. Biblical View | |
I .
i .

The Bible maintains that the world exists in reality.

L d

God'ss character would be contradicted by Him creating an ; 3

unreﬁl wor | d. God's laws prove to us that what is happening

“

is fEal. They keep the world functioning and al so direct

man's life.50 .

2. Buddhist View
i

In Buddhism  as in its Hi nduistic roots, the world as

well as man are said to be unreal and are only thought of as

4%petchsongkram, 70-71. s

>0ps 104: 27- 30. :

]
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real by somebody whom the devil Mara —the deity who enbod-
ies the power of desire and evil®! —has blinded concerning
the actual facts. W sdom and enlightennent cannot only open
man's eyes to the basic principles of unreality and enpti -
ness of the world but provide the power to destroy this

di smal place.5?

D. Assessnment of the Wirld as Good and Bad

1. Biblical View

In Genesis 1, the Bible repeats a certain sentence at

the end of each day of creation: "... And God saw that it
~was good." Genesis 1:31 states collectively: "And every-
thing was very good." The Psalnms and other parts of the

Bi bl e express how good and wel | -organized God's creation is:
"How awesome are Thy works!“s3 In the New Testament the
Apostl e Paul concludes that due to creation man can observe
the existence of a well-meaning, good and purposefu

Creator.>!

51Three Worl ds, 32.

52Buddhadasa Bi kkhu, Handbook for Manki nd, trans.
Santi karo Bhi kku (Thailand: Buddhasadasa Foundation, 13888},
29 .

>3Ps 66: 3.

54Rom 1:19- 20.
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2 . Buddhist View

'Buddhi sm perceives the world as thoroughly negative.
There is no indication of an originally good creation. From
its very beginning the world is seen as a consequence of
ignmi:ance.55

lThe probl em of Buddhism s negative perception of this
world has its roote in suffering which is seen as the
essence of all of life.®® Suffering does not provide any
positive prospect and is understood as a Consequence of bad
karma and ignorance. Both karma and ignorance bring about

desire, which has at its root selfishness and is valued very

negaftively. To be alive is seen as a punishment for having
il

given in to desires and bad deeds. Every existence in this

@

or any other world is punishnment and suffering. Anyt hi ng
posiFive is dism ssed as unreal or dangerous. Thus
heartfelt amazement about the beauty of the world is un-
thinkable for a Buddhi st. Instead he feels trapped by the
inespapable vicious cycle of ignorance which keeps the world

in ekistence.

55petchsongkram, 70. o

6Buddhahasa Bhi kkhu, 15-16.
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E. Evil

1. Biblical View

The Bible does not ignore the chaos and strife whibh
exi sts side by side with harnmony and peace. It acknowl edges
the fact that the power of evil exists, not as a second
force equal to God but under Himand in rebellion against
Him.3” This power is personified in the devil, who is also
call ed Satan. He has a host of angels helping himto

decei ve the whole world.5>8

2. Buddhi st View

Ref orm Buddhi smtries to demythologize the world. But
popul ar Buddhi sm sees the world as being dom nated by uncon-
trollable dom nions of spirits who influence all of daily
life.>® Mara is their king; he enbodies the power of

desire, evil and death.®0

S7Isa 14:4-21; Ezek 28:12-19.
58Rev 12 : 9.

%Mulder, Inside Thai Society, 15-25.

80Three Worl ds, 32; 240.
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iy

; F. Sin

1. Biblical View "

The di sobedi ence of Adam and Eve caused all of creation
i

to suffer from God's curse. Suffering and death became
evident in every sphere of life.® However, God still |oves
and cares for His creation. He works for the implementation

of His plan of redenption for mankind and all of creation.?®?

2. Buddhist View

Buddhi sts acknow edge that one can sin in action, in
speech and in the heart. But sin is only punishable once it
becormes an overt act.®? The five Buddhi st precepts,$ which

is the Buddhist |aw, determ ne whether one is sinning or

i»

not . 63 Adhering to these precepts a person keeps free from

sin.% On the other hand, |istening to Buddhist teaching

61Gen 3 :14-19; Rom 8:20.
62Tsa 30:18.
63petchsongkram, 141.

®4The five Buddhi st precepts are: no lying, no
stealing, no adultery, no narcotics, no killing.

$>Petchsongkram, 142 .

®6Ibid., 144.
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gives wi sdom which purifies from sin.®” Gautama Buddha

teaches:
"Bvil is done by self alone, by self alone is one
stained; by self alone is evil undone, by self alone is
one purified. Purity and inpurity depend on one's own

self. No man can purify another."®8

A person is thought of as being born without sin and
only starts sinning later.® Buddhists also believe that
there is no sin in those who do not sin. This shows clearly
that they have no concept of man as a sinner but only of
i ndi vi dual si ns. It is finally held that sin which is
already commtted cannot be altered as the Law of Karma says
that man reaps what he sows.’® Sin is the agent which
causes rebirth and it also determ nes the present status.

There are sins which cause a person to forego Nirvana-—

whether in this life or in the lives to come. These sins
are: murdering one's own father or one's own mother, nurder-
ing a Buddhi st monk who has insight (an arahant), blasphem

ing the Lord Buddha and causing divisions in the priesthood

67Ibid., 149.

68The Tri pi t aka, Dhammapada, 165.

89petchsongkram, 143.

0Ibid., 149.
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so that they are unable to join the same rites and obser- -

vances .7}

G. Assessnment of the Human Bei'ng

1. Biblical View
a) Man as the | mmge of God

Genesis 1:27 states that man is created in God's image.
As God's representative he is to reign in accountability to
God :(Dver everything living on earth.’? This places him far
aboviz the animls and does not |eave room for any nythol ogi -
cal jpowers between him and God.

b) Man as an Integrated \Whol e

. Like God, man also is a person. This is an essenti al

i

part‘ of his being created in the imge of God.’? Man's body

is not only a part of himbut is man himself. Thus man's

4
body is never |ooked down upon in the Bible. Human sexual -
ity was a created reality in marriage and valued as "very

good" long before the first couple sinned.

"MIpbid., 150.

2Gen 1:26-28.

»

3Gen 1: 26 .
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2 . Buddhi st Vi ew

Personhood is radically denounced in Buddhi sm Man as
such is non-existent. Individuality is just‘a heap of three
groups of ten life-enabling factors;’ it is a "non-self",
not in the enpirical but in the ultinmate sense of the word.
The individual is seen as being in flux of continuity, bound
together by a karmic force and conditioned by karma.’> One
of the major steps on the way to salvation in Buddhismis
the gaining of the know edge that one actually does not
exi st as a person.’® This insight is valued as the only
possibility to overcone suffering. The overcom ng and
destruction of one's own personality is a‘part of Buddhi st
salvation.”’

And yet there is a contradiction to the foregoing,
nanmely, that this ultimtely non-existent man has the abil -
ity to rise up above all gods in order to make hinmself com

plete and to redeem himself.

74Three Worl ds, 117.

7>Tissa Weerasingha, The Cross and the Bo Tree
(Taichung, Taiwan: Asia Theol ogi cal Association, 1989), 27.

76Gerhard Rosenkranz, Der Weg des Buddha (Stuttgart:
Evangel i scher M ssionsverlag, 1960), 84.

"7Buddha, "Sakkaya-Sutta, " as quoted by Paul Dahl ke,
Buddha, die Lehre des Erhabenen (Goldmann, 1986), 404-06.
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fAs in the Bible, man is first in hierarchy before
ani mal s and pl ants. But in Buddhism nman does not accept
anybody above hinmself. The difference between man and
animal is caused by karma because bad karma causes man to be

born,;as an animal. Thus the two are actually only different

forms of one kind of being. That is why the killing of
animals is prohibited in the same sense as the killing of
man. |

. Sexuality is a severe obstacle on one's way to salva-
tion. Only people in total celibacy have a chance to reach
"enlightenment" and thus a state where they cease to exist
(Nirvana) after their death. Buddha is always depicted as

|

being sexual ly neutral and his adherents strive for non-

sexulility as wel .

H. Man as a Uni que Unchangeabl e | ndivi dual

e

1. Biblical View

. Man has been created in God's image’® and cannot be
regakded as equal in status with other created beings,
whether in the heavens or on earth. Al so, man cannot change
into a different kind of being, such as an animal or a

spirit, either before or after death. The Bible states

1»

"CGn 1:26.
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clearly that once man dies he will return to the earth from

whi ch he was taken.’®

2. Buddhi st View

Buddhi sm advocates the non-sel fhood of every being.?89
In its ultimte sense this is supposed to be an explicit
Buddhi st teaching. However, it is a contradictory concept,
since the influence of bad karma from the former existence
presupposes the change of form and continuity of being of an

i ndi vidual from one existence to the next.

I. Responsibilities of Mankind

1. Biblical View

The Bi bl e describes man as being created to worship
God,® to rule the earth - which includes bearing children

and | aboring for one's own food.8 He also is to |love and

79Gen 3:19.
80Buddhadasa Bi kkhu, 29.
81ps 145:6-7,10-13; Eph 1:6, 12, 14,

S2Gen 1:28-29.



49
care 'for his fellow man® and to seek and hel p establish the
Ki ngdom of God here on earth.®

2. Buddhist View

ﬂBuddhisw1does not know a Creator God to whom man is

account abl e and whom he shoul d serve. | nstead the Buddhi st

feelq an urgent need to be freed fromhis m serable |ot of

suffering in this world. Thus he concentrates on getting onﬂ

with 'his own salvation.® Ethical standards are practiced i

because they help himto live within his society. Love in

Buddhism is val ued negatively as it is seen as stemming. from

i
de51%e. Therefore all |ove-borne relationships are to be
severred and avoi ded. Sacrificial involvement in human

affairs is not desired except for the reason to accrue

|
merif.

| ®Lev 19:18.
S4Matt 24:14.

85Buddhadasa Bi kkhu, 29-44.

L]
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1. Biblical View

When God created the Garden of Eden, He also planted
the Tree of Good and Evil there and forbid man to eat from
it. By not obeying this order the first man and woman fell
from total harnony with God under the |law of God which is
mar ked by the conmands "You shall . . " and "You shall not

T

Apart from the fact that l|later on God gave the Ten Com
mandnments through Moses to the people of Israel, He fromthe
begi nning has written His law in the heart of every human
being.®” This way everyone can know what is right and what
i's wrong.

Denonstrating God's love to mankind, Jesus Christ canme
as the fulfillment of God's law.®® Since that time man is

instructed to love one another, thus fulfilling God's law.®?

86Gen 1:28; 2:17.
87Rom 2 : 14- 15 .
88Matt 5:17.

8%Rom 13:10.
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2. Buddhist View

'The five Buddhist precepts organize the framework of
t he Buddhi st society: no lying, no stealing, no adultery, no
narcotics, no killing. These commandnments reflect the | aw
God put into man's heart.?°

As a special feature of Buddhismwe find the Law of

Karmeé, which is the |aw of cause and effect, namely: do good

and you will receive good, do evil and you will receive
evil. Karma is seen as the reason for anything happening,
be i& in a person's life, in state affairs, be it concerned
withiweather or economics. Everything is due to karma.

There is the chance of betterment of one's own karma by
maki ng merit, doing nmerciful deeds, or being a good person.

Howevyer, the understanding is that ignorance (e.g. not being
[

insightful) creates karma.’® Only that person who has de-
tached hinself from himself does not create good or bad
karma for hinself any |onger because he has left the process

of kérma altogether .92

°)Rom 2:14-15.
I
1appichato Bi kkhu, Mipassana - the Art of Non-
Attachment (Bangkok: Dhamma Spread Publication, 1986), 44.

21pbid., 42.

[

s
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K. Truth

1. Biblical View

Jesus Christ says in John 8:31-32 "If you abide in ny
word, then you are truly disciples of mne and you shall
know the truth and the truth shall set you free," and al so
in John 14:6 "I amthe way, the truth and the life." In the
same way as Jesus Christ is personified truth, God the
Fat her and God the Holy Spirit are truth and so is God's

word, the Bible.9’

2. Buddhi st Vi ew

Buddhi sm clainms that truth is not the property of any
particul ar person or religion. Truth is to be experienced
after constant introspection into one's own mental condition
to the point that the mnd is set free fromall selfishness
(also called "desire" or "craving"), thus reaching the natu-
ral condition of one's mind® and seeing the ultimte real-
ity which is called enlightenment. Gautama Buddha cl ai med

to have reached enlightenment. Nowadays Buddhi st monks are

°3ps 89:34; Ps 119:142, 160.

%4v.S. "Publisher's Note" in Bikkhu Buddhadasa
I ndapanno, Christianity and Buddhi sm (Thonpson Menori al
Lecture, 18967), n. p.
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1Y

2. Buddhist View

I%

'Buddhi sm does not provide any hope for this world. It

is iﬂi fact unthinkable that the wi sdom and insight of many
karmﬂc bei ngs —spirits, man, animals, thenselves subject to
karma —would one day result in elimnating all bad karma
and &hus stop the world from being reborn. As there seens

to bT no way for this to happen, the world will go on to be

a dr‘adful pl ace of suffering.110

P. The Eschatol ogi cal Goal of Man

1. Bjiblical Vi ew

The biblical purpose for man is eternal life with

God.f' In God's mercy this end goal will be given to every-- "

body| who believes in Jesus Christ.l1? According to the New

Testgnent the new age of God's new world has already started =
with Christ's comng to this world. While still living in
this|world, the Christian is already a citizen oerod's new
world.113

110Threewor |l ds, 326,

H11 Tim 2:4.

112John 1:12 . @

131,uke 16: 16.

@
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2. Buddhist View

As life for the Buddhist entails only suffering, to him
eternal life equals uni magi nabl e punishment. Qut of this
under st andi ng, his deep-seated longing to cease to exist is
born. Thus the eschatol ogi cal goal of Buddhismis not life

but non-existence. 114

Q. Concl usion

Though in Buddhism there are outwardly simlar precepts
and forns of rituals like prayer, nmeditation, preaching and
t eachi ng, discipleship and ethical standards, the underlying
beliefs —the principles and goals —are diametrically
opposed to those of Christianity. The basic outlook of the
two world views are very different: while the Bible reveals
a Creator God who cares for man, the Buddhi st teaching has
at its base human suffering. This latter perspective can,
bi blically and historically spoken, be placed after sin was
i ntroduced into creation (Genesis 3). Buddhismclains to
have found a way to be free from suffering. Yet according
to the Bible man's sal vation nust conme from outside of him
self, as man is depraved in heart and m nd. The only

acceptable person to bring salvation is Jesus Christ, the

llaguddhadasa Bi kkhu, 138.
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holy |and bl amel ess Son of God. The Buddhi st, ‘on the other

|
!

handﬂ beli eves that he cannot entrust his salvation.to any- »
bodyjother than himself. However, by attenpting to free
hinsélf fromhis selfishness he contradicts this very effort
as he is only working for his own ends.

|Also, Buddhism teaches non-selfhood, the presupposition
beiné that man is only a conmbination of various elenents,
whic*, if separated into their smallest parts, dissolve into
not hi ng. Sonebody who understands this fully and sees
everYthing fromthis perspective of unreality is one who is
cons{dered to have special insight. Yet at the same tine
persons adhering to Buddhismare to dépend on themselves.

VWan ?etchsongkram, a former Buddhi st nonk, says that there

is aigood deal of thinking concerning these contradictions

5]

goi ng on nowadays, when they were fornerly accepted without

queslkion.11® .
ECIearIy Buddhi sm affirms Christian faith in the matter

of kbrma: nanmely, that one reaps what one sows. The Bible

mainkains that if one sows a seed to please his own wrong

desi're, one will be planting a seed of evil and will surely

reap a harvest of spiritual decay and death. However, if

b

115petchsongkram, 23.

rd
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one plants the good things God has reveal ed and commanded,
one will reap the prom se of everlasting life.116

Al'l of the above denonstrates that there are sone
possi bl e points of contact in Buddhi sm which may be used by
messengers of the gospel. However, it is essential to first
know the world view of a people if there is to be effective
communication. O course there nust be a thorough under-
standing of biblical faith —biblical and systematic theol-
ogy. Once these fundamental necessities are known, the
Christian worker can go about contextualizing the message he
has to share. It mght turn out that this nmessage then has
a totally different form from the one he once saw and heard
and | earned and which helped himto understand its contents.
Nevertheless, it will be a formwhich makes sense to his
audi ence, giving them the opportunity to seriously consider
anot her world view.

Having dealt in this chapter with some of the main
points to consider of the two world views in question, we
will now go on to look at some principles at |arge and sone
practical suggestions in particular for scriptural contextu-

alization in Thail and.

116Gal 6:7-8.



I CHAPTER V

! PRI NCI PLES OF SCRI PTURAL
! CONTEXTUALIZATION
|

L

hWhen God handed the Ten Commandments, hewn in stone,
over to Moses on Mount Sinai, contextualization took place.
Man was introduced to God's heavenly thoughts with the

|

inte?t that these thoughts were to be put into practice in
hunaﬁ surroundings. The training of trust, which God had
starﬁed several hundred years earlier with Abraham had cone
to aﬁconsolidation st age. God thought His people as a whole
readv to now |earn about the finer aspects of being directly

relaked to the God of the Universe. In turn, a drastic
change in world view and cosnol ogy had to.take pl ace, and a
new ﬁpproach to everyday situations had to be | earned. Most
of all, the presence of a Holy God in their mdst, who

wanth themto be holy in the same way as He is holy, had to

! : : . - . : : .
become real in their lives. While it is nost revealing to
|

i
obse'tve how God went about contextualizing His presence to

Hi s beople, the Bible does not try to cover up the difficul--

61

th
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ties and struggles which had to be met. Until today God
continues to show His |ove, concern, patience, holiness,
power, and at tines, His wath, to His chosen people and
thus urges them relentlessly towards Hi s Kingdom on earth.

In all of this we can see that the Bible serves, anong
countl ess other themes, as a blueprint for contextualiza-
tion. It is here that the weary nessenger of the cross
finds himself taken seriously, where he perceives that he is
not the first one to come up against barriers too high and
thorny to overconme and where he again and again experiences
relief in realizing that "...God is able to do exceeding

abundantly beyond all that we ask or think."17

Cont extualization is a fact which every Christian is to
be concerned with. Even so sinmple a task as giving one's
testinony requires sensitivity from the person relating it.
O the many details of the story, the teller has to choose
what is helpful for the listener to hear. —And at the sane
tinme contextualization is the big theme for mi ssion strate-
gi sts who want to see the gospel understood in the |ast

corners of the earth

H7Eph 3:20.
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A. Why Contextualization?

ﬁ"Every living theology is contextual theology . . . and
i

this iis the only way theology can be nmeaningful, " says David

]
J. Bosch in his article "A New Paradigm —M ssion as Contex-

]
tualization." He goes on to explain that the Christian

churd¢h was born in a cross-cultural mlieu, and in the early
H

ceﬁt%ries, inculturated itself in a variety of societies.

Yet after Constantine the church itself became the bearer of

3
cult&re and put its peculiar Western stanp on the gospel.ll®

Today the churches are waking up to the chall enge of theol-

L. . . .
ogy being culturally conditioned and in order to be applica-

bl e theology has to be contextualized.

'Rene Padilla in his article on "Contextualization of

t he #ospel," explains that contextualization is necessary

because
the interpreter's understanding of the Word is condi-
tﬂoned by his culture. He does not live in a vacuum but
in a concrete historical situation, in a culture from
wLich he derives not only his |anguage but also his pat-
tbrns of thought and conduct, his methods of | earning

his enotional reactions, his values, interests, and

118David J. Bosch, "A New Paradigm -- M ssion as
Contlextualization," in International Bulletin of M ssionary
Research 4 (Cctober 1990), 149-50.
|

&
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goal s. God's Word reaches himin terms of his own
culture, or it does not reach himat all,ll®

This statement has been strongly confirmed by anybody
who has ever started thinking about this theme, especially

m ssionaries the world over.

B. What is Scriptural Contextualization?

As a definition for the word "context” we find that it
has its roots in the Latin "contexere", which means "weaving

together".

Anot her way of |ooking at its etynDIogy}is by di vidi ng

the word "con", which can be associated with the Latin

"cum' ("with") and "text", which is rooted in the Latin

verb "texere" ("to weave'). From "texere" we derive the

concept of a literary structure. "Context" stands, then,
. for everything that acconpanies or surrounds a text.

This is congruent with the two definitions that

x Webster's New Col | egi ate Dictionary!?? gives to the term
A context, it says, can be either "the parts of a dis-
course that surround a word or passage and can throw
light on its neaning" or the "interrelated conditions in
whi ch sonething exists or occurs: environment." 12!

118C. Rene Padilla, "The Contextualization of the
Gospel," Journal of Theology for Southern Africa 24
(September 1978), 15.

120nContext, * Webster's New Col | egi ate Dictionary,
ed. Henry Bosby Wolf (Springfield, Mass.: G.&G. Merriam Co.,
1973), 245

1210rlando Costas, Christ OQutside the Gate
(Maryknoll, NY: Orbis Books, 1982), 4.
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Considering that it nust have been a form dable task
which only God could acconplish when He contextualized His
word from the heavenlies to the earth, it is quite a chal-
lenge for a mssionary to bring the Good News from one
culture to anot her. Hi nsel f a prisoner to his own culturel??
he has studied the Bible in his specific environment to
which it was already contextualized —that is if he lived in
t he West. If he happened to live somewhere else in the
world, his theological books would have been mainly transl a-
tions of those used by his counterparts in the West, and
thus' were contextualized to the Western situation, and
little or no literature would have been available to help
hinlkontextualize the gospel to his own surroundings. Now,
in different circumstances again, he has to take a new | ook
at the actual nmeaning of God's word, strip off anything that *
woul d contam nate it and present it in such a manner that
its deep truth can be grasped by the members of the other
cultiare. This is called contextualization: the environnment
of a culture is consciously and critically incorporated into

one's efforts to interpret and comrunicate the gospel.

Hessel grave and Rommen observe that "contextualization"

is more than a neol ogi sm It is a necessity, as the supra-

! 122The W I | owbank Report -- Gospel and Cul ture,
Lausfanne Occasional - Paper No. 2 (Weaton, Ill.: LCWE, 1978),
16.

\
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'cultural message of the gospel has to be presented in
culturally relevant terms.l1?3

I have stated earlier that scriptural contextualization
is as old as God's word being proclaimd to manki nd.
Ni cholls warns of an existential gospel which first takes
into consideration the cultural circunmstances into which the
gospel has to be planted and from there deci des how and
whi ch parts of the Bible fit the situation best.1?4 Hessel -
grave and Rommen call this liberal contextualization.!?®
This approach leads to syncretism and religious univer-
salism. It is also diametrically opposed to the dogmatic or
scriptural gospel which confronts the circunstances in the
light of the gospel and allows God's word be the ultimte
judge of how to deal with the culture at hand.!?¢

Davis observes that all theologies are by nature

culturally conditioned.!?” As scriptural contextualization

123pavid J. Hessel grave and Edward Rommen,
Cont extuali zation - Meani ngs, Methods and Models (G and
Rapi ds, MI: Baker Book House Company, 1989), 1.

124Bruce Nicholls, "Towards a Theol ogy of Gospel and
Culture" in Gospel and Culture, eds. John Stott, Robert T.
Coote (Pasadena: W I liam Carey Library, 19798), 71.

125Hesselgrave and Rommen, 31.
126Nicholls, 74.

127John R. Davis, Poles Apart? - Contextualizing the
Gospel (Bangkok, Thailand: Kanok Bannasan Publishers, 1993),
13 .
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alwajs reforms a culture, the messenger of this approach has
to be aware of the fact that he is in the position of stinmu-

lating cultural transformation which takes place in four

different ways:

1; de-culturalization of the accretions to biblica
- faith;

2 judgment and condemnation of those elenents that are
|i contrary to God's word;

3. re-creation and transformation of cultural elenments
i consistent with God' s revelation;

4. introduction of new elements of the gospel.l28

} Looking at it fromthis point of view scriptural con-
|

textualization is in fact a very challenging task Christians

are éonfronted with.

g C. Scriptural Culture Traits in the
Process of Contextualization

[

In the following, | would Ilike to denonstrate with the
help; of figures the way in which various cultures and their
world views are different fromthe Od Testament culture and
the biblical culture pattern as found in the New Testanent

respbctively. The Apostle Paul explains to the Ephesians
8

"(yép) have been built upon the foundation of the apostles

and prophets, Christ Jesus Hinself being the corner

#

128Ni1cholls, 82.

%

1]
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stone."1?® Here "the foundation of the apostles" indicates
what is made known to us in the New Testanment, while "the
foundati on of the prophets" points us back to the Od
Testament.

If | take the O d Testament culture fromits very
begi nning as the one culture God inplanted on earth for the
good of man during the time of the AOd Testanment, it formns
the basis for any other culture which devel oped | ater. As a
point of reference this Od Testanent culture and its
i nherent world view appears as the basis of every figure.
From this basis the biblical culture pattern with its world
view as found in the New Testanment can be seen as the
| ogical and faithful devel opment of God's revelations which
began many hundred years |ater.

Starting with God's creation through and for the Son of
Godl30 the devel opment of these foundations culmnates in

Jesus Christ acting as the corner stone who holds the whole

structure together.3 | propose that this structure can be
model ed using a culture and its world view. In order to
explain the main idea in the figures | have chosen only five

aspects of a culture, nanely (1) man's need for a center

129gph 2:20.
130col 1:15-17.

1311 Pet 2:7.
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(cenﬁral aspect); (2) man's need for salvation (religious

s

aspect); (3) man's need for communication and self-expres-
|

sionﬁ (communicational aspect); (4) man's need for structured

!
liviﬂg (social aspect); and (5 man's need for gui dance and
lead%rship (noral aspect). The educational, political and
otheﬁ aspects of a culture are not considered here in order

to kéep the graphs as easy to understand as possible.

mEach.of the strands (2-5) leans towards its center
}I

whic% provi des the structural strength of that part of the
figurre. As the strands touch the platformthey forma tent-
like! i mage which is supposed to depict the world view of the
cultﬁre descri bed. The di stance of each center (1) in the
varipus figures fromthat of the cultural pattern as found

in the New Testament marks the distance of world views and

0

thusﬁhints_on the conplications to be anticipated in
reaching the respective culture with the gospel of Christ.

. The platformthe strands touch down to spans the this-

worlbly - supranatural scale. In this thesis, this-worldly
orientation versus supranatural orientation are handled as a
pair; depicting the opposite ends of one and the same scale.
Concirning the expressioﬁ "supranatural” it has to be
explbined that | coined it for the figures at hand. It is

supposed to describe a world view where the view of the

%

natural is covered over with a view of the beyond-natural:

the isupranatural. Theravada Buddhists are not concerned
[
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with this world, but with gaining a better after-life. They
also do not like it if anything in their religion is called
supernatural as they want to draw a definite line between
t hemsel ves and popul ar Buddhi sm where the supernatural and
superstition is commonpl ace.

While figures 1-5 depict two cultures each, figure 6
shows 3 and figure 7 shows 6 cultures and their respective
world views. Each figure is to be read from the bottom up,
whi ch means that the starting point is God's creation of the
world and the O d Testament culture. The biblical culture
pattern is shown in a direct, identically-centered
devel opnent fromthe O d Testament one. It has to be noted
that what will be described as a biblical culture pattern is
the innernost core of a scriptural set of values, i.e. the
renewed m nd of obedient Christians, which develops within
each uni que environnment of any people group. |In figures 2-7

the strands of the other cultures which evolved from God's

beginnings as shown in the Od Testament culture, are placed

above this platformand forma different structure from the

bi blical culture pattern.

1. Od Testament Culture Versus A Biblical Culture Pattern
as Found in the New Testanent (see Figure 1)

In Ephesians 2:19-20 the Apostle Paul reveals to his
fell ow believers that they are "fellow citizens with the

saints" due to the fact that they, too, had "been built upon
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t he ﬂoundation of the apostles and prophets, with Jesus
:

I

Chrigt Himself being the corner stone.®
Fln_the precedi ng verses, starting from chapter one of

Ephesians, Paul describes God's precious intentions for man,

Hi s ﬂlannof sal vation, the destiny of the redeemed, His
|
powel- denonstrated in the seen and in the unseen world and

His grace in action. In the verses which follow, the above
o

pass?ge reveals nore of this nystery, hidden in God for

agesil,l32 This nystery has .been made known and a noral and
spir?tual standard is being uncovered. God's world view for
Hi s People is opened up before man and even nmore, a whole
culture introduced by God is being described. Clearly "the
foun@ation of the apostles and prophets" as revealed in the

Od Testanment (in the figure shown below the platform

!

becoﬁes visible as God's revelation of Hinself as the center

(1),,God"s blueprint for salvation (2), God's conmmunication
withi man (3), God's ways with His chosen people (4) and

God's commandnents (5 . Fromthis foundation God's intended

world view for his people results, perfectly balanced in

respéct to its this-worldly versus its supranatural orienta-

|
tiOn‘:i.
h The biblical culture pattern grows out of the Od

TesJament culture. God's revelation of Hi mself goes on

|l 12Eph3:9.

L]

ol

&



72
being the center (1), while God's blueprint for salvation
unfol ds as the conpleted task of salvation through Jesus
Christ (2).13 God's communication with man, through Jesus
Christ, has led to spiritual responses in man (3),13%ever-
adjusting to the situations and needs of Christians across
all ages. God's ways with His chosen people lead to the
body of believers having Christ as the head, 3¢ organized in
denominations, para-church and other Christian
organizations, scriptural novenments and the l|ike (4).
Finally, God's commandments, designed to convict mankind of
its sinfulness, are transformed into God's |eading of His
people through the Holy Spirit, who was sent after Christ's
ascension into heaven (5) .37 Clearly, Jesus Christ is the
deci sive factor in each of the devel opments which advances
the O d Testanent culture into the biblical pattern. As
such He is the cornerstone which holds the whole structure

toget her and in place.

133Heb 1:1-2.
134Acts 4:12.
135John 4: 23- 24.
136gph 1:22-23.

137Rom 8:11.
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O d Testanent Culture Versus Biblical
Culture as Found in the New Test anent

O d Testament Culture Bi blical Culture as Found
in the New Testament
Goc 's Himself 1. God's i
2. Goc.''s
Godl's i i with 3.
| Denominations,
organizations,
5. Goc's
- this-worcly > supranatural
orientaticin - orientation
God
Figure 1

Despite the fact that the biblical culture and world
view, pattern exists in any born-again Christian, it wll
always be colored by the distinct cultural background a
person comes from Whil e God's authority, the Lordship of
Christ and the indwelling of the Holy Spirit are features
present in any believer, the personal expression of the
ind{vidual's faith will differ within thié f ramewor k
bringing glory to God in a nultitude of worshipfu

variations.

W

]

I
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2. Od Testanment Culture Versus Animistic Cul tures
(see Figure 2)

Personally | am convinced that "the mystery, hidden in
God for ages, "!3®which is God'sgood plan for everybody who
acknowl edges Him as Lord, has existed since the creation of
the world (see figure 2 below platform). | take this f-rom
God's dealings with His people since the creation of Adam
and Eve and God's fellowship with them in Eden (Genesis 1).

Once man had gained his independence, from God he had to
invent his own culture (Genesis 4 and onward). However, due
to man's being conditioned!?® by his Creator, his new cUIture
was built on what he had known thus far (see figure 2 above
platform). In the Animstic cultures, having lost security
in God, man's world view was changed by fear and became 100
percent supernaturally oriented with supernatural powers at
the animstic cultures' center and only a vague know edge of
a creator god_ (1). This causes the Anim stic cultures'
center to register "positive" on the supranatural side of
the this-worldly - supranatural scale, while in the Od
Testament and biblical culture patterns the central aspect

of these cultures is balanced between the this-worldly and

138Egph 3:9.

13°Blaise Pascal, The Thoughts of Bl aise Pascal
(Westport, CT: Greenwood Press, 1978), 138.
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®

supr@natural orientations. Because of this deviation from

the center, all the other parts of these newly assenbl ed

Ko

Animﬁstic cultures had to be actively renmodel ed: God's blue-
\;

prink for salvation was turned into a folk religion with

anim stic beliefs in spirits and gods (2). God's very commu
nicaktion with man was corrupted into man'é specific expres-
sionjs of art and rituals in the respective |anguages (3). .
Socipl structures with witch doctors, mediunms ahd el ders
enerbed and replaced God's ways with His chosen people (4).
Mor al codes, taboos and ritual |aws enmerged instead of His
goodlconnandnents (5). There was no |onger a proper place
in their culture for the righteousness and truth which God
had !taumﬂ Hi s people, nor for the agape-love which is so

much a part of God's character.

Pl

‘ .. . . s
i Anim stic cultures do not have a bal anced world view a

they seek God in nature and bow down to creation instead of

‘s

their Creator. That is why God has allowed them to go
;

astrhy according to their own desires, their center no
| onger being the revelation of Hinself but governed by

supernat ural powers, 40

140Rom 1: 25-28.
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O d Testanment Culture Versus
Ani mi stic Cultures

O d Testament Culture Ani mi stic Cultures
God's | )
: . Folk
God's communication .
4. God's | i : 4.
5. God's Pind 5.

this-wordly i
orientation

Fi gure 2

supranatural

orientation

3. Od Testanent Cul ture Versus Hi nduistic Cul tures
(see Figure 3)

We find the roots of Thai culture firmy grounded in
Ani mi sm Hi ndui sm and Buddhi sm The three religions have
been practiced (at first sequentially and |ater alongside
each other) since the third century B.C. in the region which
is nowadays known as Thailand.!! This was |ong before the

Thai ever arrived from Southern China during the first

l4lTerwiel, 67.
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3

mi Ilenniun{A.D.142 As Hinduismis older than Buddhi sm and

t he [atter is to a certain extent a devel opnent out of the

el

fornér, Hi ndui sm has to be considered a part of the underly-
ing culture we find nowadays in Thail and. Thi s expl ai ns
manyikinds of Hinduistic forns found in rituals and tradi-
tions mai nly concerning the royal court and government.

At the center of Hinduistic cultures we find a hierar-
chy ?fgods and the Law of Karma, both supposedly working
togekher in determning the shape of man's existence. On
t he supranatural scale (see figure 3, above platform the
centier's position is located even further away fromthe
biblical culture pattern and the Anim stic culture. This is
due to the fact that Hinduistic cultures transferrea t he

supernatural power concept to a multitude of gods and the

L0

impeksonal Law of Karma. I n Hi nduistic understanding,

knowl edge of a creator god is not feasible (1)1 Ext endi ng

is

and diverging from God's blueprint for salvation, the Hi ndu
religion developed a god for every circumstance and question
whi ch could arise in the human life (2). MWhere before there
had been God's ways of comunication with man, arts with
specified Hinduistic neaning were introduced and rituals
formed to endow the many gods with gifts and to endear them

to the people in the various |anguages (3). God's ways wth

1427bid., 1.

*
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O d Testanment Cul ture Versus
Hi ndui stic Cultures

O d Testament Culture Hi ndui stic Cultures
1.
2. A
3. God's o i
4-God'$i | 1 | it I | § ! 1 | ! § 4.
5. God's :

this-wordly

suEranamraI

orientation

orientation

Fi gure 3

His chosen people were replaced by an intricate and
conplicated caste systemw th nore than three thousand
castes, each with its own social structures and all still
functioning, !4 and a pantheon of gods and semi-gods (4).
Last but not Ieast, Hinduismreplaced God's commandments
with a set of conflicting nmoral codes, distinctly opposing

val ues and a vast variety of definite ritual |aws, all of

143pie grofden Religionen der Welt [The World's Great
Rel i gions] trans. and eds. Hans-Joachim Schoeps and Fritz
Bolle (Munchen: Droemersche Verl agsanstalt Th. Knaur Nachf.,
1968), 26.
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them.tightly interwoven with and decidedly linked to the
Hindus' religious understanding (5).

4._91d Test anent Cul ture Versus Asian Buddhi st Cul tures
(see Figure 4)

" The center of the Thai Buddhist culture is the Law of
Karma, which represents the sustaining and dom nati ng power
in thewhole of the Buddhist world view. Conmpared to
Aninistic and Hi nduistic cultures, it is still further
rennVed from the biblical culture on the scale of supranatu-
ral prientation since it has no gods and no know edge of a
creat or god, and this despite the fact that Theravada
Buddhists would like to see Buddhism placed at the far end
of the this-worldly scale. But there is this definite

mystical - phil osophi cal approach to understandi ng existence.

n

Thié;approach is, a result of the supernatural spiritual

achi evements of Gautama Buddha and ot her Buddhi st monks, >
mhich pl aces Buddhism on the far supranatural end (see

figure 4, above platform of the scale (l1). The strand

depicting God's blueprint for salvation in the Od Testanent
culture has been turned into Buddhist philosophy with its

goal of salvation achieved by man (2). |In place of God's
communication with man the Thai oral and written forns of

reILgious | anguage are found. They feature Buddhi st

doctrine and law, art and rituals. Al'l of these are nmeans
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O d Testanment Culture Versus
Thai Buddhi st Cul ture

O d Testament Cul ture Thai Buddhi st Cul ture
God's Pi 1.
3. God's | 1 3.
4.
5. God's

orientation

. -
this-wordly Q( . ‘ % s supranatural
orientation
Fi gure 4

to express oneself to one another and to address spirits and
powers in the unseen world (3).14 God's ways with His
chosen people were thoroughly renpodeled and replaced by

di stinct social structures, patriotism a strong nmonastic

hi erarchy and the almost unreachable goal of enlightenment
(4) . Instead of God's commandnents a whol e set of various
nmoral codes and val ues were instituted. I nherent to all of

them is the dom nant control of the Law of Karma and the

144 St eyne, 52.
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th

influence of supernatural demonic. powers which can be traced

to Hinduism and Anim sm respectively (5).

@

5. Od Testament Culture Versus Western Secul ar
' Materialistic Cultures (see Figure 5)

}Because of the fact that up until a decade ago the main
bul k of the m ssionary force canme from Western materialistic
cultures, this type of cultural pattern is being included in
the draphs. Recently these cultures have turned secular in
search of a new orientation. As can be easily observed, the
center of such a culture is man hinself, or stated nore
corrﬁctly, man's revelation of hinself to hinself and to
otheks. In Western secular materialistic cultures the su-
praniatural world is excluded to the extent that man is his
own master who asks for hinmself all the freedom there is, _ R
not respecting anything or anybody else besides hinself.
Everybody has become his own law. So here the center is
locaked far out on the scale on the side of this-worldly
orientation (1) . These cultures have undergone definite
chanjges which are hardly conparable to the changes the
prew}ously descri bed cultures went through. Here God's
bl ueprint for salvation becane, instead, man's persona

phil osophy which he may fit and adjust again and again to

his ownliking. His goal is not as nuch salvation as it is
.

selfl-assertiveness and self-actualization (2). God's
|

k
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O d Testanment Culture Versus Western
Secular Materialistic Cultures

O d Testament Western Secular Materialistic
Cul ture Cul tures
2. God's ‘ 2. ' self-
; self-actuali-
3. ‘ ‘ | :
4. : 4. Institutions,.
disintegrate,
5. God's . I 5. Self-gratification,

this-wordhy P _ \%\ supranatural

orientation \q—i\- ~ Id é’// orientation
5 2 3

Fi gure 5

communi cation with man has becone man's comrmunication with
man in forms which tend to exclude scriptural principles and
values. Also an individualistic, hectic life style
characterized by self-centered |oneliness has enmerged.
Creative art has lost its center (3).1% 1In place of God's

ways with His chosen people there came godl ess institutions,

Y45Francis Schaeffer, We kénnen wir denn leben [How
Shoul d W Then Live?] (Stuttgart: Hanssler Verlag, 1977),
204.
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and social structures like famly and clan, nowadays tend to s
di sintegrate; interest in clubs and hobbies show that people
still like to be together for selfish purposes but not T

necessarily for the purpose of communicating on deeper
leveis (4). God's commandnments are giving way to self and
self--gratification as the only real factor in space and
time, and thus to relativism (5)

However, as Arild Romarheim states in his article "The
Aquarian Christ," secul arization is not a permanent situa-
tion of any society as it sinply points to the process of
shif:-ing from one value system to another. Thus secul ari za-
tion/ is a state of transition, a cultural crisis which
cannpt last.¥® As religion cannot be exterm nated but only

replaced by religion, we find that menbers of cultures

iy

i nvolved in secularization tend to |look for that new relig-
ion which for them can fill the void of the forner outdated
one. So, many in Western secul arized societies turn to new
religious novements and find thenselves a novel center in
esoteric views. Such a center is then to be found on the

supranatural side of the scale.

146Arild Romarheim "The Aquarian Christ," Areopagus =
3 (Pentecost 1992), 20.
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6. As a Mssionary froma Western Secular Materialistic
Culture to an Asian Buddhist Culture (see Figure 6)

It has been denmonstrated that the m ssionary from a
Western secular materialistic culture finds the center of
the world view he was brought up with to be very far on the

this-worldly orientation side of the this-worldly -

supranatuaral scale of the proposed model. The Asi an
Buddhi st culture, in contrast, is situated far on the
supranatural orientation side. On that scale the biblical

culture pattern is |ocated between the two. The m ssionary
to an Asian Buddhist culture has had the opportunity to
adjust to a new world view when he became a Christian and

| earned to follow Jesus Christ. This neahs that he will to
a certain degree be aware of the factors involved in a world
vi ew change. However, he comes froma totally this-worldly
oriented cultﬁre to which scriptural culture traits have
been adj ust ed. He now has to tune in to ah extrenmely supra-
naturally oriented culture for which he has a hard tine
finding clues from the biblical culture patterns as he knows
t hem The changes for himwill be enormous. In the figure
this is shown by the distance the center of his hone culture
has fromthe host's. But this is not all: his task is to

not only introduce the gospel to Asian Buddhists but to help
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them:;‘in the process of changing their world view!¥’ from a
Buddliist one into a Christian-Asian one (and definitely not
a, CHJ]:istian—Westezrn one) , which then shall result in a

scrip}tural culture with Asian fl avor.

O d Testanent Culture Western
Secul ar Materialistic Culture
Versus Thai Buddhi st Cul ture

T

supranatural

this-woidly
orientation orentation’
|
II
God

Figure 6

7. A, Synopsis of Figures One to Six (see Figure 7)

By putting figures 1-5 in a single figure it becones
clear that, conpared to sonebody with only the experience of

t he jWestern secul arized materialistic/biblical culture

patt'ern, it should be easier for a person with an Animist or
147Robert Priest, "M ssionary Elenctics: Conscience
and 'Culture," in Mssiology: An International Review 3 (July

1994», 308- 15.

“w

“w
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Hi ndu background or experience to work as a m ssionary anong
Buddhists, as his world view is already supranaturally
oriented. In this category we also find Christian workers
with a Western secularized background who have, when still
at home, been in contact with or even personally involved in
supranatural world views |ike new age, yoga and the Iike.
Here common features enhance the initial wunderstanding
i mensely and hold the chance for the nmessenger of God's
word to become effective nmuch earlier than one who has a
predom nately this-worldly orientation as a background.

O d Testanment Culture and Biblical Culture as Found

in the New Testanment versus This-worldly Oriented
and Supranatural Oriented Cul tures

this-wordlx supranatural
orientation orientation
Fi gure 7

D. Aspects of Scriptural Contextualization

There are two inperatives for contextualization, nanely

rel evancy to cultural context and fidelity to biblical
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‘s

TrutH. According to Gration there is a creative tensidn
betwelen the two, challenging anybody concerned to neither

let relevancy to context go beyond fidelity to Truth, as
this would result in syncretism nor to put fidelity to
Trutli above relevancy to context as it would lead to irrele-
vancy of the approach.!4® The contextualizer has to be fully
aware of this tension, trying to do justice to both aspects.
Throwghout hi story men have |eaned nore to one or the other

side. of these inperatives as | will briefly decribe.

1. Accommodati on

}Accommodation i nvolves a strategy of adjustment in the
process of contextualization. Acconmmodati on exam nes the
whole culture and adjusts the gospel to the highest possible

degrize. It enbraces certain elements of the culture

re

(assfimilation). The danger clearly is syncretism resulting
from an overenphasis on relevancy to context versus fidelity
to scriptural Truth. An exanple from history is Roberto De
Nobilli (1577 - 1656) and his accommodati on of the gospel to

the Brahman caste system.149

148John A. Gration, Contextualization of Theol ogy
(Wheaton, Ill1.: John A. Gration, 18991), unit 3, 2.

14%a1an Neely, Roberto De Nobili: An Exanpl e of
M ssionary Identification (Wake Forest, NC: Case Study
Inst/itute, 1982).

@
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2. Adaptation

In the adapfation approach the gospel nmoves towards
culture and expresses itself through certain aspects of it.
Cul tural elenents such as |anguage or culture-specific prac-
tices are adapted to the gospel. The goal is to provide a
genui ne translation of Christianity into indigenous terns so
that its relevancy in a concrete situation becomes evident.
There is the obvious danger of syncretismwhich can be
avoided with the help of careful research on each subject
matter. A positive exanmple from the Bible is John when he
used the word "logos" for Christ. John adapted this indige-
nous term and by comng up with the necessary explanations
(John 1:1-4) poured new meaning into it. The term "l ogos"
was foundational to the gospel and as "logos" was a conmon
word and the enlarged meani ng was clear, John enabled the

Greeks to understand who he was talking about.

3. Possessiol®® and World Vi ew Transformation

Both terns of possessio and transformation mean that an
i ndi vi dual, a people or a whole nation is totally possessed
by God and both of themrefer to the church as well as to

culture and world view. Whi |l e possessi o explains the divine

150Latin: to take over, to take into possession.



91

[

|
change as soon as a person begins to be changed by the

gospel. And by transforming the lives of individuals, God
works in and through a culture at the world view |evel of
the whol e nation.

place in the life of the believer who shows increasing

Transformation i s possessio made practical as it takes

conformity to Christ. By following Hm the believer

H

subm}ts to the work of the Holy Spirit and thus beconmes a

tooliin God's hand to help transformhis society, his
cult+re and eventually the world view of his people.
|
|
E. Suggestions for Scriptural
Contextualization in Thail and
|

|
iThaiIand, as a Buddhi st kingdom and a nodern nation-

stat 2, presents the Western m ssionary with many riddles,

fa

the oiggest of which m ght be the unresponsiveness of the

et

Thai!to the gospel and the minimal inpact the |ives of
beliLvers seem to have had on the culture thus far. The
reaspons for this are many and varied on the Thai as well as
on t[1e missionaries' side.l®®

In this part of the chapter, | want to concentrate on

prac tical suggestions for scriptural contextualization in

b

158Smith, 1982, 271-78.
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Thai l and according to sonme of the theoretical points already

menti oned above.

1. The Accommodation Approach

‘It has been said already that accommdation in contex-
tualization has to be handled with the uthnst care due to
the high risk of syncretism However, th?re may be some
features —mainly forms —in any cuIture:which shoul d be
seriously considered for accommdati on and adj ustment.

For exanmple, the preaching style in Thailand is al nost
the same as in any Christian church anywhere in the world,
i.e. Western style. Why can a pastor in Thailand not sit
cross-legged on the floor or on a small elevated platform
whi |l e preaching, the congregation sitting confortably before
himin the same manner? This is the way nonks deliver their
speeches to Buddhi st adherents. And why could the preaching
not be handled nmore or less in a dialogugiforn1where t he
pastor includes issues brought up by the beople, answering
themin the framework of his chosen text? This is how
Buddhi st monks traditionally and still today handl e nost of
their teaching and preaching. Still another question
remai ns concerning the nusic and songs used in worship.
While in the secular world there are new Thai tunes and

songs al nost every week, there is only a rare attenpt in the
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Chridtian community to change from Western-style Christian
f '

musi¢ to nodern Thai tunes which can be sung and enjoyed on
t he peart | evel by whol e congregations.

éThese are just a few suggestions concerned with contex-
tual. accommdation in Thailand, indicating that this issue

shoulld definitely not be neglected.

2._jhe Adapt ation Approach
: :

Members of any culture will be excited to discover that

there are some factors they have in common with the culture

|
which is bei ng introduced to their situation. However, we

‘1
know that what |ooks "the sane” in the beginning may or will
[

turd;out to be viewed as radically different once a world

1Y

view transformation has taken pl ace.

In the adaptation approach, parts of the gospel are

,.Z

expﬁéssed through famliar cultural forms and ideas. Tabl e
1 shows cultural elements which have been gl eaned from the
Thai culture and paralleled with corresponding biblica

|
standards (see table 1).
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Table 1.--Adaptation of Thai Cultural Elenments

Thai Cultural Elenent Bi bl e
(1) central aspect:
Karma: "You will reap what you "What ever a man sows, this he
sow" will also reap," Gal 6:7.

(2) religious aspect:

Your bad deeds will send.you "The wicked will return to
into hell. Sheol (hell), even all the
nations who forget God,"
Ps 9:18 i
(3) conmuni cati onal aspect:
The first action in the norning "In the morning, Lord, Thou
is prayer to helpful spirits. wilt hear nmy voice; in the
morning | will order my prayer
to Thee and eagerly watch,*
Ps 5:3.
(4) social aspect:
respect for elders "Honor your father and mother,"
: Exod 20:12.
hospitality "Practice hospitality," Rom
12:13
do good, avoid evil and keep "Trust in the Lord and do good;
your heart pure . . . cultivate faithfulness,"
Ps 37:3.
(5) noral aspects:
(five Buddhist precepts)
no lying ' "you shall not bear false
witness, "
Exod 20:16.
no stealing "you shall not steal," Exod
20: 15.
no adultery "you shall not commt
adultery, " Exod 20:14.
no narcotics "do not be mastered by
anything," 1 Cor 6:12.
no killing "you shall not murder,“ Exod

20: 13.
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“t will be very heartwarning to any Thai to discover =
that the word of God has several highly esteemed rules in
comon with his own culture. But the underlying values are
quite different: the Thai adhere to their rules because they
have proven to be extremely helpful in the persona
attai nment of nerit and serve at the sanme time as good
guideiines for society. The scriptural standards, however
have their roots in the love and fear of God and respect for
each fellowman as ordained by the Creator. These i nherent
Christian values have to be taught and exenplified by the
nessehgers of the cross so that every Thai Christian is
brougﬁt to the point that he can bear witness of his |ove

for Christ, thus glorifying God.

il

3. The World View Transfofmation Appr oach

i 3

In the Christian realm transformation's goal is for a
whol e culture to be pernmeated and thus transformed by the
word lof God until its very form and content eventually
dennngtrafes God's character.

In the follow ng table,!® some Thai culture-specific
entities are related to universal conmonalities and from
there their concept fulfillment in view of the Bible is

demonstrated (see table 2).

| 159adapted from Gration, unit 13, 4.
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11.

12.
13.
14.
15.
16.
17.
18.

19.
20.
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Table 2.--Suggestions for World View Transformation of

Thai Concept

enl i ghtened one
self-salvation

ki ng/ monks

spirits

fortune telling
rites of passage
amulets,
tattoos,

tham khwan

t aboos

nmeans
to be a Buddhi st
mor al | aws
det achnment ,
reliance
shame

ori entation
illusion

sel f

spirit-
possessi on

merit making
ritual cleansing
appeasenent

harmony

nirvana
del i verance

" hi ghest

Thai Concepts
Rel at ed Uni versal
| dea

ultimte status
man as authority

supreme authority

power
revel ati on
progress

protection

restraint o
comrunal solidarity
soci al safeguards
associ ation

consci ence -

assessnment of world

supernatural control
substitution
acceptance
relationship with

hi gher powers

sol uti on of
conflicts
state
ul ti mte goal

Christian Cul tural
Equi val ent

Jesus Chri st
rebelli on against
God

Christ's lordship
and priesthood
Christian triunph
God's Word/ Spirit
Christian rituals
faith in God's
prom ses

di sci pline
unity of the Church

bi bl'i cal guidelines
attachnment, trust

shame, guilt

reality of
of God
Holy Spirit

ki ngdom
control

at onenent
justification
obedi ence to
God/rejection of
spirits

peace with God and
man

peace with God
freedom in Chri st

In evaluating this table some exciting perspectives on

transformation of

t he Thai

world view can be gained.

first eight concepts uncover an underlying search for
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the release fromthe iron grip of karma. This beconmes cl ear

i)

from ithe expl anations under the title: "Related Universal
Idea™ nanely, the urge to attain ultimte status, to have
and adhere to authority and power, to gain revelations and
to secure progress and protection. Each of these points
oppose the static Law of Karma which enslaves the Buddhi st
peopl e. In a Satanic tw st man has been thrown back on
himse::lf to care for his own salvation —an inpossibility
whicli presents itself as such to nost Buddhist adherents.
Concepts 9 to 13 are clearly concerned with social rela-
tions, 14 to 17 with the correlation to the supernatural
realmand 18 to 20 with personal enotional welfare. For the
concepts 18 and 19 it is very noteworthy that they both seem
to indicate a deeply felt need for peace with God.

JiLooking at the section "Christian Cul tural Equivalent”

s

a biblical outline for the Thai seens to present itself to

f ; -

4

the Christian worker. Each of the thenmes is a val uable
aspect of teaching believers the |life which leads to the
imtation of Christ in their society. Once a Thai has nmade

Jesus Christ the Lord of his heart and life, a change of

values will take place and finally a new pattern of social
relationships will result. He will find his ultimte status
in Jesus Christ, his rebellion against God will turn into

dedi cated service to the Mdst High, follow ng the exanple of

his Lord and High Priest, Jesus Christ. He will rejoice in
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Christian triunmph over the powers subdued;; by the Lord of
Host s. His curiousness for revelations will be satisfied
once the Holy Spirit starts opening up God's Wrd to him

Christian rituals like baptism the Lord's supper, prayer

and worship will secure his progress towards maturity in the
same way as trust in God's promses will inpart to himthe
faithful ness of his Redeenmer concerning his protection. A
good neasure of discipline will help him again and again to
exercise his will and to reconfirm the decision to follow
his Lord. The social sphere has a prom nent place in Chris-

tianity and biblical guidelines, a new identity and a new

m nd through Christ?¢® as well as control given by the Holy
Spirit help so that relationships anong Christians give
glory to God and are exenmplary to a non-Christian society.
Being created in the imge of God and having lost that close
relationship to his Creator, man has the urge to seek accep-
tance. He finds this in the form of atonement and justifi-
cation in Jesus Christ. In bal anced rel ationships and the

attaining of the highest possible state, man's deepest

desires are reflected. Here man cones to his ultimte
ful fillment once he experiences peace with God and peace
with man.

160 Samuel Winderli, "The Significance of Shame and

Guilt-Oriented Consciences for Cross-Cultural Ministry,"”
(M.A. thesis, Colunbia Bible Sem nary and Graduate School of
M ssions, 1990), 176-78.



99

F. Concl usion e

s,

;While the first section of this chapter explains
scriétural contextualization, the part on the process of
contextualization introduces the reader to some options one
has H n the task o f contextualizing a message. A few sugges-
tion$ for actual contextualization in Thailand were added to
stinﬁlate further thinking on the theme. These preparations
chal |l enge the cross-cultural worker to see for hinmself what

he thinks can and has to be done in his specific situation

More: research on his particular circumstances m ght be

J
neceﬁsaﬁy..A get-together with others working in his field
and | a common strategy will b e helpful. Ways o f understand-
ing chesituation and nmeans for the inplenmentation o f new

ideas have to be sought. Modst needed wilf be much prayer
|

and khe | eading of the Holy Spirit. How good to know that i
the Lord of the Harvest prepares the messengers' hearts —
and ;hose of the listeners.!6l
In the light of all of the above, the next question
will;be, whi ch methods can be used in order to help the Tha
Iist?n to and understand the word of God? The messenger of

the cross has to first of all prayerfully and faithfully

distribute God's word and trust that the Holy Spirit will

"

16lacts 10.

d
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reach the hearts of the listeners, but the method he chooses

will be the vehicle on which the Good News is being trans-
ported. If the vehicle is strange and "loud" in comrunica-
tion ternms, the interest of the listener will be absorbed

and side-tracked by its outward form instead of its content.

But if the vehicle is well-adjusted and well-1liked, it will
carry the message far and the doors of the hearts will much
more likely open to receive it. Still the Holy Spirit has

to do His mracul ous work; but what Christian conmmuni cat or
would willingly put obstacles in His way? In the follow ng
chapter | would like to introduce a nodel of
contextualization with the vehicle of comrunication being an

old, nuch cherished but nowadays little used, one.
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CHAPTER W

| A MODEL OF CONTEXTUALIZATION

A. Stories as a Vehicle of Communication

kwith the biblical account as a basis, a messenger of
the Good News is presented with the task of translating
heavenly thoughts for and into human surroundings. As
menti oned earlier, this process is part of what is called

contéxtualization. |In the previous chapter it was denmon-

LY

strated what contextualization is and how it can be

achiéved. I now want to describe a specific nodel of

)

contgxtualization as a vehicle of communication for the

situgtion in Thailand, namely, the story. It is a concrete
r

relalzional medi um of communi cation providing access to

learining for young and old, villagers and city dwellers,

lite#ate and illiterate.!%? The word "story" in this context

williexclusively mean a narrative.

1627om Steffen, "M ssiological Education for the N
21st. Century, “ in Evangelical M ssions Quaterly 2 (April
1993), 182.

~

[
i
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Stories as a nmeans of teaching, exhortation, fun,
rel axati on and encouragement have been enployed by countless
nati ons. Bail ey says that the primary literary art forms of
Eastern literature are stories and poems.®3 Since the age
of mass media set in many countries have been slowy | osing
this art. In chapter two it was related that, apart from

informal teaching, stories are a way to convey values in
!
Thai society.

In this context it is sad to see that m ssionaries
nowadays are nmore often than not found to be sermonizers,
theol ogi zers or lecturers but not story tellers.lé4

Why Stories? —In an age where TV and vi deo serve as
nannies for millions of children and the same nedia are
counted to be the nunber one neans of relaxation for the
work force in many societies; it seems that nowadays the
benefit of stories is being totally underestimated.
However, given the opportunity, everybody likes to listen to

stories. Stories have the potential to stinulate basic

human functions such as enmption and sentinment, and intuition

163kenneth E. Bailey, Poet and Peasant: A Literary-
Cul tural Approach to the Parables in Luke ‘(Grand Rapids:

Eerdmans, 1976), 25.

lé4ponald N. Larson, "The Viable M ssionary:
Learner, Trader, Storyteller," in Perspectives on the World
Christian Movenent - A Reader, Ralph D. Wnter and Steven C.
Hawt horne, eds. (Pasadena, CA: W I liam Carey Library, 1981),
450 .
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and comprehension, which go together with the ability for :

medi tative thinking and realization. While listening to a

N

story, profound truths nmay be realized and contenplation can
take place.l® This has its secret in the two basic factors
Jensen describes: distance and participation. Di stance
means safety for the |istener. This frees him for
part:icipation.!® Very often a listener finds traits of his
own ego in a story. This enables himto "live" in it
(participation) and to privately draw his own practical
applications.®’ "If a story is the vehicle of reality
rather than either thought or sensation, then recognition,
not cognition, is the way we grasp reality or are grasped by

it, " observes Robert Roth.l68

Whil e one of the goals of a story is to convey know -

i

edge, a nore primary objective is acknowledgment. A story

told in the safety of distance can bring about acknow edg-

.-
ment in an unobtrusive manner, thus providing the |istener
with, the freedomto act on his insights.
léSWalter Wanner, Erzdhlen kann jeder (GiefRen:
Brunnen Verlag, 1982), 30.
1e6Richard A. Jensen, Telling the Story
(Minneapolis, MN: Augsburg Publishing House, 1980), 138.
| 167Ruth Frey, Arbeit unter Kindern (Moers: Brendow

Verlag, 1975), 22. N

j 168Robert Roth, Story and Reality (Gand Rapids, MI:
Eercmans, 1973), 52.

L1
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B. Stories from Biblical Tkxts

"The challenge of contextualization is to move beyond
the initial communication of the gospel,' says Wilbert R
Shenk.1%® Telling a biblical text in story form does just
that; it has God's word cone to the hearer indirectly rather
than directly. God's word is being overheard. Presenting a
bi blical text in story formis also a fa”th venture as the
story-teller dares to believe that the Hojly Spirit may nove
even where the story teller has given up fcontrol by not

going into each and every detail.l7°

C. The Use of Stories in the Thai Cont ext

Over the years many m ssionaries to Thail and have
| amented the fact that the gospel does nojt seem to be under -

stood by the Thai people. Joseph E. Oxmﬂe writes in his
;

hel pful paper "CGospel for Thai Ears":

For some time now | have had an ever-increasing concern
for finding nore effective ways of communicating the
gospel to the Thai —of restating the gospel for Thai
ears in such a way that they can hear its message,

165wilbert R. Shenk, "M ssionary Encounter with
Culture,” in International Bulletin of M ssionary Research 3
(July 1991), 108. ’

17%Jensen, 148.
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understand it and apply it meaningfully to their hearts
a.d lives.17!

W

In cultures saturated with Buddhism a big part of the
problemis that too often evangelism revolves around the
gquestion of meaning. VWhat makes sense in one culture cannot
be presented in the same manner in another culture because
the message will be perceived as totally different with the
meani ng distorted. However, in order to straighten out

meani ng, biblical concepts have to be communi cated accu-

|
rately .’ To do this, stories which lean closely to the
bi blical text can be a hel pful instrunment.

1. Traditional Thai Literacy

w

In former times the tenple of a village or town in
Thailand was the only place where reading and writing was
learned. Also, the tenple was the only place literature was
produced and reproduced. It has been found that the various
texts in a tenple library do not only contain chants and
Buddhi st teachings but also stories of a purely regional

origin. Such stories are recited by monks as sernons and

1M1Joseph E. Cooke, "Gospel for Thai Ears" July 1978
[photzocopy], 1.

{»

172pAlex G Smith, "Insights for Frontier M ssions to
Therjavada Buddhists, " International Journal of Frontier
Missions 10 (July 1993), 126. i .
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this is the reason why they are included in the religious

category.1l73
|
One grouping of sernmons are called "téd.nitarn" (sernons
which relate to stories), and these sernons have
i mplications not only for the villagers' understanding
of the norality and ethics of Buddhi sm but also
represent the focus of genuine audience participation

and a channel of cultural transm ssion beyond the nar-
rowly religious.74 i -

The "ted nitarn" are often concerned with the life of

Buddha. But there is also a sernon type which features

1

primarily local and regional myths and fol ktal es. They

consi st of reading and expl aining storie# and are given on

the occasion of tenple festivals or are rjead by nonks to
| ay-men during the Lent season. These stories are particu-

larly appreciated by the |isteners. On merit-making
|

occasions, it is the villagers who choose the- sernon they

woul d like to hear. I nvariably, a story {of the category
myth/folktale is chosen.l’ The Iinguistﬂc form of these

stories is local dialectical. Villagers may themselves

1735, J. Tambiah, "Literacy in a Buddhist Village in
Nort h- East Thailand," ed. Jack Goody, Literacy in
Traditional Societies (Canbridge, MA: University Press,
1968), 91. :

174Ipbid., 102.

i751bid., 103.
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i
posséss copies of "nitarn" and read them at funeral wakes to

entertain mourners and guests.l7¢

2. Siories in Modern Thai Ti nes

i.
{ Apart fromthe use of stories in and around the tenple,

I coHId not find much proof that story telling is conmmon any
moreiin Thailand. Materialismmakes people busy in their
jobsfand nost of the young famlies tend to nove to the

bi gger towns. While nothers and fathers are both working,
chil@ren, froma very early age onward, are put into kinder-
gartén for eight or more hours a day. There children |earn
to réad and write (starting at the age of twd) and for a
break have sonme exercises, their nmeals or a nap.
Grangparents often live far away and uncles and aunts are as
busy% as the children's parents. Only in the close-knit
soci;ty of a village setfing is there enough time for
stories at any age level. But, as nmentioned above, story
telling will go on mainly in and around the tenple, the

social center of such a place.

- As noted in chapter two we find the use of stories in

schojol textbooks. There, stories are enployed for the

teachi ng of values held dear by Thai society. Lately, many
new [children's stories have been published on the national

176Ibid., 104.

ta

fe

74
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book market, adorned with beautiful pictures, the settings
partly typical Thai, partly Western. However, because of

the quality of the books, they are expensive. Only parents
|

who are aware of the positive influence those books can have
on their children and who have the necessary noney will
purchase them

Stories for adults have not changed very much during
the | ast decades. The themes still center around |ove, war,
social critique, and comics. Usually, eaisy reading is
preferred, as tired people are |ooking for something to
relax with. Still, the felt need anobng the busy working
people m ght not be so nmuch for nore readable stories but

rather for nore money.
D. The Model

In the foll owi ng paragraphs a model of contextualiza-
tion, helpful for teaching biblical themes in Thailand, will
be introduced. The nmodel is a set of stories on the bibli-
cal account of creation witten for Christians and non-

Christians from a Buddhi st background.

1. Why This Model?

Felt need al ways has an underlying real need. Mat eri -

alismlike other "-isms", cause a void in peoples' |ives due
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to a;focus on aid from other sources rather than their Crea-
tor. . Most of the time, people are trapped by these "-isms",
and there is very little help for them other than to con-
tinue: following the way they already have started on. But

God is interested in the people He has made. He wants
i

everybody to know His good will and perfect plan for man-

kind: At the sane tine, He has provided all the neans
i

necessary for us to follow H mand make His glory known.
j, I amconvinced that every person in this world has the
rightt to know what God has witten in His word and thus

should be gi ven the chance to know God. Each person then
can ﬁxercise his free will and decide for himself whether he

wants to follow this King of kings or whether he wants to go
on with his own life in his own way. But a person has to be
given the chance to consciously agree or disagree with what

he | earns about God from the Bible.l77

2. What this Model is Al About

t
§

In this model the first four stories of a series on
God' s plan of salvation will be presented. The series as a
whol e depicts the progressive revelation of God and Hi s plan
of shlvation. Each story shoulders a part of this devel op-

ment. The first four stories are concerned with creation

177John 6:45.

f
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and apart from following the biblical account they establish
a picture of God’s personality and chara?ter in the m nd of
the reader/listener. i

I have cast a certain type of storyiwith the goal to
help the Thai get to know and understand who God is (Hs
character), how He acts in history (Hs works since the
begi nni ng) and what he has resolved to dd for mankind. Thi s
is meant to help Christians in Thail and ﬁMO oftenti mes have
only a fragmentary grasp of what is presgnted to themin the
Bi bl e. Wth the help of these first fOU( stories they are

invited to initially get to know the God of the Bible and

learn to appreciate Him and His intentio@s for mankind.

At the sanme tinme these stories have;also been written
with Thai non-Christians in m nd. For the Thai, Christian-
ity is a Western religion and the approaches which were used
and have been perpetuated up till today by m ssionaries and
nationals alike are not hel ping Thais to?think differently.
The idea for the use of these stories wigh non-Christians is
to let them have fun in reading the varidus accounts and at
the sanme time prepare their hearts for fﬁe time when they
will meet with a witness to the Christian faith. The
stories are nmeant to create a longing for real, dependable
truth in life as well as to help them discover that there is
a gaping void in their hearts and to stinulate a yearning

for the One who can fill 1it.
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%The first set of stories were written in the German
vern&culaf. From there they were translated into Thai. The
stories recorded here are translations from the Thai texts
whicb are to be found in appendix 2.

EThe texts at hand have been tested with Christians in
varibus stages of growth in the Christian life. It has been
founh that new babes in Christ enjoyed them tremendously
stating that they got to know the God of the Universe and
thapithey were greatly encouraged and eager to trust Him
Tireh Christians, weary fromtheir work in the vineyard of
t he Lord, have found these stories to give them reassurance
and keported a renewed and deeper commtnment to God as wel
as a} fresh pride in the privilege of belonging to the
Almiphty who has a good plan for their lives and that of

mankj nd. The stories have yet to be tested with non-Chris-

tians .
i

3. Techniques Applied to the Stories
|

One major attempt in witing the stories was to not use

any jChristian or "churchy" vocabul ary. The reason for this
is t;hm | want to enable the reader/listener to take a

neutr al approach to the stories. He should not from the
starjt categorize it as "Christian" or "Western, " but just
rea; or listen to it for the story's sake. So the nanmes for

God the Father, God the Son, and God the Holy Spirit have

Y

[

r“‘
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been changed to names which describe one .of the bearer's
mai n personality traits. For God the Fatj'her, several nanes
have been used as is done in the Bible. :;Biblical terms have
been paraphrased and explained to the re%;x‘der.

Each one of the stories is cast in Tthai t hought
patterns as we know them from the Rarrakieén: the seen and the
unseen go hand in hand and are, in a litéfrary form made
vi si bl e. Oftentimes, | have enbellished i[facts by
descriptions which fit either the situatiion and expl ai ned
some underlying thoughts or unobtrusivel y rai sed and
answer ed questions which the Thai m ght h;ave. At every
stage of the presentation | have atterrpted, as far as possi-
ble, to see the text at hand not only inlits i mmedi at e
context but in its wider application in I| ght of the whole
Bi bl e. :
|

Except for the first story, which ha:s been brought

|
together from various parts of the Bi bIe,! t he biblical

accounts have been foll owed verse by versje. An exegesi s of

Genesis 1 and 2 are to be found in appendix 1.

4. Story One - "The Pre-Creational Story"

~a. Introduction

In the followi ng section the first story from the

series on God's plan of salvation will be, presented. The
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ideas for this piece are taken from many different parts of 2.

the Bi bl e. I found it necessary to put this story together

fs

for 1y Buddhist friends, as they have no idea or perception
of God as we know Him from the Bible. It was ny intention
to introduce God's personality and sone of His characteris-
tics., As a basis for further stories | saw fit to explain
the purpose for the creation of angels and of mankind. At
the same time | wanted to state clearly that God has planned
everything before the beginning of the world and that He
cannot be surprised by anything that happens. These facts
are in stark contrast to what Buddhists think about the God
of the Christians, because according to their understanding,
God nhas created this world in ignorance of the consequences

and takes no responsibility for it.

@

The idea of the Trinity as explained here does not seem
to pose a problemto the Thai thinking, as Thais readily
accept the fact that in the Ramakien King Rama, |iving on
earth, is an incarnation of the god Indra, who is living in
the heavenlies.

As nmentioned before, | made use of the opportunity to
explain some facts about angels as they will [later act as
part of the communication and power system in the unseen
wor | d. Al so, some of the fallen angels are the "spirits"

whi ch plague the Thai people today. However, this idea will s

{t
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only be introduced in story five, which 1s not presented in
this paper.

The purpose of the creation of mankind, their foreseen
defil ement, the necessity of their redenption and the sub-
stitutional sacrifice of Jesus Christ covers a big part of
story one. But the devel opment of the theme is presented in
vague ternms in the same way that nothing is clearly
explained in the AOd Testanent about the plan which is about
to unfold.

Al together, this story is supposed to introduce the God
of the universe with His loving and caring thoughts and, if

possible, to describe some of His holiness and surrounding

gl ory.

b. The Pre-Creatiomnal Story

I n unfathomabl e di mensi ons surrounded by a nagnificent
sphere of light lives one whose nanme is "the Geat Three in
One Full of Mercy and Grace." No one can penetrate the
| um nescence surrounding him and his face cannot be seen.

G istening .inaccessibility encloses his throne.l’®

A long time before the world systenms were created there

was the one who is called the G eat Three in One Full of

Mercy and Grace. He was before anything else canme into

1783o0b 37:22; 1 Tim 6:16.
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existence.’ His beginning is not known. He himself is the
begi nning of all-things and he has the power to create what-
ever: he desires.18 Everything comes from him and without
his help nothing can exist.!8!

The "Geat Three in One Full of Mercy and Grace" is in

truth a single being. Yet at the same time he is three
persJ‘;:malities with different characteristics. Each one is
perfect in himself. However, as the Great Three in One they

are an flaw ess unity.182 One of themis called "the Father
of Life" for he has given life to every being.18 The ot her
two, "The M ghty Word"!® and "The Great Revealer"1® are
al ways seen in direct relation to the Father of Life but
al so to each other. Never does anyone of them undertake
anytjhing on his own accord and they act in total agreement
with each other.8 Despite the fact that they are three

different personalities they are in a real sense only one

179ps 90: 2

180ps 115: 3.
181ps 104:27- 30.
182John 16: 13- 15.
183Gen 2:7.
184John 1:1.
185John 15: 26.

186John 14:31.

{w
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because they think and feel the sane way and intend to do
the same thing.1®” They conpl enent each other and even depend
~on each other to reach their comopn goals.!8 They know each
other to the core and as a unity they are so conplete that
t hey have no need for anything or anybody else.189

The presence of the G eat Three in One Full of Mercy
and Grace transcends every space inside and outside our
worl d systems.'® He is the absolutely pure one'® in a
threefold personality. H's purity is denmonstrated by his
wi sdom by which he founded the earth!®? and by the
ri ghteousness and nercy by which he rules everything. He
does not change. The G eat Three in One is neither subject
to the variation of times nor does he have to succunb to
impermanence. He is without beginning and without end.%
The truth is that the G eat Three in One Full of Mercy and
Grace is the nystery of a being who surpasses manki nd by

far.1%¢ He inconparably exceeds man's ability to think and

187John 5:19,30; 6:38; 7:16.
188John 14:26.

189Aacts 17:24-25.

190Col 1:17.

1911 Sam 2:2.

192prov 3:19 .

193Rev 4:9.

194Tsa 40: 25.
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to urderstand!®® and, whether we accept himor not, he is

4

also very real.l%
Due to the fact that the Great Three in One creates ®
everything, he is also the one to say what should exist and
what should cease existing.!®” This is why he is also called
"Father of Life" because he has given life to everything
that is.
This story tells about the decision of the Great Three
in Oﬁe Full of Mercy and Grace to express hinmself in crea-
tion. At that time only the Great Three in One Full of

Mercy and Grace existed. He had not yet revealed hinself in

maki ng the universe. In just a short while he would cal
many different world systems into being as well as a host of
heavenly servants to be around him Some of them woul d

| ater on receive responsibility for the various world

systems .19 There would be a real hierarchy anong the

g

heavenly host with kingdons, dom nions, authorities and
poweirsl9 and each servant | eader would have other servants

to assist him.200

195Tsa 55:09.
196Rev 2:8.
197Deut 32: 39.
198,uke 4:6.
199Eph 1: 21.

200Matt 25:41.
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It was concerning those heavenly servants as a whole
that the Great Three in One in the formof the Father of
Life now spoke to The M ghty Wrd and The Great Reveal er,
who are both within him "W will create them resenbling us
in having a personality and being endowed with holiness.

Personality they need in order to fellowship with us and

among thenmselves; and holiness will enpower them to enjoy
this fellowship.2°! They will have an intellect, enotions
and a will., The will they should have in order to exercise

a power of choice concerning their continued subjection to
us, the Geat Three in One."

"0 yes, dear Father of Life, let us create a vast host
of heavenly servants who will worship you for evernore and
serve you in the admnistration of your will, "202 The Great
Reveal er was excited. "They shall rejoice in the beauty of
holiness and in their relationship with us.?2% At your
bi ddi ng they shall congregate before you?’® and they shall
execute your conmmandnments with swift obedi ence and

delight. 2% |n wonder let them behold ouricreative works?206

201c, Fred Dickason, Angels, Elect and Evil
(Chicago,IL: Moody Bible Institute, 1975), 32.

202Heb 1:7.
203pg 29: 2.
204Job 1:6; 2:1.

205Heb 1:7.
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and reflect your immeasurable wi sdom and power, O Father of

Life."207

s

‘And The M ghty Word added: "Let us create themto be
primerily spirit in nature, yet they shall nove from place
to place?%® and not be ommipresent like us. Their power
shall be greater than man's,?% who is to be created at a
later time. Our heavenly servants will even control sone

el ements of nature.2® But their authority shall be

limiti:ed211 and they will be in need of assistance.?!? Also,
theyéwi Il understand our purposes and our program concerning
the ages, to the extent to which we will give them insight.
How beautiful our celestial host will be in their holiness!

In loving dedication they shall ascribe all glory, honor and
power' to the Father of Life,?2!3 from whom they have received

their life and to whom they shall be responsible in every

(>

206Job 38:7.
207Ezech 28:12-15.
208pan 9:21-23.
2092 Pet 2:11.
210Rev 7:1; 16:8.
211Job 1:12; 2:6.
212Dan 10:13.

213Rev 4:8-9.
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respect.? Praise be to you, 0 Father of Life, for you have
awesome thoughts and plans for creation!"

Toget her The M ghty Wrd and The Great Revealer joi ned
in a magnificent praise glorifying the Father of Life and as
one they rejoiced together. They revelled in their indwell -
ing power and might to create and they |ooked forward expec-
tantly to the tine when the heavenly host would come into
bei ng. For them these celestial servants were already

reality because they knew that everything, they resolved as

the Great Three in One, in due tinme it would come to pass.
"There will be sonme of my heavenly servants who will

decide to cancel their submssion to us." It was the Father

of Life in the Geat Three in One who spoke again. "This

will be a grave incident because they are created for

| oyal ty. They will mss their calling if they do not submt

to the Great Three in One Full of Mercy and Grace. However ,

due to my justice by which | have entrusted their

responsibilities to themit will require legal enactnent to
evict them from their positions. This will be done at a
time which I will foresee in ny righteousness."

"What about that planet, called Earth, to which those
unfai t hful heavenly servants will be bani shed?" The M ghty

Word and the G eat Reveal er wanted the Father of Life to

2ligzech 28:12-19; Matt 25:41; John 16:11.
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recount their plans again. "Isn't it true that after their

expulsion from the heavenly realns there will be horrible

“

chaoéz on the Earth, reflecting the defilenment of the
unfai thful servants?”

;"That's right," the Father of Life conceded. " But
toget:her we will rempdel that planet with our inherent drive
to create. Around it we will establish a sphere which will
enable life of many kinds to exist upon it. Manki nd wil |
live ' there and we will entrust and enable them to lawfully
wi n back planet Earth from the unfaithful heavenly servants.
This means, " the Father of Life explained, "that the human
bei ngs shall conquer that planet, the Earth, step by step
and shall rule it as kings."215

Even though. the Mghty Word and the G eat Revealler,
being one with the Father of Life and knew all about the

details of the Father's plans they followed the recounting

with fascination. "A counter-empire?!® to that?l? of the
unfai thful heavenly hosts!," Great Reveal er was excited.
Then the M ghty Word said thoughtfully: “If mankind is

acting together with us in overcom ng the unfaithful

heaviznly host and in the repossessing of planet Earth, then

2151 pet 2:9.
216Col 2:15.

217Matt 4:8-9; Eph 2:2.
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they better understand our thoughts and pl ans. Al so their
hearts and will nust yield to us in perfect trust."
"So shall it be," said the Father of Life. "Created by

us, the Great Three in One, they shall be our

representatives on Earth. They will resenmble us in that
they will be intelligent beings with a will and emotions.?!8
In order to enjoy fellowship with us theyE will also be holy.
They wi Il wunderstand our thoughts and our plans. Concerning
their hearts and their will, they shall be free to submt to
us in conplete trust. You m ght al nobst want to conmpare them
to our heavenly host which is still to be created. Yet
mankind will in a very special way be equipped for the
thrilling task before them they shall bq ki ngs and rule the

Earth; as dedicated priests of the Myst High, they shall
serve us faithfully; and in their role as prophets they are
to proclaimthe greatness and majesty of the Great Three in

One as a testinony to the unfaithful heavenly host."21°

Then the Father of Life continued: "Yes, | wll give a
free will to mankind.??° Mentally and also spiritually they
will be able to decide each for thensel ves whether they want

to be kings and priests and prophets for the one who has

218Gen 1: 26.
2191 Pet 2:0.

2201 Cor 6:12.
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giveri them |ife and breath or whether they would rather

follow their oWn.ways. However, if they should decide

is.

agai nst our plans they will have m ssed the goal of their
life. As a result there will be a deep yearning in their

heart.s and they will never reach true gladness or

satisfaction, should they not reconsider their decision and

be willing to submt to us. Qut of all the creatures which
we are about to call into existence only those who live in
an unbroken relationship with us will be truly happy. Thi s

requircres that they let thenmselves be used in the task for
whi ch we have created them."221

: The M ghty Wrd and the Geat Revealer intoned a m ghty
songlof prai se in honor of the Father ‘of Life. Toget her

they celebrated their exalted plans as the Great Three in

[

One Full of Mercy and Grace and they were at one with each

ot her concerning every detail of creation. The Great Three

»

in One knew that all which was already now a reality in his
very.thoughts woul d come true at the time appointed by him
As tie Great Three in One Full of Mercy and Grace, the
Father of Life, the Mghty Woird and the Great Reveal er would
be present when the various details of creation emanated

into exi stence, yes, as the Great Three in One's threefold

I 221ps 1:1-3; Eph 2:10.
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personality they would help each other tq bring it to
perfect completion!???
The voice of the Father of Life as a part of the G eat

Three in One sounded heavy and sad when he spoke again to

!

the M ghty Word and the Great Reveal er. "As you know,
humanity will turn against us and follow the fallen heavenly
host in conscious disobedience."

The M ghty Wrd and the Great Revealler knew the
t houghts of the Father of Life. "They will turn away from
us, renmoving thenselves fromtheir high calling for a tine.
When this happens they will be |ike sheep without a
shepherd. "223

A deep, pained groan was heard fromjthe Father of Life.

What woul d eventually happen in still faraway tinmes was

already reality to him "0 nmy peopl e! How you have plunged

yourselves in a tragedy which you are unable to turn for the

better! My heart is grieved with intense: pain when | think
of you going astray. | consider your infirmity in body and
soul, your confusion in spirit, your inability to turn

around and come back to me. You choose death and nobody can
Save you.??* Like blind men you grope in jthe dark.??°| am
222prov 8:27-30; Isa 40:25-26; Col 1:16.
223Tsa 53: 6.
224Rom 5:12 .

225Tsa 59: 10.
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calling on you all day long and stretch out nmy arms to save
you.2?6 But you étagger past ne and follow the wi cked,

fallen heavenly servant who drags you away to throw you into

L
the ebyss.??” | want to help you but you tear away and

fol | ow your own craving.?2®- Enough! Yes, it is true that
the Earth will be the place where the disobedi ent heavenly
host}will be held until the day of their final damation.

But éven there their rule shall be taken from them in the

way (;)f justice inherent to the Geat Three in One Full of
Mercy and Grace.2??® We shall not regret our decision to have
created manki nd. Their destination is to rule as kings on
Eartki\ while serving the Most High as a holy nation.?3°% They
can Fealize_ this call at any time as there will be a way for
theml to belpurified fromtheir unfaithfulness so that they

can approach us in our holiness.?3! The faithfulness of the

Great Three in One will take care of all their defilenments

so that not a single one of their trespasses will be

-remei‘nbered.—”?—:l'-hi—s—will come to pass because hurranki_nd is a
;'1 226Isa 65:2.

227prov 27:20.
228Jas 4:3.
229Rev 11:15.
230Exod 19:6.

231Ezek 37 :23 .

232Tsa 43:25.
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different sort of creation from the heavénly servants whose
unfaithfulness cannot be forgiven. Yes, |, the Father of
Life, who is one with the Mghty Word and the Great Reveal er
in the Great Three in One Full of Mercy and Grace, will
cl eanse away the mire of rebellion against me23 and those
whose hearts want to yield to ne | will clothe in the
garment of my perfect righteousness.?3* Thus they will be
enabled to once again take up their office as kings of the
Most High, serving him and proclaimng his holiness. My
M ghty Word will bring their redenption to pass at the
appointed time and ny G eat Revealer will guarantee the
establ i shment of ny victory. I, the Father of Life, promse
this in the authority of the Great Three in One Full of
Mercy and Grace. So shall it be."

Again the nmobst magnificent sounds of worship throughout
the light-permeated world of the Geat Three in One was to
be heard. The Father of Life hinmself joined the M ghty Word
and the Great Reveal er and together they celebrated the

victory which was to come.

It was the M ghty Word who now spoke: "Your justice
will remain forever, 0 Father of Life. By your power the
world systens will stay balanced, not only in themselves but

2331 Cor 6:11.

234Rev 3:5.
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also in relationship to one another, because you keep them

that way.?3> Safely anchored in your unshakable truth are

f

the invisible pillars of the world systems which you have
established in imense dimensions.?*® You never swerve from
anyt hi ng you have decided upon in your justice and thus are
al ways faithful to yourself.?¥ |t is your decision to
legaily entrust one of the heavenly servants and his host
with' the authority over planet Earth. 23 W know that this
servant will choose to become unfaithful and many others of
the heavenly host together with him But in your justice,
by which you have authorized them to be responsible for that
pl anet, you will have themremain in their offices. The
mandate for mankind will be to act according to the |aw of
the Great Three in One Full of Mercy and Grace in taking

pl anet Earth from the unfaithful servants. Any creature or

bei ng undertaking this task has to be holy and blameless.?3?

k<

That: is how the G eat Three in One has laid it down in his

statutes.?4 Man could be that being. We know already now

235Jer 33: 25.

236ps 104: 5.

2372 Tim 2:13.

238,uke 4:6.

23%gph 5:26-27; 1 Pet 1:18-109.

j 2401 pet 3:18.
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that the unfaithful heavenly host wll do;' everything to
thwart humanity and make them divert from the task set
bef ore them The unfaithful servants will finally succeed
in their evil plans and render manki nd unable to be
dedi cated to their duty which the G eat T}hree in One had
ordai ned for them The human beings will suffer greatly
from their decision to follow the ruler o;f the Earth rather
than their creator. Due to their disobedience their m nds
will be shut against the Great Three in One Full of Mercy
and Grace and they will not be able to unlderstand hi s
ways.24l Their rebellion will make themunfit for the task
set before them The ones who should fight to conquer now
need to be saved thensel ves. But you, O Father of Li fe,
have devised a wonderful way out which is to cone into force
t hrough your righteousness. 0 Father of |Life, here | am

one with you in the Geat Three in One, ready to serve you

in dedi cated obedience."

It took a while before the Father of Life answered.
Then he spoke with tender-loving emotion: "How preci ous and
dear you are to me, ny beloved Mghty Word and G eat
Reveal er! Being the Great Three in One w‘e are inseparable

in Spirit. We al ways want the sane things and strive for

the same goal. The Great Three in One is a person and at

241Eph 4:18.
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the sitame time we are three. Because we are just and there
is nc oevil in us?? we will rescue mankind in the manner we
' have already decided upon. Yes, the Father of Life who has
instjtﬁtuted justice and is justice hinmself, wll redeem

di sobedi ent humanity from the power of evil for the price
~set up by the Great Three in One Full of Mercy and Grace
befoz‘?‘ehandﬁ“ This price is exceedingly costly and the
Great: Three in One will suffer fromhis own justice. —

Pl eaée, don't look at nme so pleadingly, 0 Mghty Wrd and

Geat|: Reveal er. I will grant your request. But oh, the

~painlit causes to tear you fromny heart! Your separation
fromme as a pure sacrifice is the price to redeem the whole
of d{éterminedly di sobedi ent manki nd. Oh, ny M ghty Word!

Oh, my Great Revealer! —Surely, it shall conme to pass in

the izame way as we, the Geat Three in One, have decided
i

aIrezildy. In this action of ny mercy and love | yield to
your:\ filling your places in our plan."

| Then the voice of the Father of Life broke into a
triuﬁphant description of the vision before him "See, ny
Mgh';y Word shall be victorious. He shall be highly
exallted. But before this can conme to pass he will have to

suff;'er i mensely from those Wh'om he has created. Despi sed

242John 7: 18.

243Rev 5:9.
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and in great pain he will be the object o:f repul sive nocking
and extrenme rejection by the people. Sorjrow and bitter
grief over the hardened hearts of mankind will weaken him
Yet he will bear the transgressions of his transgressors to
the point that he will intercede for therr{ and lay down his
pure life which has never done any wrong,! in place of those
who caused his pain. He will give his li‘fe as an offering
for the iniquities of mankind. Hi s death will cause himto
have innumerable descendants because many, will realize that

in himtheir creator has subjected himself to them  After

his soul has |abored hard he will return to our sphere of
magni ficent light and the plan of the Great Three in One
Full of Mercy and Grace will have been acconplished through

hi m But due to what he has experienced he, the faithful
one, will cause many to be counted righteous because he
bears their rebelliousness. Because he has given his life
even to death and was counted as a crimnal anong them all,
he will overcone those who fight against the Great Three in
One Full of Mercy and Grace. The Fat her iof Life hinmself
vvi‘II give him the honors of one who is mighty and great.
This will be his prize and triunmph after he has poured
himsel f out to death and borne the rudeness and indifference
of many towards the Great Three in One Full of Mercy and

Grace.?#

244T1ga 52:13; 53:3-12.
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fGreat jubilation resounded in the vast sphere of |ight a
~and the Mghty Word and the Great Revealer sang: "Your
" will, O Father of Life, nmy it be done at all tinmes. May
you receive honor and glory from everything which is and
which is to conme. You have planned a great and public
di splay of your mmjesty and splendor, of your inconparable
magni fi cent greatness and perfectness.? Your plans are

good, pleasing and perfect.?4® Triunphant in patience and
merc%, in righteousness and incorruptibility you have

i

prep@red for yourself a people of royal representatives who
y

~will serve you reverently for all times.?!” This is what
you, O Father of Life, have planned and what we, the G eat

Threjp in One, have agreed upon. Your faithful ness and

lovi%g—kindness will start their triunphant victory and no
one can prevent it from happening. May you be praised and =
honored, you who have all wi sdom O Father of Life. Your s

o

f ,
is the glory for all times!"”

This exultation and jubilant praise went on for tines
uncountable and is still to be heard in the sphere of

magni ficent light up to this day.

245Cpl 2:15.
246Rom 12 ;: 2 .

247Rev 1:6.
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5. Story Two - "The Creation Story"

. a. Introduction

The second story is concerned with the account of
creation as related in Genesis one. |In this story | have
kept as close to the text as possible ang inserted only a
few dots of embellishment in order to give the
reader/|listener a breather from the report once in a while.
However, | choose to follow the theory of the re-organiza-
tion/regeneration of planet Earth as this provides a good
flow for the connecting stories. It will also be observed
that | introduced Jesus Christ and the Holy Spirit as
actively taking part in the process of creation as is nore
overtly stated in other parts of the Bible.?248

At the end of the account | make reference to the Bible
t hus encouraging Christians to |ook the story up there and
alerting non-Christians to the fact that it is not all

fiction that is being tal ked about here but that there is a

connection to reality.

248prov 8:27-30; John 1:1-11; Col |1:15-16.
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b. The Creation Story?® .

Qutside the world systenms which are known to us, before

(>

t he Ejges began, the Father of Life once called his heavenly
host to congregate around him These cel estial beings held
their service to the Great Three in One Full of Mercy and
Grace with high exaltation of him At all times a nyriad of
t hem surrounded himw th worship and praise. The wi sdom of
the Great Three in One filled themw th deep wonder and his
justice and holiness generated reverence of such a kind that
they only dared to come to him stoopi ng down with awed
hearts.

It was a magnificent glory which surrounded the G eat
Three in One Full of Mercy and Grace. This time the Father

of Life had called themto share his thoughts with them

t]

"You faithful servants of mine," out of the blinding
sphere of Ilight the voice of the Father of Life sounded |ike
a mghty rush of wi nd. "You heavenly host who have served
me for ages past, rejoice with me! As the Great Three in

One Fullof Mercy and Grace we have in our unfathomable

wi sdom decided to create life on planet Earth —Ilife mani -
fold; in shape and character. Each form color or inherent
stre\}ngth will bear our seal and it will give us great joy to

7]

249Gen 1:1 - 2:3.
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see the newly created variety act togethéil in a‘unified
whol esone oneness."
There was not a sound to be heard when the Father of

Life finished his speech. At first only here and there but
then mghtily swelling the celestial bei n‘gs broke into a new
song of jubilee glorifying the Geat Three in One Full of
Mercy and Gréce:
"G ory and honor and praise be to the|Only Sovereign,
the Great Three in One Full of Mercy and Grace!

M ghty is he to create whatever [he wills.

To speak and to make happen,

to command and to create
is all the same with him

Wth our own eyes we shall see

the mracles wought by the Most High.,
He has told us about them aJready

and it all will come to pass

exactly in the way he has dec

reed it
in his own heart.
His will is good, pleasant and perfect.
We worship him and conmt ourselves

to him for whatever work he is about to do."

And while they were still praising they could see how

the Father of Life together with the Word and Great Reveal er

went on to put their decision into practice. Brimming with
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=Iife:the Great Reveal er hovered over the waters which
.coveﬁed pl anet Earth while the Father of Life engaged the
;Mighﬂy Word to give the first command into the darkness of
:chaoéz "There shall be light!" And light shone on pl anet
Ear th. And the Father of Life saw that this |ight was
'perféct. So he separated the light from the darkness and
gcalléd the light "daytine" and the darkness "nighttine".

; Thus : out of evening and norning there came into existence
what 'we call *day". This happened for the.first time in the

history of planet Earth.

j;After this the Father of Life said: "There shall be an
E area ' in the mdst of the waters which shall separate the
waters from each other." And the Father of Life created
thatlarea and separated the waters which were below the
expahse fromthe waters which were above it. That is how
. the #ather of Life forned the dome which we see above and
5 the air Which makes it possible for us to live. —From
eveni ng and norning the second day had unfol ded and cone
into. existence.

"On the third day the Father decreed the water under the
; dome to retreat to certain places so that the dry land could
be seen. He naned the dry land "earth" and the gathering of
waters "sea". Then he saw that it was good and he |iked it
thaié way . After this he called plants into being, small and

. big.; Each one he gave a different form so that they could

e
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be distinguished and all of themwere able to bear seeds or
to multiply by sprouts. The Father of Lihe enj oyed the
variety of plants created and together wtth the M ghty Word
and Great Revealer he delighted in theirICreation's
completeness.

On the next day the Father of Life ordered the stars to
conme into being: a big light, the sun, fqr the day and a
smal l er one, the nmoon, for the night. Tﬁeir'task was to
separate the day from the night as well gs to mark days and
seasons and years. The Father of Life thBeIf gave them
t heir places in the world system which iqcluded pl anet
Earth. — The Great Three in One Full of ﬁercy and Grace was
t horoughly pleased with the creation of fhis fourth day and
he called it "good" in every respect.

"Let the waters teen1mﬂth swarns of {living creatures

and let birds fly above the earth and under the big dome,"

the Father of Life commmanded the next daj. And he made the

great sea nonsters and the long eel, thewjolly squi d and all
the other brothers and sisters of the cr%atures living in

the sea. He also called birds into being and whatever else
wi th wi ngs bustles about in the air. Vmét a beautiful sight

and joyful noise they all made! The G eat Three in One Full
of Mercy and Grace was delighted about his creation because
he saw that it was good. Then the Father of Life blessed

|
the new creatures and said: "You creatures in the sea, be
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fruitful and multiply and fill the waters! And you, birds,

multiply on the earth!" From evening and norning the fifth
~day ﬁad been conpl et ed.

On thé sixth day the M ghty Wrd of the Father of Life
could be heard again: "Let the earth-bring forth animals:
cattle and creeping creatures as well as beasts, each after
its qun kind." And so it happened. To each one the Father

of Life hinself gave its form fur or skin and feature. And

i

he saw that this creation, too, was good and he was very

pleased. Then he saLd: "Let us nmake man with
char¢icteristics close to our own. - They shall be able to
t hi nk, feel and will like we do ourselves; Their task shall

be to rule over the fish of the sea and the birds under the

sky, lover the cattle in the field and over anything that has

i®

life on earth. The whole earth shall be under their
dominion." So the Great Three in One Full of Mercy and
Grace created man. He took hinself to be the exanple when

he created them to be his representatives and made them male
and “emale. Then he bl essed them and sai d: "Be fruitful
and qultiply, fill the earth and subdue it. You are to rule
over. the fish in the sea, over the birds under the sky, and
over;evéry living thing that nmoves on the earth. See here,
| hapnd over to you every plant producing seeds and every
tree?whose fruits'contain seeds. This shall be food for -

you. All the other green plants are food for the aninmals

»
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whi ch move on earth." \hen the Geat Three in One | ooked at
all he had created he was extrenely pleased because he saw
that it was very good.

On the following day the Great Threej in One Full of
Mercy and Grace had conpleted all the creational work which
he had set out to do and he now retreated into his rest. He
had worked a full nmeasure each of the six days. Now he
bl essed the seventh day and decreed that jmankind and their
cattle?30 should join himin his rest on the seventh day of
every week in the same manner. This way 'a remenbrance and
an ongoi ng participation of his nature was made available to
manki nd. Every man who regularly enjoys it during his life
on earth will ultimtely be fully absorbéd into it once his
life on earth is over. J

Thus the heavens and the earth mere.regenerated and
made into a habitat for man and ani mals %nd pl ants. Thi s
was done by the Geat Three in One Full %f Mer cy and_Graqe
who, by his great power and m ght, creatéd every living
bei ng. |

The story concerning the creation of anything on the
earth has been retold here according to mow it is witten in

the Book of Life and it can be | ooked up}there as well .

250pxod 20:10.
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6. Story Three - "The Creation O Man"

a. | ritroducti on

The story on the creation of man needs sone explanation

for the reader who has always been wondering why there are
"two ;‘creation stories". This account is directly linked up
wi t h listorytvvo and it is told as if looking with a magnify-
ing class at the creation of man as a part of the whole act
of crieation. Story three is retold here in order to explain
t he .plﬁurpose and goal of the creation of man and woman.

|

Learning to see their existence this way will all be news to

t he $uddhist reader.

b. Ttie Creation of Man2?5!

L

This story happened during creation tinme. The Great

Three in One Full of Mercy and Grace had already called the

plantj.s into being. But he had not yet commanded the rain to
faII,' so their seeds still rested in the fields. Al so,
t here was nobody to cultivate the ground yet. But a m st

used to rise from the earth and water the whole surface of
the ground.
It was on the sixth day of the creational works of the

Great. Three in One?%2 when the Father of Life took earth from

251Gen 2: 4- 24,

252Gen 1:26-27.
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the ground, fornmed it and built a rfan. He breathed into his
nostrils his own breath, the breath of lite, and the man
becane a |iving being. He was the Great Three in One’s

final and nost delicate creation.

Thus was perfected the re-organization of planet. Earth
and the creation of various entities which the G eat Three
in One had set his mnd to call into being. In all of it
the innernost being of the G eat Three in One Full of Mercy
and Grace could be sensed and seen. The creation of man was
hi ghlight and goal at the sane tine and the Great Three in
One rejoiced on eventually beholding himafter all the tinme
he had spend thinking about him and planning for himin
| ove. We renmenber, the Geat Three in One Full of Mercy and
Grace had made that decision many tinme periods ago out there
in the sphere of magnificent light —the decision to create
manki nd who would be gifted in a threefold way with intel-
|ect, emptions and a will. The threefold task of the human
bei ngs was designed to represent the G eat Three in One on
Earth, ruling there as kings, to bring glory to the Great
Three in One Full of Mercy and Grace and to serve him by
mul ti plying thenselves, having dom nion over all the animls
and taking care of the | and. In all of this the Great Three
in One used hinself as an exanple in creating manki nd. The
task entrusted to him renders man promnent in all of crea-

tion and bestows purpose and its realization to his life.
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iAfter the breath of the Father of Life had turned the
man into a living being the man | ooked around. He sat on
dark soil which shone from noisture and the blue air arched

over him Not a single blade of grass was yet to be seen

and no tree or shrub enbellished the | andscape. The ani mal s

stil)l hid as the bareness of nature was not attractive for

themj

Then the Great Three in One planted a garden and put
the man there. For his own and man's delight he used this
garden to display the whole realm of beauty found in crea-
tioni. It was a place of abundance and bliss. Here it
sprouted and bl ossonmed and it was pure joy to let the eyes
glide over the soft hills and |Iovely meadows, to rest at -
murmuring brooks and to relish the cool of the woods. Like

a silver-colored ribbon the stream ran majestically through

the land and further south split into four big rivers. Blue

mountains in the far north drew the border to this peacefu

picture.

"You shall live in this garden and feel at hone here,”
the Father of Life said to the man. "It is your privilege
to cultivate it and take good care of it. | have provided

you Mith everything you need: food fromplants, shrubs and
trees, physical strength for the task before you and satis-
faction in the success of your |abor. Everything in this

garden you may use as belonging to you, it is under your

.

[C]
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conmmand. However, follow ne to the center of the garden.

There | have to explain something to you." In the m ddle of

the orchard the Geat Three in One Full of Mercy and Grace
had planted the Tree of Life and the Tree‘of Know edge of
Good and Evil. Now the Father of Life aqd the man went to
the orchard together. The vari ous treesfthere with their
!delightful fruits |ooked inviting. The Father of Life said:
"All of these trees are at your disposal Emm I want you to
enjoy their fruit. Al of then1——exceptifor these two trees

here." The Father of Life stepped forward towards two trees

which stood a little separate from the other ones at the

I

very center of the orchard. "i have to 1orbid you to eat
here," the Father

the fruit of both these trees. This one -

of Life put his hand on a strong branch Qf the one closer to
them "is the tree of the know edge of ngd and evil. You
shall not eat fromit for if you do so yqu shall surely die.
I tell you this today so.that you can be obedient to ny
commandments." The man fell down and worshi pped the Father
of Life. He had heard and understood whét he had been told.
His heart was drawn close to his maker i¢ reverent dedica-
tion. He resolved that he wanted to serve himin perfect
faithful ness and that his life should beia constant praise
honoring his creator. |

The Great Three in One Full of Mercy and Grace ‘decided

that it was not good that the man should |ive alone. "l
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wi Il make a helper to conplenent him," he thought. Then the ®

Fat her of Life brought to the man all the animls he had

‘m

formed fromthe earth and all the birds under the sky. It
was the man's task and privilege to give them their names
and thus to associate themwith his own surroundings. But
amon¢ all those animals there was not a hel per found who
woul d have been suitable for the man.

So the Geat Three in One Full of Mercy and Grace
caus%d a deep sleep to fall wupon the man. Then he took from
part of his side and closed the flesh up at that place.

VWhat J he had taken the Great Three in One fashioned into a

woman and brought her to the man. When the man saw her he

shouted for joy, welconmed her and said: "Now, this is bone

of my bone and flesh of my flesh! I will call her woman

becaiise she has been taken out of man."” And the man *

rejoiced in the woman who had been given to him by the

Fat her of Life. He | oved her for what she was: a mracle of
creativity fromthe hand of the creator, the ultinmate

conmpl etion of the re-organization and re-creation of planet
Eart h. The woman was a human being like hinmself, created to
compllement him and on the other hand dependent on his

consi deration and support. Mitual understanding and delight

in each other were the hallmrks of their relationship.

I

The report on the creation of man in the Book of Life

closks here with the words: "For this cause a man shall

is
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| eave his father and his nother, and shalil cl eave to his
wife; and they shall beconme one flesh." 3This means: the
strong affection a man feels for a woman wil |l cause him to
| eave the persons who have up to then bee;n closest to him
and to forsake the security their feIIows!hip ent ai l ed. He
severs the powerful physical and emotional attachments in
order to establish with his wife a new, st‘;,olid partnership
for life in marriage. Due to their'lovirﬁg devotion to each
other they forma new spiritual unity. In this all-encom-
passi ng personal fellowship they practicei a main feature of
humanity: the devotion of mutual support .

We just heard how the Great Three in One Full of Mercy
and Grace established the first two human beings as kings,
servants and proclaimers of his glory and m ght on planet
Earth. The man and the woman were faithfiul in their task to
mul tiply and to subdue and cultivate the good | and which the
Fat her of Life had entrusted to them They ruled over the
ani mal s and used many of themto help with the chores. In
reverent dedication the man and the worran; served the Geat
Three in One Full of Mercy and Grace, causing himto delight
in and showering his creation with any good thing. In turn
his creatures praised himby growing and prospering so that
the glory of the G eat Three in One resounded from one end

of the Earth to the other.
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L]

7. Story Four - "Man In The Garden"

a. Introduction

L]

Story four describes man in Eden, his majestic rule
over creation but also man as the |earner and discoverer,
the pioneer. As man is growing into his God-given role as
ruler and king, his experience is that the task is too big
to be taken on by hinmself alone and that God's rel ationship
with man is what he needs. This relationship is a delight
to both of them

In order to introduce the Buddhist |istener/reader to
the worth of the individual in the sight of God and God's
Il oving and caring relationship to man, the story is put

t ogether from various parts of the Bible but clearly has its

fe

roots in Genesis 2 and partly in Genesis 3.
In Eden the bal anced harnmony of God, man and nature is
to be found. The story describes man's |onging for harnmony

with God for which he, after being dispelled fromthe

garden, will search all his life until he finds it in Jesus
Chri st. The story is also a picture of "the paradise to
come! when God will create a new heaven and a new earth.
This event, yet to happen, is described in the last story of

the series on God's plan of salvation.

i
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b. Man in the Garden

In the garden which the G eat Three jiin One Full of
Mercy and Grace had planted?®3 the man and; the woman were
very happy and so was the Geat Three in One whose presence
was al wayé wi th them.?2>¢ ;

The man and the woman were both naked and not

ashamed. 2>> They were growing into their responsibilities as

. |
rulers over the animls whom they trai ned‘ to help using

their respective abilities.?%® |t was a jjby for the Great
\

Three in One to watch how mankind made their own discoveries
and to see them draw conclusions from their observations.
For exanple, one day rain nmade them | ook [for shelter and
soon they built their first lean-to hut under a tree, nmade

: !
froma |ayered junble of branches and some enormous |eaves-

In the cool of the day they would walk with the Father

of Life through the garden, 2°7di scussi ng and eval uating and
planning.?’® “"Tonorrow | should get finished with putting

the hedge up," the man remarked as they approached the new

253Gen 2:8, 15.
254Matt 28: 20.

255Gen 2:25.

256Gen 1:26, 28.
257Gen 3 :8a.

258Exod 33:11. |
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enclopure. "Then | can think about what we could plant £
there." - "Wat would you like to plant?" the Father of Life
asked. "Well, we have the water close by, so how about sonme *

of the plants with their ears of grain which you, 0 Father
of Life, have planted along the river? Those taste
delicious." — "Rice, you mean?" the Father of Life showed

hi s egcitement. "That's a good i dea. However, you wil
have!ﬁo forma bed in the land which can take ten inches of

I
watexr: and then break up and turn over the ground before you

can scatter the first seeds." This kept the man busy for

quite sone days. The |abor was especially taxing as he also
i

had to train a waterbuffalo to help him.2?5°
The woman gathered fruit and ears of grain.?2¢® The

Fat her of Life had showed her how to make a fire and she

*

woulc. toast the seeds before she called the man for a meal.

One cday she contenplated the powder each grain contained.

u

Shoulidn't it be possible to separate the powder from the
husks; by pounding the seeds? She tried it and thus produced
flour. Mxing it with water and baking it on a hot stone
made ‘crisp waffles and a delicious surprise for the man. He
praiced her for her good insights and went about preparing

two stones, a flat one and another one to role on it, and

i? 259pg 8: 6- 8.

i 2%%Gen2:18 .

e



148

, , " - i .
called his construction "a ml|". The wgnan could easily

operate it and he enj oyed wat chi ng her making flour.

The Father of Life had taught the nﬁn how to manuf ac-
ture an ax and how to handle it. Sometimes the man coul d be
found considering wood, stone and strong |plant |iganments or
the holl ow coﬁpartnents of a bamboo stem! trying to think of
ways these gifts of nature could be put ﬁo use.?¢l  But the
best fine for good results from his crafésmanship cane when
need caused a request. Wth the encouraqenent of the Father
of Life and the delight and wonder of the woman the man was
able to produce many hel pful tools for t%eir daily use.?¢?

The Father of Life was very pleased‘with the woman and
the man and he bl essed the work of their}hands.263 |t

|

gl addened hi m trenendously to observe hisw two human beings

using their intellect in the caring for énd keepi ng of the

garden and ruling over the ani mals. Botﬁ of themreflected

their creator's wisdomin the handling oﬂ all these

affairs.?%¢ And as the human beings Willnngly partook in the

freedom whi ch gives wi thout asking for alfavor back, as it

was demonstrated by the Great Three in One Full of Mercy and

26lprov 12:24.
262pg  8: 6.
263ps 65:9-13. }

264Heb 2:7-8.
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“*:

GraCe:“, they broke through to the enlightenment of who their
creatior is and what they themselves were meant to be.2% The
progrﬁessive revelation of this truth made themultimtely
happy?? and they thought of the fellowship of the three of

them[as total bliss.266

Ij‘Nature in the garden reflected a bal anced harnmony.
i

Also, the relationship of the Geat Three in One with the
man end the woman was based on nutual trust and a deep
respe}j:ct and devotion for one another.?¢” There was not hing

|
which could satisfy the man and the woman nore than to |ook

out for one another in shared support, encouraging one
anot her about the tasks before them?®® and to give honor and
glorj{}' to the Great Three in One who was their maker. To him

they:"jbowed and it was for His sake alone that they counted

»

their lives worth 1living.26® Together with the rest of

creation they worshipped him the Geat Three in One Full of
[

ta

I\/brcy and Grace, and their adoration filled the air with the
1
preselance of the Almighty.270

I 265130hn 4:16.
i 26675a43: 7.
: 267ps 91: 14; 73: 25.

2687 John 4:12.

(-

269pg 63: 3-5.

l 2710Tsa 51:3.
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E. Concl usion

. |
The stories witten for this nodel ﬂf contextualization
the world and sur-

for Thai people about God's creation of
roundi ng events try to answer sone of thef gquesti ons about
God as creator, H s main characteristicsiand Hi s deal i ngs
wi t h manki nd. Buddhi sts argue agai nst, Jnd even nmore tend
to ignore, the fact that there has been aﬂ del i berate

begi nning of the world; they also suppose that God nust be

i gnorance Hinself because He does not seem to care about the
suffering He has caused by bringing about, His creation;
furthermore Buddhists cannot inmagi ne what; the God of the
Christians would have to do with people ét all. They have
questions on the personality and integrit& of God, cannot
figure out what His Son or even the Holy |Spirit would have
to do with Him of them and sum it all up |in the statement:
"What should | have to do with the God of| the Christians,

when my Buddhist religion is so much ol dér and thus proven

right and better than theirs?"?’1

All of these questions and maybe naHy nore are answered

to a certain extent in the four stories p?esented. The

\
stories may not only provide reading for |l eisure but provoke

many questions in an alert reader's mind, gradually renodel -
ing some of his thought patterns and eveq changing his world
|

27'The Buddhi st era started in 543 B.C.




CHAPTER VI |

EVALUATI ON

For a long time a host of m ssionaries to Thail and have
searched for ways to communicate the gospel by means the

Thai peopl e can understand, appreciate and eventually accept

as the Good News coming to then1persona||y t hrough the
loving intention of their Heavenly Father. Besi des preach-
ing, many effective ways have been found |ike radio nmessages
whi ch have a wide circle of Buddhist |isteners, Christian
literature, cassette tape mnistries (which are primarily
effective in rural areas), typical Thai dance and drama
depicting Christian truth and the Jesus fhln1presented in
Thai as well as sonme m nor | anguages of Buddhist groups in

t he country.27?

Aware of the fact that m ssionaries tend to teach those

who are willing to listen in the way they have been taught

272Johnstone, 531.
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t hemsel ves (nanely abstract thinking) | have here attenpted

to introduce a new nodel of contextualization concerning
|

teaching the Good News via story telling. For this a
research on communication —how the Thai anmong thensel ves
receive, process and share a nmessage —had to be undertaken
and was presented in chapter two. The chapter on the Chris-
tian |versus the Buddhist world view gave some additional
hel pful insights in this respect. Then conclusions in the
field of contextualization have been drawn with the hope
that the results can be used by many of those who are
working in all kinds of circumstances when they convey the
meSSﬂge of the gospel to Thai Buddhists. Sonme sanpl e
storiés of the series on God's plan of salvation were added.
Ipn the whole | have tried to point out a way how to
help the Thai people realize that faith in the God of the
Christians is not just sonething for Westerners to believe
in but is meant for everybody in this world including the
Thai. | have also stressed that it will take a special
effort for Christians from abroad to |abor for the Christian
cause: in Thail and. They have to adjust their thinking and
form of presentation to that of the Thai.?’> This has to be

done without losing the biblical - theol ogy which nost of the

f 273pavidJ. Hesselgrave, Communicating Christ Cross-
Cultiirally (Gand Rapids, MI: Zondervan Academie Books,:
1978), 609.

|
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| aborers have acquired in connection with their original
cul ture. Wth the passing of years spent in the country of
service m ssionaries have to forgo parts of their origina
culture to a large extent. This, however|, frees themto

take on sone features of their host culture and thus beconme

still more effective. Yet the real challenge of a
m ssionary is to not |loose his identity i‘ the swirl of
surroundi ng cul tures. This is done by holding strong to the

saving and sustaining grace of Christ. The goal is to beconme

like a Thai to the Thai as it is them whom he wants to

Nn the process he

has to be careful not to turn theminto
‘ e
West erni zed" Christians but to restore th‘

introduce to and teach the word of God.
somewhat

emto their own
people as true children of the Most High and as responsi bl e

partners in their own society.

| believe that the gospel has to be commnicated to the
Thai in ways familiar to them Personally | am interested
in witing essays in the formof short stories explaining
bi blical themes in the sane style as has been done in the
stories contained in this paper. ldeally, |however, this
shoul d eventually be done by the Thai thenmselves and | just
hope that they will pick up some of these|stories and.start

writing sonething |ike them
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o)

Further research should be done in the poetry styles of
the Thai and their fornms of presentation (chanting, drams,
dance, puppet shows, fine arts).

It is my sincere prayer that God may help us to be
faithful to His call and not to lose sight of the fact that
He is "able to do exceeding abundantly beyond all that we

ask cr think, according to the power that works within

us".?’ 1t will take all of our energies and all of the
gifts which He has given us. It will take our full
surrender again and again. Yet all of this is to be poured

at His feet not in our own strength but in total dedication,
leaving it to our God to use it as a fragrant sacrifice for

H m whom we are privileged to serve.

»

i

274gph 3:20.
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APPENDI X |

EXEGESI S
\

A. EXEGESIS OF GENESI S ONE AND TWO

1. Introduction

I have chosen Genesis chapters one and two for contex-
tualization because | am deeply convinced‘that the stories
of creation and the fall of man hold the key for a basic
understandi ng of the person of the God of the Bible and His
intents for mankind. Here the problems of the human race
are dug up .at their roots and thus a way‘is opened for a
totally new understandi ng of onesel f but mor eover for the
God who created man and his surrocundings.

The doctrine of creation is evident'in numer ous pl aces

in the whole Bible. God refers to Himself as Creator (e.g

Job 38 and 39; Isa 40 - 45; Rev 21:6; 22413) or is referred
to by others as such (e.g. Ps 89:11,12; 90:2; 148:5;
Jer 10:16; Mal 2:10; Mark 10:6-9; John 1&&—5; Eph 3:9; Rev

10:6). This is very often done to demonstrate God's power

156
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[

and might in order to make it clear that God the Creator is

due &11 the worship of His creation (Acts 17:24) . In

a

several places there are explicit statements of why God

creatied the world: for His glory (Isa 43:7), for His Son

Jesus;j; Christ (Col 1:16) and to denonstrate Hi s grace (Eph
1:4-6). The Bible is very clear about the fact that God
created this world through His word (Gen 1:3,6,9 etc.) which
is His Son, Jesus Christ (John 1:1-2; Col 1:16; Heb 1:2).
God ((Gen 1:1; Ps 90:2) together with Jesus Christ (Gen 1:3;
John;17:24) and the Holy Spirit (Cen 1:2; Prov 8:22-31)
exisf};‘:ed before creation and were involved in it. On the

otheir hand, God is not only the Creator of the world but
i

also’ its Owner and Sust ai ner (1 Chr 29:11; 2 Chr 20:6). The

wholi creation depends on Him (Ps 104:29-30). His unlimted

123

powelr is proven by His creation (Job 41 and 42; Isa 40 - 45;

Amos., 4:13) . Even though the earth may perish, God is

L

praifsed for remaining the same as He has been for eternity
(Ps 102:25-27). God can be known as Creator by His
creatures because of the fact of His creation (Rom 1:18-20).

Also men speak in awe to and about their Creator (e.g. Job
j1

32 :22; Ps 24:1-2; 90:2; Prov 14:31; Eccl 12:1; Isa 45:9; 1
Pet fi4:19; Heb 11:10) and God the Creator is called upon for
defense (Job 35:10; 36:3). »

two whAlclh sfpeeki ©fh{God s wardt sasi riCrGeatessi si rthiappar 8l loaleednd
1

fe-
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intentions for the earth and manki nd.

158
explicitness and compactness. There, in a nutshell, we

meet the God of the Bible —His personality and His
.J‘

2. Background to Genesis

a. Author'ship ‘

The five books of the Pentateuch were written
anonymously. Wthin the text we find many hints that Moses
has written extensively, yet we do not know whi ch texts
exactly have been provided by him.?’> It is thought that a
great deal of the materials and the framework of the
Pentateuch-stem from Moses apart from whomever was his
bi ographer and/or editor of the present férm However, if
the final witer was not Moses hinmself, it evidently was a
man of conparable stature, as the core and content of the
Pent at euch go back to Moses. 276 i

b. Historicity of Primeval History

ll
Genesis chapters one and two is generally regarded as

non-historical in the usual sense of the word. However,

27Helmuth Egel kraut, ed., Das Alte Testanent:
Ent st ehung - Geschichte - Botschaft (GiefSlen: Brunnen Verlag,

1989), 74. J
27%perek Kidner, Genesis - An Intrbduction and
Commentary (Leicester, England: Inter Varsity Press, 1967),

15.
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this is not only due to the fact of the extreme renoteness

of the ages descri bed. Here we are also led into an area of

[

the past that antedates all known history and is not
conmparable to the realities which characterize the enpirica
world as we find it today. Occasionally one has pointed to
what seens to be parallels found in mythological literature
of the Near East. But the Bible's understandi ng of God, man
and creation, and its whole world view is totally different
fromall that we find in the area of mythol ogy. Everyt hi ng
we read in the Bible bears testinmony to the fact that
Genesi s chapters one and two is not mythol ogical but God's
wor k at the beginning of history. So, for Karl Hartenstein
the accounts of Genesis one to eleven are no ethnol ogica

Mds but basic dates of biblical revelations; as rea

legen
events they constitute the fundamentals of any historical *
devel opnment of the past.?”?

¢. Literary Style in Genesis

Genesis 1:1-2:4a and Genesis 2:4b-25 are of different
literary genre. As for Genesis chapter one it can be easily
observed that the text is neither a narrative nor a record

but a carefully constructed series of inperatives each
!

277arnold Schwarz, M ssion, Gemeinde und Oekumene i n
der Theol ogi e Karl Hartensteins (Stuttgart: Calwer Verl ag,
1980), 160.

f
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foll owed by a statenent of result and eval uati on. It is
liturgical |anguage close to that of a nunber of Psalms.

Chapter two is phrased in narrative style and differs
greatly from the |anguage used in the first chapter. But in
this second chapter pragmatic order and distinct progress
can al so be observed. The reader finds hinself al nost par-
taking in a drama. God 1is described in human ternms as
potter (2:7,19), gardener (2:8), surgeon (2:21) and
initiator of marriage life (2:24).

Chapters one and two not only differ in literary style,
they also see the story of creation fromdifferent angles
and this way are conplenmenting one another. It could be
said that chapter one refers to God as high and al m ghty,
whil e chapter two describes Himas com ng down to His
creation. By using different literary forms to describe
creation the author shows that he is an artist well-versed
in getting his readers/listeners to understand his texts.

In addition, the nanes applied are precious hints as to what
is to be expressed: an author calling his main actors "human
race" (Adam) and "life" (Eve) shows clearly that he wants

this piece of witing not to be taken lit?rally.2”

278Egelkraut, 88.
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3. Main Topics in Genesis One and Two in Relation to their
Contextualization for Buddhists

a. Structure of the Exegesis of GCenesis 1:1-2:4a

‘In the follow ng exegesis, | limt nyself to those
elements which are inportant for the process of contextuali -

zaticn in a Buddhi st environnment.

b. God the Alm ghty Creates the World - Exegesis of
Genesis |:1-2:4a
‘Genesis 1:1-2:4a is an account of God creating heaven
and earth. The text shows clearly that everything God
creatied is something He wanted to create, something He had

t hought about beforehand.

kT

Genesis 1:1 serves both as heading over this biblica

account as well as the begi nning of the Book of books. The

]

first: location marks a point in time beyond human i nmagi na-
tion: "In the beginning" —there is a beginning! And wi th
t he aescription of the beginning of this world the Bible
aIregdy foreshadows the reality of an end. Only God is
eternal (Rev 1:8; Isa 44:6), earth is tenporary.
- "In the beginning, God:" the eternal God stands as the
personal God at the beginning of world history. The word
used. of God, Elohim:-is the word generally applied to God in .

the Semitic world. The Creator is the One who has the whol e

[T}

world in view. This should be kept in mnd as one seeks a
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suitable termin a |anguage not influencéd by Christian
t hought categories.

The word "created", Hebrew "bara", igs a holy word which
is only used with God as subject. When this word is
enpl oyed, there is never a material mentioned that God would
utilize to create something.?’? The mracle which will be
born out of it is inherent in it.

God is active! His endeavors show will and deed. Hi s

creation of the world is the end of a burning longing within

H m "Heaven and earth" has been created without any pre-
exi sting matter. Yet the material that came into existence
has been willed by God and is neither evil in itself nor is
it unreal.

At the same tinme no part of creation is divine.
Not hi ng created should be worshi pped —neither a materi al
nor a spiritual force.

"Heaven and earth" describes the universe in its
totality and all we can think of —visible and invisible.
There is nothing which God has not created and there is no
place to run to escape fromH m (Ps 139). The expression
"heaven and earth" also tells us of the s?nse of security we
experience once we trust this Creator. Hi s dom ni on over

all the heavens and the earth is made visible in this one

279Tbid., 32.
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sentence. Being Creator He is Lord and King of all the

uni ver se. Ps 24:1-2 draws this conclusion "The earth is the
Lord's and all it contains, the world, and those who dwell :

in it.; for he has founded it upon the seas. And established
it upon the rivers."

According to comon understanding, verse two of the
Genesiis account is an expansion of the statenent in verse
one, although syntactically it is a separate sentence.

While verse one refers to the created universe in its
totality, verse two has only the earth in view and speaks of
the beginning in a |anguage understandable by human experi -
ence 280 |t appears that God's normal nmethod is to work from
the formless to the fornmed. This is part of the process
call ed creation.?8? \hen we find "the Spirit of God hovering
over the waters," we neet with the creative, life-giving
principle, preparing the formations and the life to be

called into existence by the Wird of the Creator

280TPogether with Erich Sauer (Das Morgenrot der
Welterldsung (Wuppertal: Brockhaus Verlag, 1985), 38.), B.F.
Bettex and von Huene | hold that there is a wide gap between
Gen .:1 and 1:2. | want to suggest that the God of harnony
and light would never have created something form ess, enpty
and dark. In order to put the earth in such a pitiful state
a catastrophe nust have happened after its initial creation
One c¢ould suppose that it mght have been the fall of
Luciier. According to this, theory the record fromGen. 1:3
onward thus registers an account of the recreation of planet -
Earth.

281k idner, 44-45.
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(Ps 104:30).2%%2 1t may not be too farfetc%ed to see here the
triune God at work: God the Creator (Gen ﬁ:l), the creative
Spirit (CGen 1:2) and the Divine Wird as the mediator of
creation (Gen 1:3).

Genesis 1:3-25 describe the order oflthe creation of
the worl d. First, God provides the spheré of life. Then
this sphere is filled with creatures. The stars are also
bei ng created and thus are not divine and?are not powers
which rule the life of man. Ast ronony oniy has a function
to differentiate years, months and days. u Star watching is
no way of predicting events on earth as aétrology cl ai ms.
Fish, birds and creeping animals are created i mediately,
bef ore mammal s, which are created on the sane day as man.

In Genesis 1:26-29 the climx of cregtion is reached

The deepest thought of God is about to become reality: the

creation of man. Contrary to the other acts of creation it
i

is preceded by an inner divine resolve when God says: "Let

us make man in our imge, according to our likeness." Here

|
God is talking to His royal household.?® | From the very

start man's dissimlarity with and excell?ncy conpared to
' !

282Carl Friedrich Keil and Franz Delitzsch, eds.
Bi bl i scher Kommentar uber das Alte Testament. Erster Teil:
Di e Bucher Mose, Genesis und Exodus (Leip%ig: Dorffling und
Franke, 1861), 16.

283Gerhard von Rad, Das Alte Testanent deutsch - Das
erste Buch Mose, Kapitel 1-12,9 (Goettingen: Vandenhoeck &
Ruprecht, 1953), 44.
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other; creatures is made plain. God rejoices at the prospect 3
of hé,ving a created being that is an imge of Hinself to
whom He can speak and who is able to fellowship with H m
As a?reflection of God, man will not only be able to share
but E:llSO to bear and to take responsibility for the tasks
entrusted to him that of fellowship with God and steward-
ship before God. Here on one hand his practical functions
are described. On the other hand, his mental and ethical
bei ng whi ch expresses God's qualities is observed.?8 So the
fact! that man shall have "domi nion over all creatures" is
not the content of the message but the consequence of his
beari:ng the divine inmage is. Man is enthroned by God to
rule over the earth and all the creatures on .it™# enddwed

with the powers of a king (Ps 8:5-8).285 He received these

w

powers from God whose representative he is.286

"Male and female he created them' (Gen 1:27). The
crea:;:ion of male and female contains God's full idea of the )
humain race. It is praised and celebrated in three parallel

sentzances.?8’ Both are created in God'sinmage: man and wonman

are equal in God's eyes. Despite their difference in sex

284grich Sauer, Das Mor genrot der Welterldsung
(Gatersloh: Evangel i scher Verlag, 1949), 45.

2851bid., 48.
| 286ggelkraut, 95.

287Keil, 29.
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they have the same value before Hi m because each bears His
image. They are both comm ssioned to serve God in this
worl d by keeping and cultivating what He has entrusted to
them and only together they can fulfill His assignment to

mul tiply. God bl essed them as man and woman (Gen 1:28).
[

Here God put human sexuality as well as their rule over His
creation under Hi s blessing. He does this with warm

do it and with the
concern, with the know edge that they can

trust that they will.
 was very good; "

Genesis 1:31 says: "God saw . . .t

another translation could be: "God saw . . . it was totally

perfect," related to the wonderful usefulness and harnmony of

the whol e creation. This shows us that originally God has
never put any bad or harmful thing into this world. Not hi ng
is bad in itself. It is man who under sinh used it wrongly.

This is an insight valid up to now, as Paul enphasized, too
1 Tim4:1-5). It further indicates that from the beginning
there has not been a force co-eternal or hostile to God
within the universe.

God's finished task is sealed with the words: "he

rested" (literally "ceased from doing," from Hebrew "sabat",

the root of the word "sabbath"). This rert is reached as

The goal of creation.2?88 |t makes plain that creation was an

288Walther Zimmerli, 1. Mose 1 - 11 Die
Urgeschichte 1. Teil. (Zurich: 2Zwi ngli VFrlag, 1943), 103.
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initial act at the beginning of time, not to be confused %
with presexrvation. It is the rest of achievement, not
inactiivity, for God nurtures what He creates. This may be *

compéred to the synbolism of Jesus "seated" after His
finished redenption to dispense His benefits (Heb 8:1,2) .28
Here we see God conpleting creation with the positive

el ement of blessing and hallowi ng the seventh day. Hi s
blessing is in reality a sharing of powers of salvation,
grace and peace. To H m hall owing not only means to declare
somet hing holy but to bestow the attributes of salvation on
it —“to bring it into a vital relationship with God, the
Holy One.?%0 Yet God's rest is to be seen as an independent
part: of creation. However, here we do not witness the

hi storical initiation of the Sabbath day, as many wi sh to

[

under st and it. Rat her a rest is disclosed which existed

bef ore man was created and which goes on despite man's

o

unawireness. The decl arati on mounts, as it were, to the
placiz of God Hinself and testifies that with the Iiving God
there is rest.?®® This rest is still big with prom se for

the believer, who is summoned to share it (Heb "3:7-4:11) .29%2

28%Kidner, 53.
290Ke11, 31-32.
291yon Rad, 48.

292Kidner, 53.
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Thus to be invited to participate in,this rest on a
regul ar basis is part of the God-likeness| of man that lifts

hi m above all animals which do not have such special days.

c. Creation in Detail: God the Father Cr%ateé Man and Woman
- Exegesis of Genesis 2:4b-25 !

While the liturgical report on creaHion in Genesis 1:1-
2:4a describes God as the Al m ghty by whése word things cone
into existence, the account in Genesis 2J4b—25 explains in
human terms the creation of the first man and woman. Only
t hose verses have been selected for exeg%sis which will be
especially relevant for Buddhists. i

Genesis 2:4b-25 is a narration which is primarily
concerned with the needs of human beings'but also with God
and His creation. It shows God as a per§on and a Fat her:
sensitive, enjoying, caring, waiting, un?erstanding.

W see God at work as the potter, mmén He *
formed man from the dust of the ground" (verse 7). Man is a
creature delicately formed by the great Nhster-Scqutor (the
word "fornmed" is taken from the Hebrew "iazar", to be

literally translated as "to potter". Th”s descri bes the

|
potter's work.).

Havi ng been made from earth man is hound to the earth
."breathed into his

wi-th his whole being. 223 When God . |

2937 immerli, 135-137.
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nostr“ils the breath of life . . . man became a living
being." God's breath gives life to the man fornmed from
dust:‘. Should God withdraw His life-giving breath man would
return to dust (Ps 104:29).

+To be a living soul, contrary to conmmon understanding,
means that man is subject to an "eager needi ness" (Prov
10:3; Isa 29:8) and a faint frailty (2 Chr 32:8; Deut
5:26).2°4 On the other hand, he is gifted and qualified
throiJgh God's vigor (Ps 104:29-30)2% which undergirds his

initiative (2 Sam 7:3).2%

"The Lord planted a garden . . . there he placed the
man whom he had formed" (Gen 2:8). As the Master-Gardener,
God gets i nvol ved in cuItivatinQ Hi s creation. He provides
man "with what he needs to |ive. Then man is introduced to
his duty. - Hs life is not to be spent in idleness but is
fillgd with responsibility and tasks to be done. "To
cuItj vate and keep" is God's conmand (verse 15). In

obeyi ng, man fulfills a God-given assignment and serves his

Creator. This is an order contrary to our understandi ng of

2%9Hans Walter Wolf, Anthropologie des Alten
Testaments (Muanchen: Kai ser Verlag, 1973), 55.

2%5Tbid., 59.

i 296Tbid., 86.
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par adi se. Man was enpl oyed and had to prove himself in an

3

area where he did not own anything.??’

In the Od Orient, knowi ng good and }

evil meant as much
as being omniscient.?%® As God'screature man is to live
within the Iimts set by God. |If God commands, "Fromthe
tree of know edge of good and evil you shall not eat, for in
the day that you eat . . . you shall surely die" (verse 17),
God treats man as an intelligent being and expects himto
obey . Yet to be man neans to have limted know edge, and in

the ethical sphere he needs to be told what is good and what

is evil. He does not know by hinself (Mc 6:8).

In Genesis 2:19 we observe God as the Master-Trainer,
chall enging man to exercise dom nion over the animals
according to the powers given to him Nami ng someone is an
expression of lordship (see 2 Kgs 23:34 when Pharaoh Neco
changed Eliakim's nane in Jehoiakim).

In fulfilling his duty, man outgrows the animal world.
He is in need of a conplenent to himself. He longs for
communi on with and complementation through a counterpart.?9%°

God observes this: "It is not good for the man to be al one.

297yon Rad, 64.
298Tbid., 65.
299Hellmuth Frey, Das Buch der Anfange - Kapitel 1 -

11 des ersten Buches Mose. (Stuttgart: Calwer Verei nsbuch--
handl ung 1935), 39. '
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Il will make him a hel per suitable for him' (Gen 2:18). So

-

God sets out to make exactly the right partner for him

Loneliness is here defined as helplessness.3% "The Lord - F
made a woman from what he had taken from the side of the

man" .30 So woman is not made from dust |ike man but from

man rimself! Thus an inseparable life unity and partnership
betwe| en man and woman is predetermined. %2 Woman is

different fromman, and this difference is willed by God

In bringing the woman to man God becones Best Man because °

the woman and man are in need of each other and bel ong

togedher. In an instant Adam recogni zes the new creature as

the ¢ne being a part of himand belonging totally to him

(Gen 2:23) . He expresses his deep understandi ng by nam ng
the rlew being with her rightful name. This nam ng signifies
acceptance which |leads to union. Man is overjoyed. Woman :

is God's good gift to himand is to be appreciated and

e

honor ed. The statenment that man and his wife will becone
one flesh (verse 24) describes the physical uniting of man
and wife and their total unity which is declared that way.

The urge for the sexes to get together is stronger than the

300vyon Rad, 66.

301Palmud. Quotetd in Rosemarie and Hansjorg
Braumer, Scheidung und Wiederheirat: eine biblisch-
seelsorgerliche Studie (Neuhausen-Stuttgart: Hanssler
Verlag, 1990), 23.

302Keil, 48.
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bond with physical parents because the femle was taken from
the male: they belong together from the bjfeginning.303
Both were naked and not ashaned (Gen; 2:25). They had
nothing to hide and nothing to fear from ;one anot her and
there was nothing objectionable in the onfeness of the first

coupl e. Shame only enters their relationrhip |later, as a

result of sin (see Gen 3:7).

4. Concl usion

In Genesis chapters one and two, God as the Creator of

heaven and earth is being introduced. Inli His creation His

wi sdom | ove -and deep thought can be observed as well as His
. , first two chapters

hol iness and al m ghty. power. Thus these

of the Bible are the perfect start for anybody who wants to

get to know the God of the Universe. Herje, in a nutshell,

is a way for learning the holy fear of tbie Lord Most High as

well as for a personal relationship with the holy "Three in

One," nanely the Father, the Son and the EHoly Spirit. No
evil distracts the observer's thoughts of an omipotent GCod

who means only well with H's creation. Hi story has just
started and it is fresh and perfect and g!ood, according to

the intention of its Creator. i

|

303yon Rad, 68.
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The biblical account goes on with the human race and
its various developments.‘ Yet, whatever the unfol ding
picture surprises us with, the Father God Al m ghty stays the
sane?in His deep concern and interest.for men, in His
unceasing | ove and hel pful ness and in H's devoted care and
mer cy. Genesis chapters one and two are an invitation to
come and glorify and trust the One who yearns to draw us

close to Hi s heart.

B. EXEGESIS ON THE THEME OF ANGELS
i .

1. Introduction

.In this exegesis on angels, | wll only go as far as
this theme is concerned with the stories presented in this
paper. This means some investigation will be done concern-
ing the creation of angels, their original condition, their
personality, nature, nunber of and hierarchy anong them and
their mnistry. Furthermore sonme of the effects of Satan's

fall will be considered.

2. Creation of Angels

Creat ed by Jesus Christ as God's creative agent
(Col 1:16), the angels canme into existence as imortal and
inco%ruptible beings (Ps 148:2,5-6; Luke 20:36). Each one

of them stands apart as a direct creation of God and

L
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conplete as an individual. %% However, angels do not
1

procreate |like humans (Matt 22:28-30) . Ii;ere may be found
the reason that they are sonetines calledii "the sons of God"
(Job 1:6; 2:1). Timewise the angéls' cre‘ation happened
before the foundations of the earth were laid (Job 38:4-7).

3. Their Original Condition

a. Their Nature

The intricate natures of angels reflect the creative
wi sdom and power of God (Ezek 28:12-15) 3°ﬂ as well as His
glory. They are creatures of |ight because God, the Li ght

Hi msel f, shines fromthem (Rev 18:1).3% They were created
|

good and holy in the same way as God pronounced all His
creation good (Gen 1:31; 2:3). They are specifically called
holy (Mark 8:38) and live in a good and holy atnosphere as
they enjoyed God's presence (Matt 18:10) :and heaven's

- environment (Mark 13:32).

304Herbert Lockyer, The Unseen Arny (Heathfield,
Sussex: Errey's Printers, n.y.), 19. |

305pickason, 25.

306M, Basilea Schlink, Reiche der Engel und Damonen
(Darmstadt -Eberstadt: Evangel i sche Marienschwesternschaft,
1974), 68-69.
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i

b. Two Classes of Angels

However, since the tine of the willful rebellion of one -
of them Satan, against God, there exist two noral classes
of angels: the chosen ones who remi ned |loyal to God
(1 T:m 5:21) and the evil, who followed Satan in rebellion

agai nst God (Matt 25:41).

c. Privileges and Limtations

The privileges of the elect angels are to know God in a
holy relationship and to worship Hmin the joy of that
relationship and in the beauty of holiness (Ps 29:1-2). At
God'ss command they congregate before Him (Job 1:6; 2:1) and

serve Himas quickly as wind and as fervently as fire

(Heb 1:7). The angels are amazed at God's creative works
(Job 38:7) and undoubtedly also have sone insight concerning
Hi s purpose and program for the ages. On the other hand,
angels also have their limitations. One of them is space.
They; nust nove from one place to another which involves tine
and, on occasions, delay (Dan 9:21-23; 10:10-14).

Another limted action is power. Even though the power
of angels is greater than that of man (2 Pet 2:11) and

ange,‘Ls control some elenents of nature under God (Rev 7:1;

"

16:8-9), they are limted in authority (Job 1:12; 2:6).

Sonetimes elect angels struggle with evil ones (Rev 12:7)

-
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and need assistance (Dan 10:13). They are also limted
intellectually. They do not conpare with God and are in
need of His revelation concerning the how and when of
Christ's return (Matt 24:36). They have inherent and

acqui red wi sdom and they seek to learn through investigation

(1 Pet 1:11-12). They are also limted in holiness as sone
of them fell into sin and bondage throughj defection from
God's will (Isa 14:12; Rev 12:3-4). In all that they do or

do not do, angels are responsible to God (Ezek 28:12-19;

Matt 25:41; John 16:11).

4. Personality of Angels

From the Bible we can know that angels are made in
essence as persons because they have intellect, enotions and
will.307 |Intellect is denmonstrated by a desire to learn
(1 Pet 1:12) and by being able to speak (Matt 28:5). Apart
fromthis God calls themw se (Ezek 28 :12;, 17) . However ,
their intelligence is limted; they do not fully understand
the redenptive work of Christ (1 Pet 1:11-12). They have
enoti ons because they respond to God's wondrous creation
with joy (Job 38:7) . Angelic seraphi mwo!rship God wi th awe

and a deep -sense of reverence (lsa 6:3). | Angels also

rejoi ce about the saving of a repentant slinner (Luke 15:10).

307pickason, 30.
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I n Hébrews 1:6, CGod appeals to the angels' wills by command-
ing them to worship. Originally all angels chose to do what

[ »
was God's will for them But Satan declared his rebellion

against God with five assertions of "I will" (lsa 14:12-15).
Concerning their will a limtation can be observed when we
compare the power of the will of Jesus Christ over the will
of a;legion of defected angels (Luke 8:28-33).

. In essence it can be said that angels, as sons of God
by creation (Job 1:6; 2:1) possess the imge of their
Creator-Father, nanmely personality and holiness.

Persﬂ)nality provides themwith the capacity to have fellow

1\
ship ,with the person of God and holiness is the character

required to enjoy that fellowship.3

5. Nature of Angels

! Angel s are spirit beings without bodily form as humans r
know. it and are normally invisible (Col 1:16). From Matthew
25:41L we know that fallen angels are not capable of repen-
tance unto salvation and that all of Satan's followers are
destined with himto the |ake of fire. Therefore it can be
deduced that the elect angels remmin fixed in holiness and

that the evil angels remain fixed in w ckedness. Concerni ng

"

08Tbid., 32.
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their source of power, it is permtted orj commanded by God
and exercised by God's will (Cen 19:12—1&; 2 Sam 24:14-17) .

6. Numbers, Organization and Rank

Angel s are nunbered in nyriads (Dan ?:10; Heb 12:22;
Rev 5:11), nultitudes (Luke 2:13) and Ieg}ons
(Matt 26:53) .309

As the Author of order and organization, God lets His
characteristic be reflected in His creatures to a greater or
| esser extent. Angels nanifest this characteristic in that
both the elect and the evil, are well organized. This is
evidenced in many assenblies we read aboué in the Bible
(Job 1:6; 2:1; 38:7; Ps 89:5-6). Also, God's angels are
undoubt edl y organi zed under the archangel | M chael in a kind
of military admnistration (Rev 12:7-9). | There seem to be
various levels in the organiiation of angels as can be seen

in the several titles ascribed to them by| eight Greek terns:

t hrones, dom nions, principalities, authorities, powers,
angels, world rulers and wicked spirits (Rom 8:38; 1 Cor

15:24; Eph 1:21; 3:10; 6:12; Col 1:16; 2;10.15).310

309A1fred E. Thonpson Eade, The New Panoranma Bibl e
Study Course No. 2 - The Study of Angelology (G and Rapids,
MI: Baker Bookhouse Conpany, 1875), 1.

310pickason, 87.
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fConcer‘ning rank it can be observed that the uni magi na-
bly wvast nunmber of angels are highly organized and ranked
according to their class (e.g. Lucifer in Ezek 28:12.14.16)

and position (e.g. Mchael in Dan 10:13).

7. Mnistries of Angels

iThe extensive and varied mnistries of angels are

carried out in heaven and on earth and are, for the npst
|

part, beyond the observation of man. The angels' primary
ministry seenms to be that of worship and praise to God

(Job 38:7; lIsa 6:3; Rev 4:6-11; 5:8-13).311 This attitude of
worship leads to the activity of service. As can be
obsez‘}‘ved there seemto be two main categories of mnisters
of service, namely priestly mnisters (Heb 1:7) and personal
messengers (Ps 103:20; Luke 1:19,26-33; 2:8-14). Angels
alsojminister to God by carrying out certain aspects of His
governnment (Ps 103:19-20; Dan 10:13,21; 12:1; Heb 1:14;

Rev 7:1; 16:3,8-9) and by protecting His people with the
goal to glorify God's name (Ps 34:7; Isa 63:9; Heb 1:14).
Apart: fromthis they are also executors of God's judgnent
(Gen:19:1,12-13; Ps 78:49; Exod 12:13,23; 1 Chr 21:15-18;

2 Kgs 19:35) .

311gchlink, 74-81.
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Angel s are actively involved in G)d‘jis pl an of salvation
whi ch He has for mankind. |In this sense|they are spectators
of our change (1 Cor 4:9; Eph 3:10), messengers of our King
(Luke 1:1; Heb 2:2), helpers in our need %‘(2 Kgs 6:17,

Acts 12:7), fighters for our final victor:y (Dan 12:1;
Rev 12:7-9), guardians of the God-made wo‘:rld order
(Dan 4:13), executors of God's judgnents l(|sa 37: 36;

Matt 13:39) and worshipers of God's deeds| of redenption

(Luke 2:13-14; 15:10) .312

8. Position of Angels in Relationship to 'Christ and Man

While Christ is superior over angels! as a person and in

position (Col 1:15-17; Heb 1:4-7, 2:2—3,5}—10), man i s made a
little |lower than the angels (Ps 8:4-6; Hleb 2:5-7). There
are some main differences between man andl angels: while
angels are essentially spirit (Heb 1:14),.man is spirit and
mat eri al body (Gen 2:7); while angels arei not a race (they
do not procreate, Mttt 22:28-30), man is 5 race. Angel s are
greater in intelligence, strength and swiftness. Al so,
angels are not subject to death (Luke 20:36) while man 1is.313
\

Redeemed man's position in Christ affects his relation

to angels (Eph 1:4-124). In Christ he is chosen (verse 4),

312Tpid., 31.

313Tbid., 57.
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God’s child (verse 5), redeened, has received forgiveness of
sins (verse 7), has know edge of redenption (verses 9-10),
is heir to Christ’s throne (verse 11) and is sealed with the
Holy Spirit to be His own (verses 13-14). Utimately the
ange..s, elect and evil, wll be subject to the judgnent of

God's saints (1 Cor 6:3).

~a. Man's Attitude Towards Angels

Man is to respect the persons of angels (Dan 10:1-18),

appreciate their mnistries (Heb 1:14), and to admre their

exampl e (their incessant worship, their total allegiance and

theiir dedi cated obedience) . But he is not to worship them
This is forbidden by God (Exod 20:1-6), pointed out by the
Apostle Paul (Col 2:18) and refused by angels as glorified
man's fellow servants (Rev 19:10; 22:8-9). The Apostle Paul

al so warns of an overdue occupation with angels (Col 2:18).

9. Satan's Fall and Its Effects

Al'l angels were created by God through His Son, the
Lord Jesus (Col 1:16-17) and there is no creature that was
not created by H m (John 1:3). God cannot be directly
involved in creating evil, for He is holy.3' Thus it is

obvious from reason and from the Bible that all angels were

314pickason, 127.
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created in a holy state, each a direct cﬂeation of God and
all at or near the same tine. Sat an felli fromfhis origi-
nally holy state when he rebelled againstjcbd and so
incurred his own condemmation (1 Tim3:6). He enticed
perhaps a third of the angels to defect w@th him (Matt
25:41; Rev 12:4). Since then Satan and ﬁis angels are
permanent|ly wi cked and opposed to Cod, Hﬂg program and His
people. i

There is no clear revelation as to when exactly Satan
fell. However, there are limts to the ﬁpssible time which
we may deduce from biblical evi dence. Aﬁgels wer e present
when God "laid the foundations of the ear}h" and "set its
measurements" (Job 38:4-5), for it was tﬁen when "“the norn--
ing stars sang together and all the sonsiof God shouted for
joy" (Job 38:7). This involved all the angels rejoicing
wi th God. Satan and his angels fell, then, sometime after

the original creation of the heavens and the earth but

before man was led to sin. Wth the falﬂ of Satan also a

i
fall of his territory seems to have happehed, which is
descri bed as being "subject to futility":and brought into

"slavery to corruption” (Rom 8:20-21) .315 1

i

3155auer, 1985, 37- 38.
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b

a. The Sin of Satan

Satan's sin is rebellion against God (lsa 14:12-17;

)

Luke 4:1-13; Rev 20:7-9) which makes him to put everything

he can get his hands on in rebellion with God.

b. The Wbork of Satan

Satan is an opposer of God's person (1 John 3:10) and
of Gpd's program by counterfeiting God's system of truth
(Eph 2:2; Ps 14:1-3) as well as God's sovereign rule (Gen .
3:1-5). As "god of the world" (2 Cor 4:4), Satan is the
decei ver of nations who directs whole governments and
prevents unsaved man from accepting the truth. At the sane

time he is waging warfare against Christians (Eph 6:12),

o)

accusi ng and slandering them (Rev 12:10), planting doubt

(Gen 3:1-5), tenpting to sin, e.g. lying (Acts 5:3), sex

L

sins (1 Cor 7:5), occupation with this world (1 John 2:15-
17), relying on human wi sdom (Matt 16:21-23), taking pride
in spiritual matters (1 Tim3:6) and giving in to

di scouragement (1 Pet 5:8-10). Satan also incites
persecution (Rev 2:10), prevents service (1 Thess 2:18),
infiltrates the church through false teachers (2 Cor 11:13-

15) or false disciples (Matt 13:38-39) and also pronotes

“»

division within the Body of Christ (2 Cor 2:10-11).
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10. The Subject of Denons

a. Proof of Denons :
It seems very probable that Satan’s Lngels are known in

Scripture as demons. Proof cones from various sources.316

Heat hen religions have in their history an account of

demon-controlled religions all of which cJI ash severely with

the Hebrew faith and Christianity. i

The O d Testanent regards denons as !exi sting evil

entities (Gn 6:1-10).

That the "shedhim® (Deut 32:17; Ps 106:36-37) . . . were
real denmons, and not mere idols is prqved by the Septua-
gint translation of the termby "daimonia" (demons); the
Jews regarded idols as denons who all owed thenselves to
be worshi pped by men (1 Cor 10:20). I|t seens certain,
mor eover, that the "seirim" were al so denonic concep-
tions (Lev 17:7; 2 Chron 11:15; Isa 13:21) ,317

|

During Christ's mnistry He spoke ab‘out Sat an being the

\
ruler of a host of denons (Matt 12:22-28)].
|

Al'l of the New Testanment witers, wtth the exception of

the author of the letter to the Hebrews, |hote that there are

demons or evil spirits.

3t¢épjckason, 150-52. i
3l7Merrill F. Unger, Biblical Demci»nology {Wheaton,
IL: Scripture Press, 1957), 36. |
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b. Explanation of Their Nanmes

- Occurrences in the Od Testanment

"Shedhim" (Deut 32:17; Ps 106:37). A plural word
meani ng rulers, |lords. This word speaks of idols as lords
since in Hebrew culture images were regarded as visible
synmbol s of invisible demons.

"Seirim" (Lev 17:7) neans demon-satyrs.318

"Elilim" (Ps 96:5). Here denmons are identified with
1dols. This plural word conveys enptiness, the nothingness
of idols whose real power lies in the denons behind those
idols.31?

"Gad" (lsa 65:11). This is the denon-god Fortune, also

call ed Baal, or Bel.
"Qeter" (Ps 91:6) means destruction; Qeter was regarded
2
as an evil spirit.

- Occurrences in the New Testanent

"Daimon", meani ng denon. In the New Testanment the
enmphasis for this word is on evil power or bad influence.

"Daimonion". Mst frequently used termin the New

Testament in this respect, meaning idols or pagan gods.

318Hebrew-Greek Key Study Bible - King James Vesion,
comg:. and ed. Spiros Zodhi ates (Chattanooga, TN: AMG
Publ i shers, 1984), Hebrew and Chal dee Dictionary, 199.

1]

319Tbid., 13.
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“Pneumata", meaning spirits. In an% case the context

makes clear that these spirits are demona;(e.g. Luke 10:17-
i
20) . J
"Angel s". In Matthew 25:41 the refdrential expressions

"the devil and his angels" seem to equate Satan's angels

with demons.

c. Doctrines of Denons

Throughout the O d as well as the Néw Testament it can

be observed that doctrines of denons exisﬁ. Typically,

t hose doctrines are always rigid and |awful, e.g. keeping

days and nmonths and festivals and years (Gl 4:10), taking
|

only certain foods (Col 2:16), holding on to taboos (Col

2:21) - even hurting oneself (1 Kgs 18:28).

11. Concl usion i

Elect as well as evil angels play a‘significant part in
the lives of nmen and thus have a distinct place in God's
pl an of salvation for mankind. Concerning the elect angels,
knowi ng their personalities and understaﬁding their tasks
hel ps Christians to appreciate these swiét hel pers and to
prai se God for them As for the evil angefs it is necessary

|

for mankind to be aware of their existenge, to | earn about

their strategies and to engage in war f ar e agai nst themwith
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